ISSN 2534-8434

ETUYECKUAU

M3CAEABAHUS

bpor 11, xu. 1, 2026




Cnucanue ,,ETnyeckn u3cjaeaBaHus*

T'onuna X1, opoit 11, xH. 1, ronu 2026 1.

Ethical Studies

Year XI, Volume 11, Issue 1, July 2026



Peoaxyuonna xoneeus

I'maBen penakrop:
Emunus Mapunosa (MuctutyT o ¢punocodust u couonorust, BAH, Codus, brarapus)

OTroBOpeH peaaKkTop:
Wpan MuxkoB (MactuTyT 1o ¢unocodus u counonorusi, BAH, Codust, Benrapust)

Penakropu:

Anekcanapa Tpaiikosa (MucTuTyT o puntocodus u cormonorusi, BAH, Codust, beiarapus)

Acs Acenosa (Yausepcuter Ka’ ®ockapu, Benerus, Utanms)

Banentuna JIpamanueBa (YHHUBEPCUTET 32 HAIIMOHAIHO U CBETOBHO cromancTBo, Codus, brarapus)
Bacwi [Iponanos (YHHBEpCUTET 32 HAIlMOHAITHO ¥ CBETOBHO cTonancTBo, Codus, benrapus)
I'eprana Mupuesa (MactutyT o ¢punocodus u coruonorus, BAH, Codus, benrapus)
EBanrenoc /l. [Iporonananakuc (ATUHCKH YHUBEPCHUTET, I bpiins)

Hanuena Coruposa (Texandyecku yausepcuret, Codusi, brirapust)

Hmurpuit CmupHoB (MBaHOBCKH TbpKaBeH YHUBepCHUTET, ViBaHOBO, Pycus)

Wsanka PaitnoBa (MuactutyT 1o dpunocodust u conmonorust, BAH, Codust, Benrapus/ UncturyT 3a
aKCHOJIOTHYECKH U3CcieIBaHms, Buena, ABcTpus)

Maxkcum Mu3zoB (LleHThp 3a HCTOpUYECKH U ITONUTONOTHYHH u3cienBanus, Codust, bearapus)
Mapus Xemepiu (Opubyprcku yausepcuret, @pudypr, [lIsetinapus)

Huxomait Muxaitnos (Codwuticku yausepcurer ,,CB. Kimment Oxpuacku®, Codust, brarapus)
Omra Apremuea (MuctutyT no ¢punocodus, PAH, Mocksa, Pycust)

Po6epro Yunpuanu (Yausepcurer Poma Tpe, Pum, Uranus)

Py0en Anpecsn (MuctutyT o punocodust, PAH, Mocksa, Pycus)

Crosin CraBpy (MuctuTyT o punocodus u cormosorus, BAH, Codus, brirapus)

Donkep Xec (MHCTUTYT 3a UCTOPHS Ha METUITMHATA B MeaUITMHCKa eTuka — “Illapure®, bepnun,
I'epmanmst)

IOpu CrostHoB (YOAM, Jlonnoncku yHUBepCcHUTET, JIOHIOH, AHTINS)

Cnucanue "Emuuecku uscneosanus” (ISSN 2534-8434) e umoexcupano 6 ceemosHama mpedica 3d
pegepupane u unoexcupane Ha cieonume mecma: ERIH PLUS, DOAJ, ROAD, Google Scholar.
Bratoueno e u 6 Hayuonannus pegepenmen cnucvk Ha coepeMenHu ObaeapcKu HAYYHU U30AHUSL C
HayuHo peyeH3upaue, nooovpxcar om HALIH/].

Wznanmero e nocTeiHO oHNaiH: https://jesbg.com

Peoaxyuonna nonumuxa

B crucanme ,Etrueckn mscnenBaHus ce myONHMKyBar €QWHCTBEHO MPEIBAPUTEIIHO HEW3AaBaHU Ha
apyro Mscrto TekcroBe. He ce m3uckBar Takcu 3a myOnukauuute. He ce m3miamar xoHopapu 3a
MarepuainTe, myOlMKyBaHH B criicaHueTo. IIbaHnTe ycnoBus 3a mogaBaHe U MyOJUKyBaHE HA CTaTHH
ca MOMECTeHU Ha oduIranHara cTpaHila Ha cIl. ,,EThndeckn nscneaanus — www.jesbg.com.

Aemopcku npasa

[TyOonukyBaHUTE MaTepualid ca JHIeH3UupaHu noj Kpuelimus xomwHC Muyens — To30BaBaHe, 0e3
MPOMU3BOJIHHU, Oe3 KoMepcHaliHa yrmoTpeba. ABTOpUTE MOTAT Jia W3IMOA3BaT MOBTOPHO CBOMTE TEKCTOBE
cren myonukyBaHe. [IbJIeH TeKCT Ha JIUIeH3a:

https://creativecommons.org/licenses/by-nc-nd/2.5/bg/



Cvovporcanue

CbABPKAHUE

YBoauu a1ymu
Peoakyuonna xoneaus
1-2

ETUKA 1 UHCTUTYLHUUN

NHucTuTymonannu npobdiaemMu B ObJIrapCcKOTO 3/IpaBeolia3BaHe B KOHTEKCTa
Ha €THUYECKHsI PUHIUI Ha CIIpaBelJIMBOCTTa
Mapmun Mupues, Anexcanovp Cmotiues

3-18

[Tapanmokcu B 1€TCKOTO 3ApaBeona3BaHe B briarapus
Mapeapuma I'abpoecka
19-30

CewmelicTBO, 00111€CTBO, IPUPO/IA: BBIPOCHT 382 KOHCTUTYTUBHHUS 32
IICUXMKAaTa MOMEHT B 3aJl0YHATa MOJIEeMHKa
Henvo3 u I'atapu cpenty Opoiin

Hnus Tooopos
31-50

Moral Obligation Under Constraint:
A Situationist Ethical Perspective on Poverty Relief

Michael O. Aina
51-72

Grounding Morality in the Divine: A Critical Analysis of
Yoruba Ethical Thought and the Question of African Moral Philosophy
Olusola Ayomide Asaju
73-94

Emuuecku uzcneosanus (ISSN 2534-8434), op. 11, ku. 1/2026

17



Vs

Cvovporcanue

OT3UBMY, PELIEH3UU, HAYYHU CbOBIIEHUA

Peyensus na knuea
Cotuposna, [[. Hopmu u HI0aHCH (OpraHu3alliOHHATa €TUKA U JUTUTATHOTO
oO1ryBaHe B KpoCKynTypeH koHTekct). B. TepHoBo: ®abep, 2025
1]seman Jlasuokos
95-97

Ethical Studies (ISSN 2534-8434), Vol. 11 (1), 2026



Cvovporcanue

CONTENTS

Editorial
Editorial Board
1-2

ETHICS AND INSTITUTIONS

Institutional Problems in Bulgarian Healthcare in The Context
of The Ethical Principle of Justice
Martin Mirchev, Alexander Stoychev
3-18

Paradoxes in Pediatric Healthcare in Bulgaria
Margarita Gabrovska
19-30

Family, Society, Nature: The Question of the Constitutive Moment for
the Psyche in the Correspondence Polemic
Deleuze and Guattari vs. Freud
1liya Todorov
31-50

Moral Obligation Under Constraint:
A Situationist Ethical Perspective on Poverty Relief
Michael O. Aina
51-72

Grounding Morality in the Divine: A Critical Analysis of
Yoruba Ethical Thought and the Question of
African Moral Philosophy
Olusola Ayomide Asaju
73-94

Emuuecku uzcneosanus (ISSN 2534-8434), op. 11, ku. 1/2026



Vi

Cvovporcanue

REPORTS, REVIEWS AND SCIENTIFIC ANNOUNCEMENTS

Book Review
Sotirova, D. Norms and Nuances (Organizational Ethics and Digital
Communication in a Cross-Cultural Context). V. Tarnovo: Faber, 2025

Tsvetan Davidkov
95-97

Ethical Studies (ISSN 2534-8434), Vol. 11 (1), 2026



Yeoonu oymu 1

YBOJHU AYMU
PEJAKIIMOHHA KOJIET'M S
Cn. ,, Emuuecxu uzcreosarnus

editor@jesbg.com

EDITORIAL
EDITORIAL BOARD
Ethical Studies

B mppBara karkka 3a 2026 rognHa Ha CIMCaHUe ,,ETHYECKH U3CIeIBAHUS * TIpeJTaraMme
Ha BHUMAHHETO Ha YHUTATENUTE IET aBTOPCKM HAyYHU MyOJIMKAalMUM, IBE OT KOUTO Ha
AHTJIMICKU W TPU Ha OBJTApCKU €3uK. Beuuku Te ca o0eauHeHn OT 00I0TO TPOOIEMHO MOJIe,
KOETO C€ OTKPHBA MPH JEHCTBUETO U BH3JCHCTBUETO HA MOpaia B CTPYKTYPHUTE Ha Pa3INuHUTE
COLIMAJIHU MHCTUTYIIMU. BenencTBrue Ha ToBa Mpon3THYA U 3a/1a4aTa Ha €THKaTa J1a aHaJIn3upa
U pa3Kkpue MHOrooOpa3HuTe (GOpMU U MOCIEICTBUS OT MOAOOHO Bh3/ICHCTBHE.

B 6pos ca pasriegaHu HSKOJIKO OCHOBHM HAaIpaBlIEHUS Ha B3aMMOBpPB3KAaTa €THKA—
UHCTUTYUUU. [IBPBOTO OT TSIX € CBBhP3aHO ChC CSAKAIl HEMPEKbCHATO TeHepUpaniaTa MOpaHU
nuiieMu U npobseMu cepa Ha 37paBeona3zBaHeTo. Tyk IpeacTaBsiMe OTKpUBalaTa CTaTus Ha
nou. Maptuan MupueB u nou. Anekcanabp CrolueB oT MeAMIIMHCKHS YHUBEPCUTET BBB
Bapna. C nornen oTBbTpe KbM MHpoOIeMaTHKaTa T€ aHAIM3UpPAT POJsATAa M 3HAUYEHUETO Ha
MpHUHIMIIA Ha CHpPaBEUIMBOCTTa B MEpPCHEKTUBaTa Ha OOIIECTBEHOTO 3JpaBeola3BaHe U
JOCTBIIA 10 3[IpaBHU IPHKU, KAKTO U BH3MOKHUTE IPUYMHU 32 3[PaBHUTE HEPABEHCTBA JIHEC.
Karo mpoawpmkeHune Ha Ta3u Tema, HO OT MaJIKO Mo-crenuduIupan sr'ei, I-p Maprapura
I"abpoBcka pasriexia nmapajokCuTe B JETCKOTO 3/paBeona3BaHe B bwirapus. B pamkute Ha
€TUKaTa Ha IprwkaTa U Bb3 OCHOBA HAa aHajW3a Ha JiBa Ka3dyca OT MpaKTHUKaTa ce M3CIleBa
WHCTUTYLMOHATHOTO HE3HAHUE HE MPOCTO KaTO aJIMUHUCTPATUBEH, a KATO MOpaJieH ACHIINT,

CBBpP3aH C €1Ha (bopMa Ha CIIMCTCMOJIOITMYHA 663OTI‘0B0pHOCT.
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2 PEJIAKIJUOHHA KOJIETUA

Ponsita Ha ceMelCcTBOTO KaTO MHCTUTYLUS € TEOPETUYHO pa3pabOTeHa B CTaTUATA HA J-
p Wnus Tonmopos. B mepcnexktuBata Ha 3anouHus aedat mexay [lenbo3 u I'atapu, oT eana
cTpaHna, u Opoii1 — OT apyra, aBTOPbHT NPOCIEAABA U aHAIU3UPA B3aUMOBPB3KUTE CEMENCTBO-
00IIIeCTBO-TIPUPOAA, OITUTBAUKH C€ J1a ,,peBUTANN3Npa‘° OpoiiI0BUTE apryMEHTH B CbBPEMEHEH
KOHTEKCT.

[IpoGneMbT 3a 6€THOCTTA M €TUYECKUTE aCIEKTH Ha CIIPaBSHETO C He B CbBPEMEHHUTE
oO1iecTBa M MHCTUTYLIMU € LIEHTPAJICH 3a CTaTUsTa Ha HUurepuiickus ¢uiaocodp Maiikbi AliHa.
ABTOpBT pasriexja eThukaTa Ha OelHOCTTa Mpe3 Npu3Mara Ha CHUTyallMOHH3Ma BbB
¢dunocodusiTa Ha Mopasa, Karo 3allUTaBa €IWH WHTETPAaTHUBEH TMOJIXO0J KbM MOpajHaTa
OTTOBOPHOCT B KOHTEKCTa Ha CIpaBsSHETO ¢ O€AHOCTTa, TbpCEIl ChUYETABAaHETO Ha
CUTYyallMOHH3Ma C HOPMATUBHU MOPAJTHU MPUHIUIIH.

Hakpas TemaTta 3a pondrta Ha peNurusITa KaTo HMHCTUTYLHS M HEWHaTa Bpb3Ka C
¢unocopusTa Ha Mopasa € pasriefaHa B KOHTEKCTa Ha adpukaHckaTa ¢uiocopus u
TpaUIIMOHHA KYJTypa B cTatusTa Ha Apyr Hurepuiicku ¢umocod Omycoma Acamxky. Ilo-
CHELMAaIHO, YpPe3 aHaJu3 Ha OCHOBHUTE IMOHATUS B TEOLUEHTPUYHATA MOpAJIHA TPAAULUSA U
¢dunocodus Ha HopyOa, TOM TpaBU OMUT Ja AEMOHCTPHUpA 3HAYMMOCTTA Ha TSAXHATa €TUYHA
KOHIIENTyaJHa paMKa 3a ChBPEMEHHHUTE TEOPETUYHHU Je0aTu.

Kumxkara 3aBbpIiiBa ¢ HallaTa TpaJullMOHHA pyOprKa 3a OT3MBH U PEIICH3UU HAa HOBU
KHUTU B oOyiactTa Ha eTukarta. To3u mbT npod. ncH L[Beran [/laBuakoB mpelcTaBsi KHUrarta
,Hopmu u HI0aHCH  OT OBJIrapckus eTuk npod. Jlanuena CotupoBa. B peBroTo untarenure e
MOTarT J1a ce 3ar03HasIT C OCHOBHUTE MOMEHTH B ITyOJIMKYBaHUS MIPe3 U3MUHANIATa TOJUHA TPYI,

C KOCTO CC€ HalsIBaMC J1a HACOUYUM U TCXHHA MHTCPEC KbM HCTO.

I'n. ac. n-p UBan Mukos
Omeogopen pedaxmop

Cn. ,, Emuuecku uscneosanus “
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INSTITUTIONAL PROBLEMS IN BULGARIAN HEALTHCARE IN THE
CONTEXT OF THE ETHICAL PRINCIPLE OF JUSTICE

MARTIN MIRCHEV

Medical University “Prof. Dr. Paraskev Stoyanov” —Varna, Bulgaria

ALEXANDER STOYCHEV

Medical University “Prof. Dr. Paraskev Stoyanov” —Varna, Bulgaria

Abstract

Problems of health status and ensuring adequate access to health care in the conditions of
constantly increasing health care costs have become chronic. From an ethical point of view,
they fuel debates about expectations and interpretations of justice in practice, as a fundamental
ethical principle, but they also raise questions about the very role of institutions and society in
these processes. Institutional vices and issues are often revealed in the form of inadequacies,
which have various manifestations: unequal access to health care, shortages of medical
personnel, lack of funding, private versus public medical sector competition, healthcare system
structure and functionality.

Keywords: ethics, healthcare, justice.

I[HGC 3APaBHUTEC CHCTCMU Ca H3INPABCHU IIPEH pa3H006pa3H1/1 U3IUTAaHUA, a
HEpaBCHCTBATA B AOCTHIIA 4O 3APAaBHU I'PUKU U B 3[IpaBHUS CTATYC, ChbUYCTAHU C APAMATUIHOTO

yBEIIMYCHUE Ha pa3xOJMTE 3a 3]paBeolia3BaHe, MOJXPaHBAT jebara 3a TOBa, KAKBO TOYHO
Emuuecxu uzcneosanust (ISSN 2534-8434), op. 11, kn. 1/2026



4 MAPTUH MUPYEBI AJIEKCAH{BP CTOUYEB

M3KCKBA CIIPAaBEUIMBOCTTA OT OTJACIHUTE oOlmecTBa M CBeTOBHaTa oOmHocT? Jlamu
npoOJeMHuTe Ha HEPaBEHCTBOTO M Pa3XOJUTE HAWCTHHA ca MPOOJIEMH Ha CIIPABEIIHMBOCTTA
camMO B 3/JpaBHaTa INOJUTHKA W 3PaBHUTE MHCTUTYLUU WIA MOTaT Jia C€ ThPCIT B JIPYrd
YIPaBJIEHCKU peasinn? A 3al10 HE U B CTENEHTa Ha 3psJIoCT Ha jaazeHo obuiectBo? M He Ha
MOCJIEHO MSICTO: [0 KOM IPUHLIMIIM Ha CIIpaBeIMBOCTTa TPsiOBa Ja ce pasnpenaess, 0coOeHO
Npe/IBU]I ISIMKATHATA ThKAaH Ha CUCTEMHTE 3a 3[paBHUTE yCiIyrd U rpmwxute (Beachump and
Childress, 2013)? B 1031 cMUCBHJI €TUYECKUAT IPUHIINI HA CTIPABEJIMBOCTTA CE € MPEBBPHAT
B 00EKT Ha MHOXECTBO HHTEpPIpPETAalUd M IPEeIn3BUKBA OCOOCHO BHUMAaHHE B pa3IUyHU
obnactu u npobnemuu nonerta. [Ipunoxken kpM cdepaTa Ha 0OIIECTBEHOTO 3/JpaBEONa3BaAHE U
pa3bupaHeTo 3a CIpaBeAJIUB JOCTHI 10 3APAaBHU TI'PWXKH, TO3U NMPUHIMUI € BbB (POKyca Ha
0OIIIeCTBEHOTO BHUMaHHUE, MyOIu4HHUS 1e0aT W OOMKHOBEHO HAa TPAKIAHCKO HEIOBOJICTBO
(Pratt, et al., 2020). ToBa ce oTHacs Ja)ke 3a CTPaHU ChC CPABHUTEIHO BUCOKO Ka4eCTBO HA
MPEAOCTAaBIHUTE MEIUIMHCKK yCIyrH, katro OOemmHeHoTo KpayictBo, Kanama, Dpanius,
Hunepnannusa, lIBenns, KkpAE€TO KPUTUKUTE KbM CHCTEMATa BApuUparT OT IBJITA MEPUOAN Ha
YaKkaHe 3a JOCTBHII JO ONpPEACNICHH CHEIUAIMCTH U BHCOKHUTE 3aIbJDKUTEIIHU 3ApPaBHO-
OCUTYPUTEJIHA BHOCKH JI0 HEIOCTUT Ha KBAIU(PUUIKPAH MEIUIIMHCKU ChCTaB, OIOpOKpAIUs U
ap. (Marshall, Miller and Moritz, 2023; van Merode, et al., 2024 ; Simonet, 2024). Orie noseue,
4ye 0coOeHaTa YyBCTBUTEIHOCT HA MHAMBUANUTE KbM OOIIECTBEHOTO 3/IpaBeola3BaHe U JOCThIIa
710 MEJUIIMHCKH TPIKU € U MPSKO CBBbp3aHa ¢ pa3dUpaHeTo 3a 3/IpaBeTo KaTo PpyHaaMeHTaIHa
YOBeIlIKa NOTPEOHOCT, HHTEPIIpeTHUpaHa B KOHTEKCTa Ha yoBemkuTe npasa (Nampewo, Mike
and Wolff, 2022; United Nations, 2024).

[IepBUTE TEOpPUM 3a MEXIyHApOJHUTE W E€CTECTBEHHTE IpaBa — Cera 4ecro
pasriekJaHu KaTo MpaBa Ha YOBEKAa — CE€ pasrpblIaT BbB Quuiiocoduara ypes3 COLHATHUTE U
nonutudeckute Teopun Ha Xyro I'pounit, Tomac Xo0c, [Ixon JIok u Texuute HacinenqHuu. Te
3alMTaBaT OT IOTUCHUYECTBO, HEPABHO TPETHUPAHE, HETOJEPAHTHOCT, IPOU3BOIHO
BMEIIATEIICTBO B JIMYHMS SKMBOT W Jpyrun mnonobuu (Pagden, 2003). JluGepanHo-
JIeMOKpaTH4ecKaTa TpaJulus, KOSATO 3a7aBa paMKHTE Ha ChbBpEMEHHMs Je0OaT 3a mpaBaTta,
onucBa 0a3uUCHM YOBEIIKM HYXIU (KaTo CUTYPHOCT, JOCTBII J0 XpaHa, BOJA U TOJCIOH,
uHpopManusa U o0pa3oBanue), 63 YMeTo MUHUMAIIHO 33JJOBOJIIBAHE €/THO YOBEIIKO ChIIECTBO
6u 6uio ceprosHo omereHo (Jiacheng, 2022). IlpeBeeHo Ha e31Ka Ha IpaBaTa, TOBa IMOpaxk/ia

OYaKBaHETO O6H_ICCTBOT0 " CUCTCMATa Aa OCUTYPAT CAUH 68.31/ICCH, AOCTOCH MUHUMYM 34 BCCKU.

Ethical Studies (ISSN 2534-8434), Vol. 11 (1), 2026



Hucmumyyuonannu npooremu ... 5

BceusBectnara nepunuius Ha C30 3a 3apaBeTo KaTo ,,ChCTOSHHE HA IBIHO (PU3UYECKO,
MICUXWYECKO M COIMAJIHO OJaromoiydue, a HE caMoO JIMIca Ha OOJIECT WM HEIBraBOCT €
IpUIpPYKEHA ¢ 00SIBIBAHETO HA TOBA CHCTOSIHUE 32 €IHO OT ()yHJAMEHTAIHUTE IIPaBa Ha BCSIKO
goBemko cwinectBo (WHO, 1948). Taka 3amageno obade — ,,ipaBOTO HA 37ApaBe” B TO3H
KOHTEKCT 3BYYH TBBP/IC YTOIHUYHO U OTKBCHATO OT JICHCTBUTEIHOCTTA; B HAl-100pHs Cirydaii
MOJKE J]a Ce pasriIeXkJa KaTro PeryJaTHBEH HJeall, MbUHO NMPEBOJUM Ha €3UMKa Ha peajHara
3[[paBHa TOJHWTHKA. 3aTOBa OOMKHOBEHO C€ pas3riiexknia ,,lIpaBOTO Ha 3IPaBHU TPIKU U
OOIIECTBEHHUST aHTAXKUMEHT J]a C€ OCUTYPH JOCTBHII JI0 TSAX. 3a pa3jivKa OT HeTaTHBHHTE IpaBa,
CBBp3aHU C OrpPaHMYaBAHETO MM HEHAMecaTa B JITYHOTO MPOCTPAHCTBO U Bh3MOKHOCTUTE Ha
rpaXJIaHWTe, TMO3WUTHBHUTE TpaBa Ca CBBP3aHM C OYAKBAHETO M 3aJBJDKCHHETO JPYTH
(ppkaBara, cucreMara, HHIMBUANTE) J1a TPEINpUeMar IEHCTBHS 3a TAXHOTO TapaHTHUpPaHE
n/unu peanusupane (Feinberg, 1973). ToBa B ocoOeHa CTETEH ce OTHACS 33 COIIMATHUTE TIPaBa,
WK TIpaBata CBbp3aHu ¢ OmarojeHcTBrero (Welfare rights), KOMTO 3HAYMTEHO Pa3UIMPSIBAT
o0xBaTa Ha OYaKBaHUATA U YYBCTBUTEIHOCTTAa KbM IMOTEHIIMATHOTO UM HapymiaBaHe. IMeHHO
KaTo TaKbB THUII PABO CJI€/IBA Ja C€ pa3rIexaaT 3ApaBHUTE I'PUKU U JOCTHIIA JI0 TAX, OT KOETO
MPOU3THYAT CHOTBETHUTE OOLIECTBEHM M MHCTUTYIIMOHAJIHM AHTQ)XKUMEHTH 3a HEroBOTO
rapaHTUpaHe.

Pa3bupaemo e, ue mpaBara CIpsMO 3paBHUTE PECYpPCH BEPOSITHO BHHATU II€ MMAaT
CEpUO3HU OrpaHUYCHHMs], 3aTOBA BMECTO XMMEPUUHUTE MUJIEH 32 YHUBEPCAJIEH PAaBEH JIOCTBHII €
HeoOX0MMO Jia ce Thpcu OajaHcupaH BapuaHT. ToBa mpearnonara rapaHTUpaH MUHUMYM 3a
BCUYKH — OCHOBEH MakeT 3/paBHU ycnyru (basic package) Mmiroc Bb3MOXKHOCT 3a MOJyuyaBaHe
Ha JOMBJIHUTEIHYU CPEIlly 3aIulaliaHe. 3a MOCiIeIHUTE Ce CMSTa, Y€ HE C€ OTHACIT KbM KU3HEHO
BKHUTE (HAMp. U300p Ha MO-JIYKCO3HU OOJHUYHU CTaW, €CTETUYHH MHTEPBEHIIMH W JIp.).
Pa3zbupanero 3a crnpaBe/UIUuB JOCTHI JI0 3/IpaBHU I'PUXKU CE YCIOXKHSABA OT TPYAHOCTTA Jia ce
nepuHUpa HEOOXOAUMHST ,JOCTOCH MHUHHUMYM® 3IpaBHU TPIKA B €IHA JUHAMHYHO
poMeHsIa ce cpeaa. B Ta3u Bpb3ka € HE0OXOUMO J]a Ce MOCTaBH M pa3rpaHUUYEHUE MEKIY
,TapaHTHpaH u ,,JOCTOCH' MUHHUMYM, JIOKOJIKOTO TapaHTUPAHUAT MUHHUMYM OT 3/paBHUTE
TPWXKU TIPEJCTaBIIsIBa MpaBHATA WM aJIMUHUCTpaTHUBHA 0a3a 3a yCIyTUuTe, MPEeJOCTaBsIHU OT
JaileHa CUCTEMa, JIOKaTo JOCTOMHHMAT MHUHMMYM € IO-TOYHO €THYEeH KPHUTEPHii; TOecT,
rapaHTUPAHUIT MHHUMYM € TOBa, KOETO MPABUTEICTBOTO MIIM 3aCTPaXOBaTEeNAT OOeIaBar a

MOKPpHAT, HJOKATO JTOCTOMHUSAT MUHUMYM IIPCACTAaBJIsABA T'pHUKaA, KOATO 3a4UTa YOBCIIKOTO

Emuuecku uzcneosanus (ISSN 2534-8434), 6p. 11, ku. 1/2026



6 MAPTUH MUPYEBI AJIEKCAH]BP CTOUYEB

JOCTOMHCTBO U HE JIOMYCKa YHWKCHHE (Makap U Ja € Bb3MOXKHO JOPU JOCTOMHUST MUHUMYM
BCE MK Ja JIOBEJAC JO YHHU3UTCIHU PE3YyJTaTH W TPEKUBSBAHHS 32 HAKOW WHAUBHIM) (ter
Meulen, 2012). Tbii kaTo MPABOTO 32 IOCTBHIT JI0 3APABHU T'PKH JHEC CE MPHEMa 32 OCHOBHO
YOBEIIKO TPaBO, HEroBaTa peaju3alis ce OCHIIECTBABA 4Ype3 T.HAp. ,,CMECEH MOJeN"‘ Ha
3apaBeona3Bane (Craiikos, 2014; Jlazaposa, 2014; Khanpoor, et al., 2025).

Upes cBoute Tpynose ,,Ieopus 3a crnpaseanuBocrra’ (1971r.) u ,,CrnpaBeanuBocTra
kato gyectHocT (1985r.) I>xon Posc 3amaBa xoHnenmuara u GpuiocopckoTo OCHOBaHHUE 3a
TEOPETU3MPAHETO Ha CMECEHHS MOJIEN, JOKOJIKOTO JOIYCKa, Y€ MMa 0a3uCHU HYXKIHU, KOUTO
TpsiOBa na ObnaT O€3yCIOBHO rapaHTHpPaHHW 3a BCUUKU TpakJaHHW, a HepaBeHCTBaTa (WIu
HEpaBHOTO pas3mpe/ielieHre Ha Ojlara, pecypcu) ca OnpaBJaHd caMO TOraBa, KOraTo OT TsX
MIPOM3THYAT IMOJI3U 3a Haif-cabo obnarojerescTBaHuUTEe wWieHOBe Ha obOmectBoTo (Rawls,
1985).

B 31paBeomasBaHeTo TO3M MOJEN Bapupa B HIMPOKH TPAHHWIU B 3aBUCHUMOCT OT
pecypcHOTO obe3neuaBaHe U 6amaHca MeX/1y COIIMAIHU U TTa3apHU €JIEMEHTH, U B TO3H CMHUCHIT
YCTaHOBSIBAHETO Ha 0a3WCeH MaKeT IPWKU U YCIYyTH MPEACTaBIlisABa MPEIU3BUKATEICTBO.
[IpoGneMsbT €, ye Jopu Te3u Oa3UCHH HYX AU HE ca HEMPEMEHHO KOHCTaHTa, U3MEHST ce,
JOKOJIKOTO M caMuTe OOIIECTBEHH MpPOLECH ca JUHAMHYHU U C pa3jiMuyeH HHTCH3UTET B
paznuuHutTe crpaHu. CienoBaTesNIHO € TPYAHO Ja C€ YCTAaHOBH YHHMBEpCAJIIEH WJIM BUHAru
peleBaHTeH 0a3uceH CTaHAapT ,,10 MPUHLUI; TOW IlI€ Bapupa CHOpea peld CHelu(pHUKH, U
TpsibBa na ObJie AOroBapsiH W/WIM TPENOTOBapsSH CIOpe] aJAeKBAaTHUTE BB3MOXKHOCTH Ha
oO01iecTBara U Abp>KaBUTE KbM JaJeHO Bpeme. TyK nmpo3upa TeopusiTa Ha CIpaBeIMBOCTTA Ha
Pornc, HO Toil pasriexia Hemiata Ha 0aza aOCTpakTHH NMPHUHIMUIH, TOKaTo Hampumep J[xoH
Apac npejiara anTepHaTHBa UYpe3 Ka3yHuCTUYEH MOAXO/I: PH JIUTIcaTa Ha €AUHHA, TOJIKpENsiHa
OT Jbp:KaBaTa BU3US 3a J0OPUS )KMBOT, Ka3yHCTUKATa ThPCH ,,IIPUIIOKPHUBAIL C€ KOHCEHCYC"
MEXIy TPYIHU C Pa3IUYHU U Y€CTO MPOTHBOPEUYHMBU BB3TIIEAH. ,,JJ0KaTo TeopeTuk kato JoH
Ponc Thpcu TakbB KOHCEHCYC Ha HMBO BCEOOXBAaTHU, aOCTPAKTHU MPUHIIUIHU, Ka3yUCTHT IO
THPCH Ha MMO-HUCKOTO HUBO HA OTTOBOPHUTE HA MApaJAUTMAaTUYHU CITy4au; OTTOBOPH, KOUTO OMxa
MoOTJu J1a ObAaT 00SICHEHHU WM OMIPAaBAaHU M0 ChBCEM PAa3IMUueH HAYUH OT pa3jInyHHUTEe TPYyNnu
(Aras, 2009).

Kak ome moxe na ce moaxoaud KbM To3u mpoOiem? EqHata morndHa Bb3MOMKHOCT €

IOpMOM'-t€CKa — 3aKOHOBH PETJIAMCHTU U (I)I/IKCI/IpaHI/I 3aABJIDKCHUA, ApyraTa € noiumu4decka —
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myOIrdeH 1e6at U eBEHTYaITHO JIOTOBApPSHE [0 OTPEICTICHH TOJI0KEHUs. Thil KATO COIUATHUTE
mpaBa, pa3OupaHu KaTo mpasa Ha OmarogeHcTBuero (welfare rights) ca OOMKHOBEHO CBBp3aHU
HE CaMO C Pa3MpPEICIICHUETO Ha OTPAaHWYCHH PECypCH, HO M C HHIUBUIAYaATHH nU300pu U
pelieHus, TO MopuUaUYeckara ¢GopMa Ha HHCTUTYIHOHAIHO 3aJIbJDKaBaHE IPEICTABIsABA
HEOOXOJMMOCT, KOATO HE € HAIBJIHO JOCTaThYHA, 32 Ja € MPAKTUYCCKH MPHIOKHUMA.
Hanpumep, Hanmie e mpaBo Ha TPy, HO TO CBITBTCTBA 0e3pabOTHIIA; HAIUIE € U MPaBO Ha
o0Opa3oBaHKe, HO IMa HETPaMOTHH U HE0Opa30BaHM; JIOPHU Ja UMa ,,lTPaBo Ha 37paBe’, 1Me uMa
He3apaBu 1 0o, OcTaBa J1a ce pasriiena 6aJaHc MKy TBETE — MOJUTUYECKA U FOpUTUIECKa
dbopMa — KaTo Ype3 MPOIECUTE Ha OOMIECTBEHO JIOTOBAPSIHE, B KOUTO MPU B3aUMOJICHCTBHETO
Ha Pa3IMIHM yYaCTHUIM — WHCTUTYIHH, TPaKJIaHu, MPO()EeCHOHATHN TPYIA — C€ CTUTa JI0
KOHKPETHH ()OPMHU Ha pealu3upaHe Ha MPaBOTO Ha 3JPABHH I'PYIKH, U CIIPABEINB JOCTHIT JIO
Tsax. ToBa BIpoYeM Ce OTHACS W 3a HamlaTa 3]jpaBHA CHCTeMa — JIMHAMUKATa B 3aKOHOBHTE
MIPOMEHHU TPsIOBa J1a Cce CIydyBa MIMEHHO B pe3yJjITaT Ha JOoroBapsiHe W jiedar. B koHTekcTa Ha
pedopmuTe, Te 61 TpsIOBaIO 1a OBIAT MPEAIIECTBAHU OT MMyOIHYeH Ae0aT MEX Ty HHCTUTYIIUH,
TpaXIAHCKH TPYITH, SKCIIEPTH, a HE Jia ce CITyCKaT MPOMEHH TUPEKTHO M 0e3 ChIiIacyBaHe.
Toect, nogxoasT TpsiOBa Aa OBJE OTIOMY-HATOpe, a HE KAKTO YECTO B HAIIHS CITy4all M OIHT —
OTrope-Haomy.

Pasrnexpaiikn mnonuthdeckara ¢Gopma, ca BB3MOXHH TPU Mojela — .JubepaieH,
coyuanen, M KaKTO CTaHa JlyMa — Bapualliu Ha cmecer. YUCTUAT mubepaieH MoJIel Iperosara,
4ye HUKOH He TpsIOBa j1a Ob/ie JIMIIIaBaH OT AOCTHII JI0 [1a3apa Ha 3/IpaBHH YCIIYTH, CTHTa J1a MOXKE
Jla CH T'0 TI03BOJIH. Beeku moiryuaBa TOBa, 32 KOETO MOJKE JIa CH IJIaTh. TOeCT, 3/ipaBHUTE TPUKH
Ce TPETUPAT KaTO OOMKHOBEHA CTOKAa — MOJIeN, 0a3upaH Ha Ma3apeH MPUHIIMIT — U TIOPAIH TOBa
B CBOSI YKCT BHJ] € HEPUEMJIMB, HECIIPABEUTUB. AKO 37paBEOIa3BaHETO € MOCTPOCHO U3LISIIO0
Ha TO3U MPUHIIMII, €THA YacT OT HACEJICHUETO MPOCTO IIe ObJIC JUIIIEHA OT JOCTHII 0 KAKBUTO
u 1a owto 3apaBuu yeayru (European Society of Medicine, 2024; Saha, 2006). AntepHaTUBUTE
octaBar aBe. [IbpBara € enHaKkbB JOCTHII J0 3[PAaBHU T'PIKU — COLMAIIEH MOJEN; BTOopaTa —
NpuIndeH Oa3uCeH MHHHMYM 3JIpaBHU TPUKH — CMECEH MOJeN. 3a JOCTOMHCTBAaTa H
HEJOCTaThIIUTE HA COLUATHUS MOJEIN € Ka3aHO JOCTAaThYHO MHOTO U JIECETHJIETHUAT OMUT Ha
OMBIINTE COIMMATIMCTUYECKH CTPaHU, KaTo brarapus, e moy4uTeseH B ToBa OTHOIIeHHe. Haii-
pasno3HaBaeMara My 4epTa €, 4e BCHUKH UMaT €HAKbB JIOCTBHII 10 3ApaBeona3Bane, HO HUKOM

HC MOXKE Ja MOoJYyYU JOMBIHUTCIHU 3JApaBHU YCIYIru CpClly 3allJlalllaHe, IIOHC HC H
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ounmanno. JlocroifHcTBaTa Ha TO3W MOJIEN Ca 0COOEHO BUIMMHU B CTPAHHU, KBJIETO TEII'BPBA CE
U3rpakJia cucTeMa Ha 3/ipaBeora3BaHe. ToBa € Hail-Obp3UAT HauMH Aa ObJe 00XBaHATO LSUIOTO
HaceJieHne, M Ja My Ce TapaHTupa AOCTHI 10 IpwkH. [locousar ce chbmo (HOKYCHT BBPXY
npeBeHIusATa (Imp. MacoBM BAaKCHMHALIMOHHM KaMIaHWM) ¥ 3/paBHATAa MPOMOIUS,
HEHTPAIM3UpaHa KOOPJMHALMS OT Ibp)KaBHUS amapaT, Jo0pe WHTerpupaHara IIbpBHYHA
MOMOIIl ¥ OCHUTYPEHOCTTa Ha MeIWIIMHCKUTE Jiniia (Semenova, et. al., 2024). OtkposBat ce
o0aue W HEJOCTATHIM: MTPEKOMEpHATa EHTPAIHU3AIUs BOIU 10 OFOPOKpATH3AIMsI U TPOMaBa
aJIMUHUCTpAIIH, JIATICA Ha KOHKYPEHIIMs, HEPAllMOHAIHO paslpe/ielieHue Ha CpeJCTBaTa U
CPaBHUTEITHO HEaJIeKBAaTHO 3allIalllaHe Ha JIGKAPCKHUS TPYA — JOPH MPEeaBUa crennukuTe u
pUCKOBeTe Ha podecHusaTa — KaKTO | JIMIICa Ha JIeTaJeH HAauWH Jia ce JIOTUIaIia 3a OnpeAeIeHA
YCITyTH, KOETO peduieKTHpa BBPXY CTUMYyJa qa ce paboTh M HaArpaxaa, a OTTaM U BBPXY
Ka4ecTBOTO Ha Tpy/aa. Te3u cnenuduke mopaxaaT 1Ba OT TOJEMHUTE HEOCTaThKa Ha MOJIeNa:
CH3/IaBaHETO Ha YepeH Ia3ap 3a MEIUIIMHCKU YCIYTH U KOPYNIMOHHUTE TpakTHku. [Topaan
TE3W NPUYMHH  CIeX  JEMOKPAaTHYHHTE NPOMEHH, TO3M COIMaleH MOJel B
U3TOYHOEBPOIICHCKUTE CTPAHH € M30CTaBEH, KaTo ce IMpeMuHaBa KbM cMeceH monen (Kutzin,
Cashin and Jakab, 2010; OECD, 2012; ITames, 2007).

[Tpumaranero Ha cMeceHHsI MOJET, HAaJOXWJI Ce B IIOBEUETO CTPAHH C PAa3BHUTO
3apaBeonas3BaHe, KaKTO M y Hac, KaTo Hali-pa3yMHa alTepHATHBA, Jajed obadye He O3HAa4YaBa
0e31po0IIeMHO 33JJ0BOJISIBAHE HA OOIECTBEHUTE OYaKBAHUSI 32 CIIPABETUB JOCTBII JI0 3IPAaBHU
rprku. J{oka3aTencTBo 3a TOBa ca MOYTH HENPECTAaHHUTE 37paBHU peOpMH, KDUTUKUTE KbM
TSX, apTUKYJIMPAHOTO TPAXKTAHCKO HEOBOJICTBO M OKMUBEHUSAT MOJUTUYECKH Ae0aT Jaxe B
CTpaHH, ONpEAENEHH KAaTO BHCOKO pa3BUTH W JOCTUTHAIM CEPHO3HH CTaHIApTH B
00IIECTBEHOTO 37paBeoIa3BaHe.

Hanmuue e B3ammopaelcTBHE MEXIy MHOXKECTBO IPOMEHJIMBU: IIOCTOSSHHHTE H
CKBIIOCTPYBAIM TEXHOJIOTMYHN MHOBAIIMM Ha ()OHA Ha OTPAaHUYEHH pecypcu (MaTepUallHU U
YOBEIIKM) Ha JaJIeHO OOLIeCTBO; WAECHTHU(QHUIMPAHETO 3a 3/paBHHU NPHOPUTETH (HampuMmep
3/IpaBHa MPOMOLMS U MPO(UIAKTUKA, WM PEaHO KIMHUYHO JieueHHe, J00OJHUYHA WIIH
OO0JIHNYHA TOMOIL); CbOTHOIIEHUETO MEX/ly COLMAIHU U Ma3apHHU €JIeMEHTH B CUCTeMaTa Ha
3/IpaBEONa3BaHETO; CBHOTHOLICHWETO IIEHTpalu3alus U JelEeHTpajIu3alus; poisira Ha
MHCTUTYLIMUTE U Ha 3JIpaBHUTE NMPO(EeCcHOHAINCTH; OOlIecTBeHaTa cpela U CTaHIapThT Ha

JKHUBOT, U IMpOYHC. ITocTostHHOTO HapaCTBAHC Ha I€HAaTa Ha MCOAWULUHCKUTC YCIYTU H
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TEXHOJIOTMH IPEIU3BUKBA 0OpAaTHUS CTPEMEX 33 OTpaHUYaBAHE HA Pa3XOJUTE B Ta3M O0JIACT,
a (CBpbX)KOMEpCHaAIM3alMITa U HABJIM3aHETO Ha Ma3apHUTE CTUMYJIU B 3[paBEONa3BAHETO ca
gecT OOEKT Ha KPUTHKA, OCOOCHO MIO0 €€ OTHAcs J0 poisiTa W BB3JCHCTBHETO Ha
dapmanesTnunuTe Kopnopanuu (Big Pharma) BppXy 31paBHaTa MoauTHKA B r1100a1eH Mamad.
ChIeBpeMEHHO C€ W3THhKBA, Y€ WHOBAIMUTE B 00OJacTTa Ha JIEKApPCTBEHUTE CPEICTBA U
BHCOKHTE MEJUIIMHCKN TEXHOJIOTHH M3UCKBAT CEPHO3HU HHBECTUIIMU U BpEME 3a BHEIIPSIBAHE
U ca TPYJTHO MOCTHKUMU NIPU €Ha CHITHO PEryJIMpaHa U JIMIIEHa OT HKOHOMUYECKHA CTUMYJIH
cucrema. @opMyarpaHeTo Ha HENNUTE, ONPEACIITHETO HA IPUOPUTETUTE, PYHKIIMOHUPAHETO HA
WHCTUTYIIMUTE U KOHKPETHUTE OUEPTAHUS HA CIPABEIMBHS JOCTHIT JIO 3JIPABHU TPHKHU HE
MOraT Jia ce pas[exaarT KaTo KOMIIETEHIUS M OTIOBOPHOCT c€aMO Ha 3[paBHUTE
npoecnoHaNTMCTH U aIMUHUCTPATOPH. B €JHO OTBOpEHO 1eMOKpPaTUYHO OOIIECTBO B3EMAHETO
Ha TaKMBa PEIIEHUS € 4YacT OT MOJUTHYECKHs Mpolec U Mpexrnosnara oOuiecTBeH nebar,
MIPO3PAaYHOCT, aHTAKUPAHOCT HA IPAXKIAHCKOTO OOIIECTBO, HH(OPMUPAHOCT U OallaHCUpaHe
Ha uwHTepecu. ToBa paszOupaHe TpsOBa Ja HM Jaje OlEHbYHA 0a3a 3a CBHCTOSIHHETO Ha
OBJITApCKOTO 3/IpaBeolia3BaHe U 3a MPOTOYMIaTa ce Beue 030 20 roauHu 3apaBHa pedopma.

VY Hac mpo6iieMuTe, CBbP3aHU ChC 3APABHUS CTATYyC U OCUTYPSIBAHETO Ha aJeKBAaTEH
JOCTBHI A0 3JpaBHU TPIKM B YCIOBUATA HAa IOCTOSHHO YBEJIMYaBAIld C€ Pa3sXodu 3a
3/IpaBeolia3BaHe ca Cce MPEBbpPHAIM B TPAIUIIMOHHU. OT €TUYHA IJie/IHa TOYKa T€ MOJXpaHBaT
MOJIEMUKH OTHOCHO OYaKBaHUATAa KbM CIIPaBEUVIMBOCTTA, HO U BBIIPOCH 3a caMaTa poJjs Ha
MHCTUTYLHUUTE U OOIIECTBOTO B T€3U Mpoliecu. 3apaBHara pedopma B bearapus, ctaptupaina B
30para Ha mnpexoaa W npoabbkwia mnpe3 2007r. ¢ mpucwkenuHsBaneTo HU KbM EC, e
chIbTCTBaHAa OT Xpouuunu naeburnuru (State of Health in the EU, Bbearapus, 2021;
Hanmonanna mporpama 3a pedopmu: Jloknan 3a Hanpeabka 2007-2009), U ocHOBaTEIHO
Mopaxa rpa’KJaHCKO HEJOBOJICTBO.

NHCTUTYIIMOHAIHUTE TOPOLM M MpoOJeMH B CHUCTeMara ce€ OTpa3siBaT BBPXY
HEpaBeHCTBAaTa MO OTHOIIEHHWE Ha JIOCThIIA JI0 3[PaBEOINa3BaHETO. XapaKTepeH MpuMep €
CBPBXKOHIIEHTpAIMATA Ha OOJTHUYHH 3aBEe/ICHUS B HAKOU PETHOHU 32 CMETKA Ha JPYTH, KBAETO
TaKMBa Ha MMPAKTHKa HAMA M HACEJIEHUETO CE OKa3Ba JUILIEHO OT JIOCET JI0 3/IpaBHU Ipuxku. Yact
OT MPUYHHUTE 32 TOBA C€ KOPEHAT B HIKOW NMPOMEHHU B 3aKOHA 3a JIeUeOHUTE 3aBEACHUS
(3aBUIICHN MEAWIIMHCKH CTaHJApPTH, OTPaHWYCHHUS 4Ype3 HAlMOHAIHATa 3JpaBHA KapTa,

ACPEryJIMpaH Ia3ap W KOHKYPCHIHA, HpOGJ’ICMI/I CbC CY6CI/II[I/II/ITC N KIMHUYHHUTC H’BTCKI/I),
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MOKpail KOUTO peaulia MO-MaJIKiu OONIMHCKU OOJHUITM Ca 3aKpUBAHH, MPEOTKPUBAHU U TAK
3aKpUBaHH. SIBHO peallHOCTTa CEpHO3HO C€ pa3MHMHAaBa ¢ pa3dupaHusATa Ha ObBirapuHa 3a
MPaBOTO MYy Ha CIPaBEIIUB JIOCTBII JI0 3[PABHH TPWXKH. BUTyBamuTe B TPaKIaHCKOTO
Cb3HAaHUE OOSICHEHHUS MOTaT Jla ce CBeJaT /10 KOHCTATAaIlMK 3a TpU AeUIIUTa — JIUIICa Ha TIapH,
JIMIICa HAa pa3yMHa OpraHu3alus 1 JUIca Ha MOpal.

HenocraTbuHoTOo riHaHCHpaHe Ha OBITapCKOTO 3/paBeola3BaHe € HEOCIOPUM (haKT.
B®B Bakyyma Ha mpexoja KbM Ia3apHa MKOHOMHKA Tipe3 90-Te ToAuWHU 3IpaBeora3BaHETOo
0CTaBa ¢ HUCHK HalMoHasleH npuopuret (nox 4% ot BBII). (JIazapos, 2014; I1poganos, 2014;
Tpaiikosa, 2019). B ToBa oTHOLIEHHE MTPOMsIHATA Y HAC Mpe3 MOCIETHUTE FOJIUHU CE€ OKa3Ba
MOYTH CUMBOJIMYHA, JIOKOJKOTO Pa3XOJAWTE 3a 3/paBeolla3BaHe Ha IJaBa OT HACEJIEHUETO B
bearapus ca enBa okojo TOJIOBUHATAa OT cpenaHara ctoHocT 3a EC (cnmem xopurupane c
pasnukuTe B pasxoaurte 3a kuBoT) (State of Health in the EU, Bwarapus, 2025; Dimova,
Rohova and Polin, 2024). Cnopen wununmupanus ot Espomeiickara xomucus (EK) u
Opranm3anusara 3a MUkonomudecko CvrpynunuectBo u Pazsutne (OWCP) noknan ,,State of
Health in the EU*, koifto npencraBs 3apaBHUS MPOoMI U HA HAIIaTa CTpaHa, ce TOCOYBa Ye
kbM 2023 roauna, kato asut ot BBII bearapus otnens (06mio) 7,9% 3a 3apaBeona3Bane, KOETO
€ 3HaunTenHo nox cpeanara crorHocT 3a EC ot 10,0%. 3a cpaBHEHUE B pa3BUTHUTE CTPaHU
(I'epmanust, @panmus u ap.) ce gocturar 12-13% ot BBIL. Ily6nuynoto ¢hunancupane y Hac
nokpuBa 63% oT pa3zxoauTe 3a 3paBeonaspane (toect okoio 4,9% ot bBII, kouto nppxaBara
MOJICUTYPSIBa) KOETO € MHOT'O MO-HUCHK 51 oT cpeauus 3a EC ot 80%, kato moytu BCUYKU
octananu pasxonu (37% ot pasxonute 3a 3apaBeonazBaHe wiu 3,1% ot BBII) ce moemar
JUPEKTHO OT MallMeHTUuTe (IoBeYe OT JBOIHO B CpaBHEHHUE ChC cpelHaTa cToitHocT oT 16%,
KOSITO Tpa)<JIaHWTE Ha JPYru abpxaBu-uieHkd B EC mmamar ot mxoba cu), KOETO peasHo
HamaisiBa JOCTbIIA JI0 3ApPAaBHU TPUXKH M € H3TOYHUK HA OCHOBATEIHO OOIIECTBEHO
HeZoBoIcTBO. HuckoTto my0nuuHo ¢uHaHCHpaHe BoAU A0 Haii-Bucokus B EC mporeHT Ha
pa3xoauTe 3a 37paBeola3BaHe, 3alUIalllaHd JUPEKTHO OT manueHTtuTe B bearapus (State of
Health in the EU, Bovarapus, 2025; Dimova, Rohova and Polin 2024). Tlocneaurure ca
CTECHsIBAHE HA OCHOBHMSI TaKeT OT MEAMIMHCKH YCIYTH, NePUIUTHTE B 3IPaBHOTO
oOCiTy’kBaHE W W3THYAHETO Ha KBaTU(PUIUPAHU 3ApaBHU MPO(PECHOHATIUCTH TOpaaH
HEaJeKBAaTHOTO 3allialllaHe (3alllalllaHeTO Ha TpyJa Ha MEIUIUHCKUTE CEeCTPH € 0COOCHO

ApaCTU4CH NpUMCEp, KOMTO eBa HaoCJIeIbK BUIS YaCTUIHO pCHICHUC YPC3 OCUTYPABAHCTO HA
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oesmnarao obpazosanue) (MOH, 2025; Clinica, 2025). B Ta3u Bpb3ka TpsiOBa J1a ce mocovar
U pasrjaceHUTEe HACKOPO (HO MHA4Ye OT/JAaBHA M3BECTHHM) CKAHJAIHH HECHOTBETCTBHUS MEXKIY
3aIUIaliaHeTo Ha MITATUTE JICKApH U CIICIIUAM3aHTH, IOKATO HIKOU PHKOBOIUTEIIN HA OOTHUIN
ca HaBsIPHO OYKBAJTHO MUJIMOHEPH, U JOKATO CHIIEBPEMEHHO PHKOBOJICHUTE OT TSIX OOJTHHYHU
3aBeZIcHUs ThHAT B AbJTOBE U npocpoueHu miamanus (CEI'A, 2026). [TogoOuu koHCcTaTanmu
ca gpycTpupalll IpuMEpP HE caMO 3a CBPbXKOMEpPCHAIM3AIMATA Ha MEAUITMHCKATA TIPAKTUKA,
HO M OI¢ TO-TIPUTECHUTEITHO — 33 MEPKAHTWIM3UPAHETO U OCKOTSIBAHETO Cpel HSIKOU
MPEACTaBUTENN Ha JIeKapcKaTa THIIWSA, KOUTO 3aeMaT PBHKOBOJHHU IOCTOBE B OOJHHUYHATA
cuctema. [I[pomeHuTe mo mocoka Ha mo-100po ¢puHaAHCHpaHE Ha 3/IpPaBEONa3BAaHETO Ca B MpsKa
3aBUCHMOCT OT Bb3MOKHOCTHUTE 32 IMOJIMTHYECKO BH3ICHCTBHUE BHPXY B3EMAIIUTE YIIPABICHCKH
perieHus, HO U OT O-CTPUKTHHS KOHTPOJI M MPO3PAYHOCT BBPXY MPUXOIUTE U Pa3XOIUTE.

He mo-mampk mpoOnem mpeacTaBiisiBa JIMIICaTa HAa palMOHAIHA OpraHW3alus Ha
3lpaBHaTa cucTeMa. Ako TpsOBa nma mepudpasupaMe eaHa cTapa IIera, MOXKe Ja KaKeM:
»CPeocmeama ca Mauiko, HO 3a CMemKd HA moea me ce U3pasxoosam Hepa3syMHO .
W3rpaxkiaHeTo Ha HalMOHANTHATA 3/IPaBHOOCUTYPUTEIHA CUCTeMa € Oelsi3aHO0 OT MHOKECTBO
HEyJauu U 10 OTHOIIEHUE Ha 1000THNYHATa ¥ 6omHMYHAaTa oMo, Hecmydaiino 3a H30OK ce
roBOpu Karo 3a ,,JIppKaBHaTa Kaca™, TOECT IEHTpaju3upaHa JAEMOKpAaTUYHA CHUCTEMA C
MPUCHLIUTE U JIMICAa HA MPO3PAYHOCT U HA BB3MOKHOCTU 32 I'PaXJAHCKO BB3ACUCTBUE U
KOHTPOJI.

[Topounara cucTeMa Ha KIMHUYHUTE ITbTEKU BOJIU JI0 HSIKOU OT Hail-3a0eneXUTeTHUTE
HeZopa3yMeHusl B cekTopa. B mocneanute ronuHu O0JHUYHATA TOMOL] U KIIMHUYHO JIeUeHUE
JOMUHHUpAT CTPYKTypaTa Ha pa3zxoaute ¢ okoio 40% ot obmuTe pa3xoau 3a 37ApaBeorna3BaHe
(mpu cpenna ctoiHOCT OT okoio 28% B EC), karo 3a chmocTaBka, 3a MPEBEHIUS U
npodHIaKTHKA y HAC Ce OTACIAT eBa okoJio 2,9% (State of Health in the EU, Bearapus, 2025).
ITo nannu Ha EBpocTtar (Eurostat, 2025) bbirapus e Ha yesiHO MSCTO 110 Opoii GOJIHUYHH Jiera
(864) na 100 000 mymru HaceneHue, KOETO € 3HAUUTETHO Haj cpenHata Opoiika B EC (511
nerna); bearapus e Bozemia mo Opoil XocmuTaNM3alMi U PECTICKTUBHO M3MKCBAaHUA (HAJ J1Ba
I'TH TIOBEUE B CpaBHEHHE chC cTpaHuTe oT EC), BbIpeku ye olIara 3aeTocT € 0koJio 57%, a
OosHUYHUAT mpecToii ¢ kparhbk (Eurostat, 2025; Simeonova-Ganeva and Ganev, 2025). Tosa
MOKa3Ba, Y€ OOJTHUYHHUAT CEKTOP € MPEKATICHO Pa3dyT, HO CMemKa Ha mo8a HUCKOe(DEeKTUBEH.

OIJ.[C IOBEYC, HATOBAPBAHCTO B TO3U CCKTOP NPOTUBOPCYU Ha MPCIIOPBKUTE HA C30, qe peanna
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JNEWHOCTH TpsiOBa 1a ObIAT U3BEACHU OT OOJTHUIUTE, 32 Ja ce u3BbpiBaT amoymaropuo (WHO,
1978). [IpoGiieMBbT e, 4e ToNsiMa 9acT OT Te3U JCHHOCTH y Hac ca 00BbP3aHU ChC 3aIlIalaHusATa
M0 PAa3IMYHU KIWHUYHUA ITbTEKH, KOETO TMPaBU HW3BHHOOIHUYHUTE TPIKA — JIOPH H
MPAKTUYECKH BB3MOKHHU — (DMHAHCOBO HEHM3TOIHM 32 JICYCOHUTE 3aBE/ICHUS, O'POMHATA YacT
OT KOUTO, OWJIM T€ AbPKaBHH, OOIIMHCKY WJIM YaCTHU (C M3KITIOUYCHNE HA BOCHHOMEIUITMHCKA
akamemus u OomHunute kbM MBP) mo cumiara Ha 3akoHa 3a JieueOHUTE 3aBEJCHUS ca
Teproecku npyxkectBa EAJl umu EOOJ]. Toma oOscHsiBa, pa3Oupa ce, U rojemusi Opou
XOCITUTAM3AIMH, KOUTO TeHepUpar Medayion Ype3 KIMHWUYHUTE ITBTEKH, HO W MPOBOKHUPAT
37I0YMIOTpeOH, Bapupamy OT (GaHTOMHU OOJIHHMYHH TPECTOH JI0 CKBIIOCTPYBAIIH MPOIECIYPH,
KOUTO HE BUHArd ca HEMPEMEHHO HYXXHH, WJIA JOPH PEaTHO OCHIIECTBEHH. JlOCTHIIBT Ha
YaCTHUTE OOJHUIM JIO PECypCHTe Ha KIMHHUYHUTE IBTEKH CBIIO HE ToMara OCOOCHO,
NO0aBAWKH KbM TOBAa M KOHKYpPEHTHATa Cpefia, B KOATO YACTHHUIIUTE MPHUBIMYAT MIIQJIATE
JIEKapy W OIMTHU CHEIHATUCTH ¢ TOo-100pu (MHAHCOBU YCJIOBHS W MaTephaiHa 0asa.
Bw3MorkHaTa anTepHaTHBA Ha TOBa OOBPKAHO MOJIOKECHUE € Pa3padOTBAHETO M BHEIPSIBAHETO
Ha auarHoctTuyHo cbp3anu rpynu (JICI'), upe3 KouTo ce rpynupar HarueHTH C MOJ00HH
KJIMHAYHY TUarHO3H U CXOJIHU Pa3XOH 3a JICYCHHE, HO Ta3H AITEPHATHBA TEI'bPBA MPOXO0XK/IA
y Hac. He3nmpaBara kapTuHa ce JOMBJIBA OT ThXHATa CTATUCTHKA, Ye bhirapus e crpaHara ¢
Hai-HUCKa MPOIBJKUTEIHOCT Ha )KUBOTA, M Haii-Bucoka cMbpTHOCT B EC (EUurostat, 2025).
OOWKHOBEHO, KOTraTO B €JHO JEMOKPATUYHO OOIIECTBO Ha MUKPO-HHUBO BH3HHUKBAT
neUInTH, KOUTO OrpaHUYaBaT JIOCThIIA HA TPAKIAHUTE JIO ONPEICIICHN METUIIMHCKH TPYKH,
TO3HW MpoO0JIeM ce pelaBa upe3 MyOJrueH HATUCK BBPXY TE3H, KOMTO B3e€MaT PEUICHHUATA HA
Makpo-paBHUILe. Ha3an BbB BpeMeTO MpuUMep 3a TOBa ca MPOTECTUTE HA OHKOOOJTHHTE TIpe3
2006 romuHa, CBbpP3aHHM UMEHHO C HEIOCTHTra Ha JICKAPCTBEHH CPEACTBA, KOETO JIOBEIE 10
nmpoMsHa Ha curyanusaTta (yBu, TBbpAE KbCHO 3a Hskou) (BTV, 2006). Tyk TpsOBa na
oTOeNeXUM M JApyra TPEBOKHA KOHCTATalUsl: JUICaTa Ha TPaJulUud U clabocTTa Ha
IPaXXJaHCKOTO OOIIECTBO Yy HAC € MPUYKHA IMOYTH Beska (hopMa Ha MyOIMYeH HATUCK U TPOTECT
(ome OT Ha4alOTO Ha MPEXO0/a) Ja B3eMa BeJHAra Hail-KpaHUTE W IPACTUYHH U3MEPEHUS —
TJIaJHU  CTaykd, oOcCaau Ha TapiaMeHTa, TPaXIaHCKO HemoauuHeHue u mnpouue. C
BB3MOXKHOCTUTE Ha TPAXKIAHCKOTO OOIIECTBO TpailHO J1a OKa3Ba BB3JICHCTBHE BBHPXY
yIpaBIECHCKUTE PEIICHUS € CBBP3aH U MPOLIECHT Ha OTpeIelisiHe Ha IPUOPUTETUTE B 3[paBHATA

noauTuka. OOMKHOBEHO TO3H mponec CC pasriyickKaa Kato IbpKaBHa OTTOBOPHOCT (OCO6CHO 3a
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OCHUTYpsIBAHE Ha MEXAHH3MH, TapAaHTUPAIIN CIPABEIUTHB JOCTHII 10 MEIUIIMHCKU TPHKHU 32
HachpyaBaHE Ha 3J[paBHATA MPOMOIUS U MPOQPHUIIAKTUKATA, U 32 BB3JCHCTBUE BBPXY (PaKTOPU
W3BBH MEIWIIMHATA, BIMSCIIN BBPXY 3JIPaBHHUS CTaTyc Ha HacelneHHero). He TpsiOBa ma ce
3a0paBsi oOade, 4ye TOBAa € MOJIMTUYSCKU TPOIEC HA JIOTOBapsiHE W OallaHC HAa WHTEPECH C
pa3HOO0pPa3HU YYACTHUIU. B TO3W CMHCHI OTTOBOPHOCTUTE Ca TIOJICIICHH, MaKap U B pa3jNvHa
crenieH. OpranuzanusaTa Ha ChBPEMEHHOTO 3/paBeONa3BaHe W MPUOPUTETHTE B 3JIpaBHATA
MOJINTUKA W3TJICKIAT BCE MOBEYE KaTO 00JACTH HA CIIOKHH PEIICHUS OT KOMITCTEHITUATA Ha
eKCIepTH U MpodecHoHANCTH. ['paKIaHCKOTO y9acTHe W JOMUTBAHETO JI0 HACEICHHETO HE
BHHATU JIaBa JKEJIaHWTE pe3yniraTu. [loyduTeneH B TOBa OTHOIICHWE € T.Hap. ,,OperoHCKU
mozen B CAIIl ot 90-te romuuu Ha 20-TH BEK, MPU KOWTO JOMHUTBAHE N0 TPAXKIAHUTE 3a
MMOCOYBAHE HA MPUOPUTETH MTOCTABsI TTO-HAIIPE]T TI0 BAXKHOCT MPOOJIEM KaTO KPUBUTE 3H0H, 32
CMETKa Ha paHHO JIeueHHWe Ha OosecTTa Ha XO/DKKHH, WJIM CMYYEHETO Ha TMajerna oT
XOCHHUTAIM3UpaHeTo Ha Hemoxpanenu naema.. (AMA Journal of Ethics, 2011) Bsnpekun
HaJUYMETO HA MOJOOHU MPUMEPH, TOBA HE OMAJIOBa)KaBa 3HAYCHHETO HA IMyOJMYHUS N1edarT,
OTKPUTOCTTA U CbBMECTHOTO ThPCEHE Ha PEIICHUSI.

o ce oTHacs o OuTyBamara B rpaXkJaHCKOTO Ch3HAHUE YOEJEHOCT 3a JIMIcaTa Ha
MopajJ B OBJITapcKOTO 3/paBeola3BaHe, Ts OTpa3siBa MO-CKOPO HEIOBEPHUETO B CUCTEMArTa,
OTKOJIKOTO € KOHKPETHO OOBHHEHHE B MOpajleH NePUIMUT KbM OBJITapCKUTE JIEKApU U JIPYTH
31paBHU TpodecuoHanucTi. B Ta3u Bpb3ka, XpOHHMYHATA JIMICA HA MOJUTHYECKA BOJIA 3a
peaiina 31paBHa pehopMa JOMBIHUTEIHO [TOPOHBA YCEUIAHETO U OYAKBAHETO 33 CIPABEJIMBO
OTHOIIIEHHE W BHUMAaHUE KbM JeJIMKaTHATa MPETeHIMs 3a aJeKBAaTHU T'PHKUA U JOCTBI IO
3/IpaBeola3BaHe.

Koraro roBopuM 3a OTTOBOPHOCTH 3a JHENIHUTE HEONAromnoiydus B OBIATapcKOTO
3/IpaBeora3BaHe, MOXKEM Ja T OTKPHUEM B Pa3IMYHU MOCOKU, HO HAMUPAHETO Ha MO3UTHUBHU
pElIeHNs OYEBUIHO HAIXBBPJISI PAMKUTE Ha €THUECKHUs 1e0aT, BHIIPEKH HEroBaTa MOJE3HOCT.
Te3u pemieHuss ca CBbpP3aHU HE MPOCTO C E€TUYECKUTE AaCMEeKTH Ha 3paBeONa3BaHETO U
OYaKBAaHMATA KbM CIPABEUIMBOCTTA, a C BB3MOXKHOCTTA 3a HCTUHCKU MyOnn4yeH nebat u
CHbBMECTHO THPCEHE Ha pa3yMHHU BapUaHTH B CBETJIMHATA Ha KOHIEMIUATA W MPUHIMIA 32
crpaBeTHBOCT. Thii KaTO TOBa C€ OTHACA U 32 OCTAHAIUTE CTPAaHU Ha OBJITAPCKHsI OOIIECTBEH
KUBOT, TO BUHATA 3a CETallTHOTO ChCTOSIHUE HAa CHCTEMaTa e/1Ba JI TpsiOBa Jia ce ThPCH CaMo B

CHCL[I/I(I)I/I‘-IHI/I MOpaJIHHU I[C(I)I/II_II/ITI/I B 3IpaBCOIIa3BaHCTO, a4 € IIO-CKOPO H3pa3 Ha €IHa 061.[[3
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ci1abocT Ha OBIATAPCKOTO TPAKIAHCKO OOIMIECTBO M HAa CHITBTCTBAIIUTE TO OTYYXKJICHU OT
O6H16CTB6HI/I$[ HHTCPCC MHCTUTYLIMU U TOJIUTULIH, IUUTO XOPU3OHT O6I/IKHOBCHO CC nU34cpIiBa C

MIOPETHUTE U300PHU.
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Abstract

The research is based on the hypothesis that a significant portion of problems in healthcare
policies stems not only from administrative deficits but also from a lack of moral and
epistemological knowledge regarding the actual needs of children as a vulnerable group. The
article examines two case studies indicative of the functioning of the Bulgarian pediatric
healthcare system, emphasizing the link between knowledge, attention, and the moral
responsibility of institutions. In this context ignorance is seen as institutional irresponsibility,
which reproduces vulnerability and inequality.
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BLBenenue
., [-..] Tus, kKoumo epewam medxncoy 006po u 310,

npagsam mosea nopaou 1unca Ha 3Hanue

[Tnaton [1]

Cucremara Ha 3ApaBCOIIa3BaHCTO B BLnrapm{ € Cpca MOMIOKCHUTC Ha HY6J'II/I"IH8.
KpHUTHKAa OT HOCCCTUJICTHA. HpO6J'I€MI/ITe M 4eCTO ce acoouupar € HEAOCTATBYHOCT - Ha
(I)I/IHaHCOBI/I pecypcH, CrienualavucCTy, IJIAHUPAHEC W IOJUTHUKU IO MPECBCHIMA. IIo ChIIICCTBO,
BCHUYKO TOBa 3aciAra BbIIpOCa 3a O6H.ICCTBeHaTa OTTOBOPHOCT U MOpaJiHaATa YyBCTBUTCIIHOCT Ha
HHCTUTYUUUTC KbM HOTpC6HOCTI/ITC Ha T'pylikd, NOCTAaBCHU B YyA3BUMaA CHUTYyallUs. Ocobeno

BUJIHUMO TE3U Hp06JICMI/I CC OTKpOABAT B C(bepaTa Ha ACTCKOTO 34paBCOIIa3BaHC, KbIACTO
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JUTICaTa Ha PeJICBAaHTHH MOJUTHKH € OCHOBAHUE 32 IMyOJUYHOTO TOBOPEHE HE Camo 3a ,,Kpu3a
B cHCTeMaTa‘“, HO M 3a Kpr3a B IpPUKaTa, MUCJIEHA KaTO MOpaJIHA MPAKTHKA.

BbIipexn MHOKECTBOTO CTPATETHICCKH JOKYMEHTH U peopMu, brirapus mpoabsmkaBa
Ja OTYMTA €IHU OT HAM-HUCKUTE HUBA HA JOCTHII JO NMPOMUIAKTUYHHA MPETJICTU W JCTCKA
ncuxuaTpudHa oMol B EBpomneiickusi cpro3. CTpaHata ce HapekJa Ha YeTHU MO3MIMH 10
MBPTBY PaxJTaHUs, IPSKICBPEMEHHH PaXIaHUS U JIETCKa CMBPTHOCT [2]. B penuna pernonu
MaJIOJIETHUTE HSAMAT MOCTOSTHEH JIOCTHII J0 MEAUATHP WU 0 YCIyTH 332 paHHA UHTEPBEHIIHS.
Cnopen goxian Ha Hammonamna mpexa 3a nenata [3], CONMAIIHO-UKOHOMHYECKHTE U
€THUYECKUTE PAa3IM4Ms OCTaBaT peraBaill (GakTop 3a ToBa KO JETe Ie MOJTyYyrd HaBpeMeHHa
IprKa 1 Koe — He. Te3n HepaBeHCTBa Ce MPOSBSIBAT OIIE B ITBPBUTE T'OJIMHU OT )KMBOTA, KOTaTo
npoduIaKTHKaTa W paHHATa JUArHOCTUKA HMMAaT Hal-BHCOKa e()EeKTHBHOCT, HO M KOTaTo
cucTeMara e Hai-ci1abo JOCThITHA 32 CEMECTBAaTA, )KUBEEIIH B PUCK.

JleTckoTo 3ApaBeomna3BaHe y Hac (YHKIMOHHMpAa pPEAKTUBHO M B paMKUTE Ha
MHCTUTYLIMOHAJIHA JIOTHKA, KOSATO pas3riiexk/a JeTeTo KaTo OOEKT Ha IpUKa, a He KaTo CyOeKT ¢
pa3BHBaIlla ce aBTOHOMUS. B pe3ynraT Bb3HUKBA CIEAHUAT MapaJOKC — CUCTEMA, Ch3/1aicHa Ja
3alMTaBa Hal-yA3BUMUTE, UYECTO BB3MPOM3BEXKIA TIXHATa YSI3BUMOCT. B TO3M CMUCHI
€THUYECKUTE H3CIICABAHUS, KOUTO C€ CTPEMAT KbM H3BEXKJaHEe Ha Tprrkara B IOJIETO Ha
nonmutrdeckuss anraxuMeHnt (Held 2005; Tronto 1993; Nussbaum 2007; Nussbaum 2011;
Sevenhuijsen 1998), HarmoMHSAT, Ye Ts € HE caMO MOPaJTHA, HO M TTOJIMTUYECKA KaTeropusi, KOSITO
MOXKEe U TpsOBa na CTPyKTypupa HauyuHa, MO KONTO oOllecTBaTa OpraHu3upaTr CBOUTE
uHcTUTYUHUU. OT Ta3W MepcreKTUBa BBIPOCHT 3a JAETCKOTO 3paBeola3BaHe pa3KpuBa Kak
IbpKABHUTE MHCTUTYIIMH, B JTUIETO HA YIpaBisBalluTe, pa3dupar cebe cu KaTo HOCUTENH Ha
MopaJa, FpKeHKH ce 32 CBOUTE Hail-ys3BUMH YJICHOBE.

Ha To3u eram oT BbBeJEHHETO B TeMaTa € HEOOXOOUMO Ja HamlpaBUM HSIKOJIKO
yTouHeHus. Bede orOenszaxme, 4e B €THUECKHU IUIaH TpUkKaTa MpeAcTaBisBa pyHIaMEeHTalHA
KaTeropusi, KOATO OTpa3siBa OTHOIICHUETO HA YOBEKAa KbM JAPYTUs M HEroBaTa ysS3BUMOCT. Ts
He Ou cienBano na ObJe peaylupaHa J0 €MOLMOHANeH OTKIUK, Thi KaTo B ChIIMHATA CH
0Tpa3sBa MOpaJIHA MPAKTUKA, TPU KOSITO BHUMAHUETO, ChIIPUYACTHOCTTA U OTTOBOPHOCTTA ca
BOJICIIM MIPUHIUIN Ha YOBEKOTO chxkuTenacTBo (Gilligan 1982; Tronto 1993). C npyru gymu,
rprKaTa MOXke Ja ObJie MUCIIEHA KaTO COLMaTHa U MOMUTHYECKa paMKa U ,,B3aMMO3aBHCHMa

MpaKTHKa, 0e3 KOSATO 00IIecTBOTO He Moxke na chinectByBa™ (Tronto 1993: 161). B To3u
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CMHCBJI, M3BEKIAHETO M Ha MOJMTUYECKO HUBO O3HAUaBa IpeHacoyBaHe Ha (okyca Ha
MyOJUYHATE TIOJUTHUKA — BKJIIOYHUTEIHO 3JIPaBHUTE — OT aOCTPAaKTHHUTE MPHUHIHUIN KbM
KOHKpETHATa OTTOBOPHOCT 3a Jlpyrwsi.

OTTyK cne/iBa J1a pa3rpaHAYUM IPrDKATa KaTo €THYECKO TIOHATHE, C KOSTO Ce 3aHUMaBa
HACTOSIIUAT TEKCT, OT TOHATHETO ,,3/[PaBHU TPUXKHU', KOETO HEMHUHYEMO C€ TOsBSIBA B
KOHTEKCTa Ha OOCHKIAHETO Ha 3]paBHU MOJUTHKH. Jlokaro mocimenHoTo 0003HA4aBa
WHCTUTYIHOHAIM3UPAHU W TpodecHoHaM3upann (GopMu Ha ACWCTBHE, PETyJHpPaHU OT
HOPMaTHUBHU W3HWCKBAaHMS [4], B Ta3W CTaTUs OTHACSIME T'pIbKaTa KbM MHCIICHETO 3a Oumue-c
IpyTHS, KbACTO BHUMAHUETO M OTKIMKHT KbM YSI3BHUMOCTTA MPEIIICCTBAT U apryMEHTHPAT
camara CTpyKTypa Ha mpodecroHamHaTa U oOIeCTBeHATa MPAKTHUKA.

XwuroTe3aTa, W3CIeIBaHA B HACTOSANIUS TEKCT, TJIacH, 9¢ WMEHHO OTCHCTBHETO Ha
0a3ucHO pa3OupaHe OTHOCHO CHIIHOCTTa HA TPHKaTa BOIM IO BB3NPOM3BEKIAHETO HA
TapaJIOKCH B 3/IpaBHUTE MONHTHKH. HechbeTosuiara ce cpera MeX Iy Ch31aBallnuTe MOJTUTHKHA U
T€3H, KOUTO CJie[Ba J]a C€ Bb3MOJ3BAT OT TSIX, BOJH A0 HEe(DEKTUBHU PEIICHHUs, KOUTO JIMIIaBaT
OT IIEHTPAJIHHU CIOCOOHOCTH M MOCTaBST MOJ| 3aljlaXxa ChbXpaHEHHUETO Ha JOCTOMHCTBOTO Ha
YJIEHOBETE Ha 1enu coruanau rpynu (Nussbaum 2007; 2011).

Jlokato BcAKO HE3HAHUE € MPEIIOCTaBKa 3a HaHACsIHE Ha Bpefia, TO He BCSKa JIMICA Ha
3HaHMe OM MorJia Ja Oblie ompejeseHa KaTo MOpalHO ochauTenHa. Korato mankoro aere
HACTHIIBa OXJIIOBUTE, W3JIE3NIU Cled AbXAA, TO 4YECTO HEe OChb3HaBa, Y€ ACHCTBHETO MY
MPUYMHSABA CMBPTTA UM; HO KOraTO BB3PACTHHUAT MY OOSCHU JO KaKBO BOJIU Ta3u HEroBa
MOCTBIIKA, CUJTHO BEPOSITHO € JETETO He MPOCTO Jia MPEyCTaHOBU TOBA CBOE 3aHUMaHUE, HO U
Jla 3all0YHE J1a BHHMMAaBa 3a OXJIoBUTE Mo ynunara. C Ipyrd OIyMH, JOKATO HE3HAHHETO U
HEBHUMAHHETO MOraT Ja ObJaT ompeeNieHH KaTo TUIUYHHU M OYaKBaHH XapaKTEPUCTUKH B
nepuoja Ha PAHHOTO JETCTBO, TO C HapacTBaHE Ha BB3PACTTa, JA0OMBAHETO HA HOBU
KOMITETEHTHOCTH ¥ aBTOHOMHSI IMaM€ O4aKBaHETO, Y€ YOBEUIKUTE CHIECTBA MPUIOOMBAT BCE
MO-BHCOKa OCH3HATOCT 3a MOCIEICTBUATA OT JEHCTBUATA CH, KAKTO M 3a BPEIUTE OT B3eMaHe
Ha HenH(popmupanu pemieHus. C BpeMeTo Jelara yuyaT, 4e 3aeKbT B HIIOCTpHpaHaTa KHUTA €
MO-pa3JIfyeH OT IUTIOIICHHUS 3a€K U CHIIIECTBEHO Pa3IUUeH OT )KUBHS 3a€K, KOMTO Hali-CeTHE ca
MIOJTYYHITH KaTo MOAAPBK 3a POKIACHHS cu JieH. JlokaTo KHUTaTa M UrpadkaTa OMxa MOIJIH Ja
JaiaT U3BECTHA MOATOTOBKA Ha JIETETO OTHOCHO IPUKaTa, KOSITO C€ OYaKBa Jia mojara 3a HOBUs

CH JOMalICH J'IIO6I/IMCI_I, TO HaBAPHO Ta3u MOATOTOBKA HAMA Jid 6’5,[[6 A0CTaTb4Ha, 3a Jia CC pa/iBa
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3aeKbT Ha J00pO 3/1paBe M HOPMalHa MPOABIDKUTETHOCT Ha JXKuMBOTa. Heobxomumo e
JOITBTHATEITHO MPAKTUYECKO 3HAHUE, KOSTO MPHUI00MBa XapaKTepa Ha 3abJKCHHE, Thil KaTo
OTCHCTBUETO MY 3acsira MPSKO He4dre JToOpyBaHE W KUBOT. M OKaTo TOBa 3HAHWE, KAKTO U
YCTOMYMBOCTTA B MHTEPECHUTE HE € 10 CHIINTE Ha MAJIKOTO JIETE — T.€. TO HE € B ChCTOSTHHE J1a
MOeM€ IThJIHA OTTOBOPHOCT W JIa M3ITBJIHU TOBA 3aJIbJDKEHUE, — OTTOBOPHOCTTA 3a TpHKaTa 1
CHOJTIOIABAHETO HA HEMHOTO KAYECTBO IMaJa BbPXY Bh3PACTHHS.

AKO TIpeHeceM Te3H Pa3MUIILICHUS BHPXY MHCTUTYIHMOHATHUTE TIOJUTHKU Ha TPIIKA,
MOXEM Jla KakeM, 4Ye Io3HaBaHeTo Ha [lpyrus (aagpecaThbT Ha MOJUTUKHTE) € MOPAITHO
3aIBJDKEHUE Ha CBh3JIaBallUTe TH, TMPEABUJ TEXHUTE BB3PACTOBH W  Pa3BUTUHHU
XapaKTePUCTHKHU, KAaKTO M OYAaKBAHUATA, MPOU3THYAIIN OT OOIECTBEHATa MM U CKCIIEpTHA
¢bynkums. Jluncata Ha 3HaHue 3a Jlpyrus moke na Obae ompezesieHa KaTro MposiBa Ha
WHCTHTYIIMOHATHA O€30TTOBOPHOCT, JOKOJIKOTO TOBAa OOCTOSATENCTBO BOIU Clled cebe cu
HEMOCPE/ICTBEHA BpEJia - Ch3/IaBaHETO HA HEAJCKBATHH TOJUTHKHW HJIM JIUIICaTa Ha TaKWBa,
KOETO OTHOBO IMPOM3TUYA OT HEPEaTHU3UPaHUs OTHT 32 Mo3HaBaHe Ha JIpyrus v 3a KpUTUYHOCT
KbM HErOBOTO ChIIECTBYBaHe n300110. C ApYTrH AyMH, TOBOPHM 32 Ch3HATEJICH H300p Jpyrusr
Ia He ObJIe OTpa3eH, J1a He Ob/ie 3a4eTeH TP B3EMaHe Ha PEIICHUs, 3aCATalld UMEHHO HETOBUS
KHBOT.

B knwurara cu ,,Caring: A Feminine Approach to Ethics and Moral Education* Hogunrc
ompeieNsl OCHOBATa Ha rpwkara Kato ,,BriapoeHoct (engrossment) (Noddings 1984: 17). Ilo-
KbCHO, B ,,Starting at Home: Caring and Social Policy*, T pa3rpbiina u Haarpaxiaa Ta3u uaes
4ype3 MOHATHUETO ,,BHHUMaTeNHOCT (attentiveness) (Noddings 2002: 13). To3u akT m3ucKBa
aKTHMBHO pa3llO3HaBaHE Ha HYXIUTEC Ha JAPYTHs, HPU KOETO OOTPHKBAIIUAT BB3IPHEMA
HETOBUTE EMOILMU M CHelu(UYEeH KOHTEKCT Oe3 CYOCKTHMBHHM MPOCKIMH. B TO3M CMHCHI
BHUMATEITHOCTTA MPEJ/ICTABIISIBA €IHOBPEMEHHO €THYECKA M EMMCTEMUYHA KATErOpHsL, Thil KATO
CBBP3Ba MOpPAJHUS AHTAXKHUMEHT C MPaBUIHOTO, PEHENTHBHO TMO3HAHHME 32 JIPYTUS YOBEK.
OTHECceHO KbM MOJUTHKUTE B JETCKOTO 3/IpaBeola3BaHe, TOBA O3HAUYaBa, 4ye HE OMXMe MOTIHU
Jla TOBOPUM 3a IIBIHOLEHHA WHCTUTYLIMOHANHA Tpwka Oe3 3HaHHe 3a COIMATHUTE U
KyJITYpPHHUTE PEaTHOCTH, B KOMTO KHUBEST JlellaTa U TEXHUTE CEMEICTBa.

B cwpmoro Bpeme B bhirapus ¢GyHKIHMOHHpAT NPUOTU3UTENHO 77 TMalUEHTCKU
opraam3anuu[5]. TSXHOTO ydacTue B KOHCYJITHPAHETO Ha 3[paBHU TOJUTHKU U pePopMU

obaue € IMOo-CKOpO MU3KIIIOYCHUC, OTKOJIKOTO [MpaBHJIO; JINIICBA KOHCUCTCHTHO
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MPEJCTaBUTEIICTBO U OMXME MOTJIH J]a TOBOPUM IO-CKOPO 32 y4acTHE B PAMKHUTE Ha KOHKPETCH
Ka3yc, OTKOJIKOTO 3a YTBBpJEHA NpakTtuka. Makcumara ,,Humo 3a mac 6e3 Hac™ (,,Nihil de
nobis, sine nobis®), CBBp3aHa ¢ UCsITa, Y€ BIACTTA HE TPSAOBA J]a B3eMa pelIeHHs 03 y9acTHETO
Ha 3aCErHATUTE IPAXKJTaHU WIN CHCIOBHSI, YECTO CE IEKIapupa, HO, BUTHO, PSJIKO Ce Tpuiiara
110 ce OTHAcs 10 Obarapckara cutyanus. [IpuchcTBHeTO M yyacTueTo Ha J{pyrure B pa3roBopa
3a TEXHUTE CIIOCOOHOCTH, MMOTPEOHOCTH M HEOOXOIUMOCT OT TPHIKa, BPBINA TTOJTUTHICCKUS A3
KbM OTTOBOpPHOCTTa My Tpen Jjuyemo Ha Jlpyrure [6]. Ta3sum OTTOBOPHOCT ce W3pa3siBa B
0€3MOKOICTBO M COIMATHO YYBCTBO, KOETO NMPUA00MBa CBOSI M3pa3 B rpmwkara 3a [pyrus
(JIeunac 2000: 151-174). ITo To31 HAUMH MOJIUTUKUTE Ca aipeCUPaHU KbM KOHKPETHHS, a HE
KbM abcTpakTHus Jpyr.

B pamkuTe Ha eTHKaTa Ha TPIKaTa 3HAHUETO HE € HeyTpalHa KaTeropus, a MOPaTHO
3aJJbJDKEHHUE; MO3HABAHETO, OT CBOS CTpaHa, Mpe/iiecTBa rpmwkeneto. [Tono6Ho va Homunre,
Tponto (Tronto 1993) chimo BKIIFOYBAa BHUMATETHOCTTA (,,attentiveness®) KaTo MbpBO yCIOBUE
Ha rprKaTa, pa30upaHa KaTo MOpajHO 3HAaHHE — OTKA3bT Ja C€ BHIU WU pa3depe HyKaara Ha
ApyruTe OOpHYa Ha TPOBAJ BCSAKO CIIEABAIIO JCHCTBUE, CBHP3aHO C Hes. B TO3M cMHCHI
HE3HAHWETO HAa MHCTUTYIIMHTE HE € MPOCTO JIMIca Ha WHQpopMmanus, a popmMa Ha MOpaTHa
HEOPEKHOCT.

Cenma CeBenxoiizeH (Sevenhuijsen 1998) pa3BuBa Ta3u ujies B OJIUTUYECKA KOHTEKCT,
KaTo oTOens3Ba, ue JuOepanHaTta IbpXKaBa YECTO HWHCTUTYIHMOHAIM3UPA MOpAHATA
HEOPEKHOCT, KOTraTO OTKa3Ba Jla pa3lo3Hac 3aBUCUMOCTHTE U YSI3BHMOCTTA Ha TPAXKITAHUTE.
ToBa ,,ONMUTUYECKO HEBEKECTBO* MMOJIKONABA CAMUTE OCHOBHU Ha JIEMOKPATHYHOTO Y4acCTHE,
3al[0TO W3KIIOYBA OHE3M, KOUTO CE& HYXKJIasAT Hal-CUIHO OT rpmwka. Bupmkunus Xenn (Held
2005) cpoo momyepTaBa, uYe IMO3HABAHETO HA JPYTHUs € YacT OT EHUCTEMOJIOrHYHATa
OTrOBOPHOCT, CBbp3aHa ¢ rpuxkara. Ciie1oBaTelIHO MPUI00MBAHETO HA 3HAHUE CE TIPEBPHIIA B
MOpaJIeH aKkT — Jia TI03HaBalll O3Ha4yaBa Jia MOEMell OTIOBOPHOCT. A TaM, KBJIETO JIUIICBA
MO3HAHUE 32 PCATTHUTE HYXK/IM Ha JiellaTa U TEXHUTE OOLTHOCTH, Bb3HUKBA MOPAJICH NCUIIUT —
WHCTHUTYIIMOHATM3UPaHa HEOPEKHOCT, KOSITO MOJAKOIIaBa caMaTa HJiesl 3a OOIIeCTBEHA TPHXKa.

Crnenpamure J1Ba Kazyca, U30paHu 3a MPECTaBSIHE HAa U3CIIeIBaHATA TEMa, TIPEICTaBAT
CUTyallMATa Ha MAI[MCHTH, TO3UIIMOHUPAHN Ha KpeXKaTa IpaHHIla MEXTy )KHBOTa U CMBPTTA.
Kakro HemoHOCEeHWTE HOBOpPOJCHH, Taka M JelaTa, JKUBECIIH C YXHUBOTO3AacTpallaBalld U

JKUBOTOOI'paHHUYaBaIl 3360J'I51B3HI/IH, MOXKEM Ja OIPECACIMM KaTO TIpPylHd B CbCTOSAHHUC HaA
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,, ABoitHa ysizBumoct *“ (Andersen 2014; Mackenzie et al. 2014: 1-29; Wilke, Paul et al. 2025:
267-284). buonornynara ys3BUMOCT, OOBbp3aHa C Bb3PaCTTa U MPOU3TUIALIUTE MEIUITUHCKH,
COLIMAJIHU, IICHUXOJIOTMYECKH M €TUYECKH pPHCKOBE, C€ YCWJIBA OT CHUTyal[MOHHATa WJIU
[aTOJIOTMYHATA TaKaBa, MPOM3TUYAIIA OT 3a00JSIBAHETO, C KOETO C€ yBEJINYaBa PUCKBT OT
HaHACsHE Ha BpEJa, a ¢ TOBA pacTaT M MHCTUTYLMOHAJIHUTE 3abJDKEHHUsS KbM 3allliTa Ha

ImpaBaTa Ha TC3W MAIUCHTH.

HeBuauMusT agpecat Ha rpuxa

B Buvreapus ne cvujecmsysa eOuHeHn pecucmvpp Ha HeOOHOCeHUme HO80POOeHU — m.e.
uHCmMumyyuume He cboupam uH@OpMayusi OMHOCHO YCIONCHEHUAMA U 3a00I186AHUAMA, KAKMO
U KpAMKOCPOUHUMe U ObA2OCPOUHU HYHCOU OM MEOUYUHCKA PUNCA U MEOUKAMEHMU, KOUMO
umam deyama om ma3su epyna. Iloseue om decemunremue omeosopvm na Munucmepcmeomo
Ha 30pageonazéanemo no memama e, 4e mosu npoonem we 6voe peueH upe3 8b8edcOaHemo
Ha eleKmpoHHO nayueHmcko oocue npe3 Hayuonwannama npoepama 3a nooobpsseane Ha
MAUYUHOMO U 0eMCKOMO 30pase, Ho UBNBIHEHUEMO HA NOCOYCHUSL AH2ANCUMEHM NPOOBIINCABA
0a 6Hvoe omaazano.

Jlumcara Ha HAIMOHAJICH PETUCTHP HAa HEJIOHOCCHUTE HOBOPOJCHH IMOPaXKaa 0COOCH
STHYCCKH TapajioKc. 3a aa ObJie rprkata MOPAIHO 3HAYMMA, KAKTO HEBEJAHBK OTOEIA3axMe,
Ce M3UCKBAa BHUMaHUE KbM KOHKpETHHs J[pyr — mo3HaBaHe Ha HETOBUTE HYKJIU M KOHTEKCT.
Koraro MHCTUTYyLHSATa, HaTOBapeHa C OTTOBOPHOCTTAa Ja OCHUTYPH TPHXKa, HE pasroJiara c
nHpopManusg 3a Te3W, KbM KOHWTO TS € HACcOYEHa, camaTa TIpHKa ce O00e3CMHMCIIS.
MUHHCTEPCTBOTO Ha 3[PaBEOINa3BaHETO IUIAHMpA pPecypcu 0e3 sSCHOTa OTHOCHO PEaTHUTE
aJipecaTy Ha CBOUTE JICWCTBUS, KOETO BOJH J0 NMPOTHBOPEUUE MEKY HAMEPEHUETO 3a IpUkKa
1 BB3MOXXHOCTTA 33 HEMHOTO peanusupane. OT IiieHa TOYKAa Ha €TUKAaTa Ha TPHKaTa TOBa
MOXe na ObAe pasriexaaHo kato gopma Ha MopaiHa CIenoTa U MHCTUTYIIMOHATM3UPAHO
HEBHHUMaHHE KbM Hal-ysi3BUMUTE. [Ipu OTCHCTBHETO Ha 3HAHWE HE OMXME MOTIIU JIa TOBOPUM
3a IIBJIHOIIEHHA TPUXKa, a MPH JIUTICa Ha TPUKa CIIPaBeUIMBOCTTA € MTOCTaBeHa Mo/l 3ariaxa. Ot
Ta3W MEePCIEeKTHBA, CH3/IaBAaHETO Ha PErucThpP HE Ce CBEeXJa 0 MspKa, oOe3leyaBaria
aJIMUHHUCTPATUBHHU WHTEPECH, a TIPEJCTABISABA aKT Ha €TUYECKO MPU3HABAHE HA YacCT OT Hali-

YA3BUMUTEC YJICHOBC HA 06H_ICCTBOTO.
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I/I3CHCHB3HI/IH Z[e(l)I/II_[I/IT MOXEM [1a pasryICiKaaMe U KaTO CUMIITOM Ha CIIMCTEMOJIOTMIHA
0€30TrOBOPHOCT - OTKa3 HAa MHCTUTYIMUTE Ja TIO3HABAT PEATHOCTTA HAa OHE3H, 32 KOUTO CJIe/IBa
na ce norpmwkat (Held 2005: 156-159). B koHTekcTa Ha eTWKara Ha TprKaTa, 3HAHHETO ©
HEOTAETMMO OT MOPATHOTO JeHCTBHE, KOETO IMpeBpbhIla JuIcara Ha HHGOpMaIus 3a
MPEXAEBPEMEHHO DPOJICHUTE Jella B WHCTUTYLIMOHAIM3MpaHa (opMa HA HEBHUMAHHE, MPU
KOATO IJIa Irpylia MaUuCHTU OCTaBaT CTATUCTHYCCKUM HCBUAMMH, 4 OTTaM U TMMOJIUTUUCCKU
HE3HAYUMMHU.

@OyHKIMS Ha HAIIMOHAIHMS PETUCTBP, KaTO M3TOUYHMK Ha MHpOpMaLus U 3HaHUE, O
OmJia KaKTo yeIHAKBSIBAHETO HA JIOCTHIIA 0 HeoOXoquMaTa CrielMaaIu3upaHa rprka B msuiata
CTpaHa, TaKa W U3rpaXJaHCTO Ha KOMILICKCEH W MHOI'OINNIACTOB 3ApPaBCH HpO(i)I/IJ'I Ha BCSKO
HCOAOHOCCHO ACTC U HCTOBUTC HHAWBUAY AJTHU HOTpe6HOCTI/I. q)paFMeHTI/IpaHOTO IpeaAOCTaBAHC
Ha 3/IpaBHU I'PUXKHU Yy HAC € CUCTEMEH U CTPYKTypeH MpoliieM, KOWTo mpuo0uBa Hail-roisma
BUIUMOCT MMCHHO B CIIy4YaWTC HA HAJIMYUC HA MPUAPYKaBAIlU CbCTOSAHUA WU 3a00IIBaHNsA
(KOMOpPOMTHOCT), KAKBUTO YECTO CE€ HAOIIOAaBaT KaKTO MPH MPEKIACBPEMEHHO POJICHHU 1A,
Taka W TpH Jella C XKHUBOTO3acTpallaBalld W >KMBOTOOTpPaHWYaBamu 3aboisBaHus. ToBa
Chb3/laBa IOHE JBE 3HAYMMH TIPEANIOCTABKH, KOUTO BB3INPEMATCTBAT OCHUTYPSBAHETO Ha
IIBJTHOIICHHO JICYCHUE - 1) CIEIMATUCTUTE B PA3IMYHUATE MEIUIIMHCKY HarpaBiieHUs (Harp.
KapIuoJIorusi, 0(hTaIMOJIOTHS, HEBPOJIOTHSL, ITyJIMOJIOTHSI, OHKOJIOTHsI) paboTAT 0e3 BhTpenIHa
CBIJIACYBAHOCT MTOMEX/TY CH, KOETO BOJIU JI0 OTCHCTBHE HA €MHEH M XOJIUCTHYEH ITOJX0]] KbM
CUTYyalMsATa Ha MAIMeHTa; 2) CTPOro npouinpaHoTo GUHAHCHpaHE HA KIMHUYHUTE TBTCKH B
brarapus He pa3nonara ¢ HHCTpYMEHT 3a ,,pa3l03HaBaHe" U BbBEXKIAHE CIICIUANICH PEKUM Ha
JICWCTBUE B CITy4ad HA TICTUATPUYHU IMAIUCHTH C KOMOPOUIHU ChCTOSIHUS, KOETO OIIIE BEIHBK
JMIIABa Ta3H ysI3BUMa IPyIa OT JOCTBHII JI0 KAUECTBEHO JICYCHUE U KOMIUICKCHHU TPIIKH.

NHCTUTYIMOHATHUAT MEXaHW3bM Ha OTKa3 OT MO3HaBaHe Ha JIpyrwss U HEroBHTE
cnenupuIHA TOTPEeOHOCTH, ONOKMpa BB3MOXKHOCTTA 3a pealiHa TPHKa OIe Ha BXOJHOTO
paBHHINE HAa 3JpaBHATa M COIMAJHATa cucTema. J[OKaTo NMpU HEJOHOCEHUTE Jela Ta3H
HEBUJIMMOCT € KOJMYECTBEHA, MPH MATUATUBHUTE MAIMEHTH, KAKTO 1€ BUJAUM B CIICIBAIIIHS
Kazyc, T € KadecTBeHa. M B ;mBata ciy4as OTCHCTBHETO Ha KIHOYOBO 3HAHUE BOIH [0
Hepaslo3HaBaHEe Ha MOTPEOHOCTUTE Ha JelaTa-NMAIMeHTH, KaKTO M Ha TIX CAMHUTE, KaTo

JETUTUMEH aJIpecat Ha myOJIrdeH pecypc.
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Koraro nepyHHIIUSITA M3KITIOYBA KUBUTE

Cnopeo HAPEJ[FA Ne 7 om 3 noemepu 2016 2. 3a ymgwvpacoasane HaA MeOUYUHCKU
cmanoapm ,,[leouampus® nanuamuenume 2pudxcu ca pudcu 3a ,,0eya 6 MmMepMUHAIHO
cvemosnue , Koemo npomugopeyu Ha MedcoyHapooro npuemama oegpunuyus [7]. Ocobeno 8
cryyaume Ha 0eya, NATUAMUSHUME SPUNCU a0pecupam Hyxcoume Ha nayueHmu, cmpaoauju
OM HCUBOMO3ACMPAULABAWU U HCUBOMOOPAHUYABAWYU 3A00IA8AHUS U MHO20 NO-PSIOKO - Oeya
6 mepmuHanta ¢asa na 6onecmma. Ilocouenume spynu 3a00a86anuUsL MO2am 0a CoNbMCMEam
JHCUBOMA HA Oememo 0ecemKu 200UHU npedu 0a NPeMUHaAm 8 MmepMUHAaIeH CMmaoutl. 3aKoOHbm
3a 30pasemo om c80s CMpAHA He Pa3epanuiasa neouampudnume om ¢b3pacmHume nayueHmu
no omuoweHue Ha naruamuenume epudxcu, a H3OK npeoocmass camo eOna knunuuna nvmexa
3a npedocmasgsane HA NATUAMUBHU SPUNCU, KOAMO Ypexrcoa mesu pudicu camo npu auya c
OHKOJIO2UYHU 3A00NISA8AHUSL U OMHOB0 He NPed8UNCOa pa3epaHudeHue mMedxcoy 8b3pacmHume
nayuenmu u nayueHmume oeya.

[1yOnuuHuTE MONMUTHUKY B 00JIacTTa HA MAIMATUBHUTE TprkU B bbarapus ca 6enszanu
OT CHUCTEMHHM IJIMIICKM - OTCHhCTBA 3aKOHOJATeHA M aJMUHUCTPATHBHA paMKa 3a
OCBIIECTBSIBAHETO UM, JIUIICBA MEIULIMHCKA CIICIUAIHOCT 10 MajlluaTHBHA MEIUIIHA, KAKTO U
noaxojsma nHdpacTpykTypa (OOJTHUYHU OTAENEHUS 0 MajJlaTUBHU TPHXKH 32 JIela, JeTCKU
XOCIIMCH, MOOWJTHU €KUIIH), HO Hali-Be4e JIUTICBA OOIECTBEHO pa3OupaHe Ha mpobdiieMa, KaKTo
U pa3no3HaBaHETO MYy KaTo 3HA4MM 3a o0moTo no0pyBaHe. OTCHCTBHETO Ha OOIIECTBEHA
peakiusi 1O TeMara JITUTUMHUpPA HMHCTUTYLIMOHAjIHAaTa HEOPEeXKHOCT, YMHOXaBa
WHIUBUAYATHOTO CTpaJaHHe W BOIU clief] cebe CH MKOHOMHYECKH M COI[MAJIHU IIETH 3a
BCUYKHU.

Crnopen 3akoHa 3a 311paBeTo, wi. 95, ain. (1) u an. (2), nauaTUBHUTE TPYKH CE TIpUiIarat
IIpH ,,HEeJIeUMHU 3a00JIIBaHUs ¢ HEOIarompusTHa MPOTrHO3a™, a TSIXHATa Lel € ,, 0 Ibp)KaHe
KauyeCTBOTO Ha JKMBOT 4Ype3 HamallsiBaHE WU NMPEMaXxBaHe HAa HIKOM HEMOCPEACTBEHU MPOSIBU
Ha 0OJIeCTTa, KaKTO M Ha HEOIArompUsTHUTE TICUXOJIOTHYHU U COITMATHU €()eKTH, CBP3aHU C
Hes.*. 3aKOHOMAATEeNIT HE € MPEIBUINIT HUKAaKBO OTpaHMYEHHE KaKTO MO BB3PACT, Taka W IO
JIMarHo3a WM MPOIBIDKUTEIHOCT Ha MPUJIAraHUTE MATMaTUBHU TPUXKH, T.€. HA TEOPHUS BCEKH
OBITapCcKu TPaKIAHWH C HeleynMmo 3a0o0liiBaHe MMa MpaBO Ha TalWATUBHU Tpwxku. Ha
nmpakThuka obade B bbiarapus chlecTByBa caMoO €AHA KIMHMYHA MBTEKAa, KOSATO Ypexkaa

IpeoCTaBsHEeTO Ha nanuaTuBHU rpku. Tosa e KII Ne 253 | TlanuaTuBHM rprku 3a OOJIHU
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OHKOJIOT'NYHH 32160JI$IBaHI/ISI”, KaToO BUAHO OT HAUMCHOBAHUCTO I>I, KaTo MMaJImaTuBHU ITAIIUCHTU
ca paslo3HaTH E€IWHCTBEHO TE3W, CTpajally OT OHKOJOTMYHU 3a00isBaHMs, a camara
KJIMHUYHA [TBTEKA Ipeyiara majJiaTiBHU TPYKU ¢ O0JIHUYEH mpecToii 0010 20 1HU B paMKHTE
Ha 6 Mecela Ha OHKOJIOTHYHOTO 3a00JsIBAaHE - KPAaWHO HEIOCTATHYCH TMEPUOJ, OOCITY KBAIll
OCHOBHO TepMHHaJIHaTa ¢a3a Ha 3a00JISIBAHETO.

B bearapus nanMaTMBHUTE TPUKM Ca MUCJIEHU NIPEAMMHO KaTO TEPMUHAIHU IPHXKH —
TPWKH B TIOCJIEIHUTE THA WM CEIMHUIIM OT XMUBOTa. ToBa pa3z0bupaHe NPOTHBOpPEUYH Ha
)IC(bI/IHI/IIII/I?[Ta Ha CBCTOBHaTa 3z[paBHa opraHmaum[, CHOpCJI KOSITO MaJInaTUBHATA FpI/I)I(a €
,»AKTUBHA, ISJIOCTHA TPHKA 3a MAIMEHTH C )KUBOTO3acTpaliaBaiio 3a0oJisiBaHe, HAaCOUeHa KbM
HO)IO6p5[BaHe Ha Ka4€CTBOTO Ha )KHMBOT KAaKTO Ha IMMallMEHTA, TaKa 1 Ha HETOBOTO CeMeﬁCTBO —_—
OT MOMEHTA Ha MOCTAaBAHE Ha JIMarHo3aTa JI0 Kpasi Ha )KUBOTA U JIOpH cief Hero®. Cucrtemara
MpU3HABa HYXKJIaTa OT TPUXkKa €Ba KOraTo € TBhPJIE KbCHO Jia C€ TIOTPIXKH, C KOETO BMECTO J1a
C’I)HpOBO)K)Ia JKHUBOTAa, T 06cny>1<Ba Hp@JII/IMHO CM'LpTTa. OT TJI€aHa TOYKAa Ha €THUKATa Ha
rprkara, ToBa OOCTOSITEJICTBO TIOKa3Ba Me(UIIMT HA BHUMAaHHUE U OT3UBYMBOCT B I'PIIKCHETO,
KOETO CJIe/IBa Jia 3alovyBa He ¢ MpUONKaBaHETO Ha Kpas Ha JKMBOTA, a C MPU3HABAHETO Ha
HEroBaTa HM3HAYaJIHA YSI3BUMOCT. [10100Ha WHCTUTYIIMOHAIHA PEIyKIUS Ha TMOHATHETO 3a
TprKa MPEBPBIINA YOBEIIKOTO CTPaJaHUE B aIMUHUCTPATUBHA KaTETOPHUS.

EtnueckusT mapamokc TyK €, 4e KaTo CTeCHsABa JIehUHHUILIMITA, CHCTEMaTa BMECTO Jia
Oblie To-epeKTUBHA, BCHIIHOCT OTKa3Ba TPHUXKa HA BCHUYKH, KOUTO YKHUBEAT C TEKKO WIH
nporpecupaiio 3a0ojsBaHe, KOETO HE CHaJda KbM OHKOJIOTMYHUTE M HE C€ HaMHpa B
TepMuHajieH cTaauid. [IpobreMbT JOMBIHUTENHO ce 3aabiabo4yaBa OT TOBA, Y€ 3JpaBHATA
cUCTeMa MpOJbJKaBa Ja Bb3IpHUEMa JETEeTO KaTo ,,yMalieH BB3pPAcTeH™ — MAI[MeHT, YHUHUTO
HYKJIM MOTraT Ja ObJaT MOCPEIIHATH B PAMKUTE HAa CTaHAAPTHUTE MEIUIMHCKUA MPOTOKOIH.
ToBa BoiM 10 CHCTEMHA TTOAMSIHA — CIIEU(DUUHUTE TPSIKUBSIBAHKS HA JIETETO CE IPEBPBIIAT B
pasceiiBaiiu (pakTopH, a He B CHIITHOCTHU aCIIEKTH Ha HErOBOTO JiedueHue. B brirapus nuncear
MeIMaTPUYHH XOCIIMCH, a 3aKOHBT JOINYCKAa HACTAHSIBAHETO Ha JIE]a B XOCIIUCH 3a Bb3PACTHHU,
KOETO cIie/Ba J1a pa3riiexaMe KaTo MOpaJIeH IPOBAJI M OTKA3 HA MHCTUTYIIUUTE /14 pa3l03HAsAT
CBIIIECTBEHU XapaKTEPUCTUKU Ha MEPUO/Ia Ha JETCTBOTO U MPOU3TUYALIUTE OT TOBA HYX /4. B
pe3ynrar, MaJuaTUBHUTE TPIKHU, KOUTO OW CleJ]BAJIO Jla 3amo4YyHaT OT MOMEHTa Ha
JTMArHOCTHIIMPAHE HA 3a00JSBAaHETO W Jia MPOABIKAT KOJKOTO € HEOOXOIUMO 3a JETeTO H

CEeMENCTBOTO, Ce CBEXJAT A0 (PyHKIMOHAIHO (hU3NUECKo OOrprkBaHE B TepMUHAIHATA (a3a
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Ha 3200JI5IBaHETO - 0OCTOSITEIICTBO, KOETO 3HAUUTEITHO BJIOIIABA KAYECTBOTO HA KUBOT U BIH3a
B IIPOTUBOPEYHE ChC CTPEMEXKA 3a npubassiHe Ha noseye dcueom kvm onume [8] Ha Ta3u rpyna

IIalnnuCHTH.

3akiiloueHue

TpanchopMupaHeTO Ha WHCTHTYITMOHATHATA HEOPEKHOCT B CITOJICTICHA IMOJTUTHYECKA
OTTOBOPHOCT U3UCKBA BLE3IMMPHUEMAHC HA ICTCTO HE KaTO IMaCUBCH 06GKT, IpUuCHCTBAII IPEAUMHO
B CTaTUCTHUYECKHUTE aHAIHM3HU, a KaTo CyOeKT, YMeTO JOCTOMHCTBO W CIOCOOHOCTH 3aBHCST
MIPSIKO OT Ka4eCTBOTO M HaBPEMEHHOCTTAa Ha Tpwkara. [locoueHnTe aBa Kazyca HIIOCTPHPAT
CUCTEMEH TIOJUTHYSCKHA TIpOOJeM, KOHWTO B TOjsAMa CTENeH MOXEM Ja OTIaJeM Ha
MPOIBIDKABAIIOTO ,,IpeOMBaBaHe Ha TpHkaTa MPEIMMHO B TOJIETO HA YaCTHUS >KUBOT H
JJMYHUTE JI€JIa, 4 HE B TOBA Ha HY6J'H/I‘-IHI/ITG ITIOJIUTUKHA.

B nonbiHeHue, peakTUBHOCTTAa BbB (DYHKIIMOHHUPAHETO HAa JAbP)KABHUTE WHCTUTYLUU
MpU peliaBaHe Ha OOIIECTBEHW MPOOJIEMH BOJU JI0 HEMPOIMOPIMOHATHU U (pparMeHTHpaH!
JEWCTBUS, Thi KaTO PEAKIHMSTA U ITOCIICABAIIUTE ITOJIMTUKU Ca CUTYATHBHH M HE TIPOU3THYAT
OT aHaJW3 Ha IPUIOCTHOTO CBCTOSHUE Ha MpobOiema. JloKaTo TMONUTUKUTE 3a JETETO
MPOABIDKABAT J1a ObJaT ,,M3BBHPEIHH , a He PyHAaMEHTAITHU, CHCTEMaTa OCTaBa 3aTBOPCHA B
napajiokca Jia JIekyBa CHMITOMUTE Ha CBOETO COOCTBEHO HEBHUMAHHUE, BMECTO J[a TPajii Cpea,
B KOSITO YSI3BUMOCTTa HE € IMOBOJ| 32 W3KJIIOYBAaHE, a OCHOBAaHHME 3a COJUAAPHOCT. B To3m
CMHCHJI, M3JIU3aHETO OT OYSPTAHUTE MHCTUTYIIMOHAIHY MTapaIoOKCH H3UCKBA IIPEMUHABAHE KbM
I[EJICHACOYCHH MOJINTHUKH, CTHIIBAIIN HA HAKOJIKO OCHOBHU IIPEMOPHKH, KOUTO OMXME MOTJIH J1a
M3BEJEM OT aHalu3a JI0 MOMEHTAa: 1) TpeojojsBaHe HA CMUCTEMHYHHS JePUIUT upes
CHCTEMaTHYHO CHOMpaHE Ha JaHHU; 2) MPEOCMUCISIHE Ha HOPMATHBHUTE JACHUHUIMUA U
CHHXPOHM3AIMsSI C MEXKIAYHAPOJHUTE CTaHAApPTH U 3) HMHCTUTYIMOHAIM3UPAHE Ha
WHTEPIUCIUIUIMHAPHUS TIOAXOA M CHTPYJHUYECTBO Ype3 BBHBEKIAHETO HAa KOMILJIEKCHU
KIMHUYHY TIPOTPaMU 3a MeTUaTPUYHU MallUEeHTH ChC ChITBTCTBAIIM 3a00nsaBanus. CrneaBaHeTo
Ha MOJ0OHA JTUHUS Ha MOJUTHYECKO aHTaXUpaHe O MOJOXKWIO HAYyajloTO Ha KAa4eCTBEHO
pa3IMYHO OCMUCISHE W IUIaHMpaHe Ha TpwKara 3a Hal-ysI3BUMHUTE TPYNH MalUEHTH,

CLXpaHHBaﬁKH JOCTOMHCTBOTO U HaCquaBaﬁKH Pa3BUTHUCTO HA TCXHUTC CIIOCOOHOCTH.

Ethical Studies (ISSN 2534-8434), Vol. 11 (1), 2026



Ilapaodoxcu 6 demckomo 30paseonaszsane... 29

BEJIEJKKH / NOTES
[1] Bwx [Tnaron, 1979: 409.

[2] Hoxnax na ®ounpanus ,,Hammure Hegonocenu aena’, u3rorseH ot a-p Benenun Croitues,
NDC-BAH. Kaxeo Ho6o Hu nocsam oanHume 3a nedoHocenume npe3 2023 2 . (unu 3a iuncama
Ha cucmemMHocm 6 cucmemama Ha 30paseonazeéaremo). W3pneueno na 12.02.2026 r. ot:
https://premature-bg.com/news/speczialen-doklad-izgotven-po-porachka-na-fondacziya-
nashite-nedonoseni-decza-opovestyava-trevozhni-danni-za-visok-proczent-na-
prezhdevremenni-razhdaniya-i-detska-smartnost/

[3]Bwx Tomumen poxman Ha Hamumonanmna wpexa 3a  jgemnara ,,benexnuk 2025
https://nmd.bg/wp-content/uploads/2025/07/belejnik2025_web_low-res-1.pdf

[4] Hapen6a Ne H-5 ot 17 oktomBpu 2025 T. 3a yTBBpK/IaBaHE HA MEIUIIMHCKUA CTaHAAPT
»3JPABHU TPYKH.

[5] ChopaBka 3a  pErMCTpUpPAHUTE  NAUECHTCKU opranu3auvu B  bbirapus:
https://spravochnik.framar.bg/%D0%B8%D0%BD%D1%81%D1%82%D0%B8%D1%82%D
1%83%D1%86%D0%B8%D0%B8-%D0%B8-
%D0%BE%D1%80%D0%B3%D0%B0%D0%BD%D0%B8%D0%B7%D0%B0%D1%86%
D0%B8%D0%B8/%D0%BF%D0%B0%D1%86%D0%B8%D0%B5%D0%BD%D1%82%D
1%81%D0%BA%D0%B8-
%D0%BE%D1%80%D0%B3%D0%B0%D0%BD%D0%B8%D0%B7%D0%B0%D1%86%
D0%B8%D0%B8

[6] ITo cMuchiia Ha JleBuHac.

[7] Cniopen mexaynapoano npuerara nedununms Ha C30 neauaTpuyHuTe MaTuaTUBHHA TPUKU
MIpe/ICTaBIsIBAT aKTUBHA, LISJIOCTHA TPHKa 3a TAJIOTO, yMa U JyXa Ha JIeTeTO, KOETO BKIIIOYBA U
OKa3BaHe Ha MOJKperia Ha HeroBoTo cemeiicTBo. Te mpeamnonarar He caMo MEAUIIMHCKA TPUXKa,
HO M MICUXOJIOTHYECKa MOJKPeIa, J0CThII IO Urpa, 00pazoBaHue u

BKJIIOUBaHE B KHUBOTA Ha CEMEICTBOTO u oOIIHOCTTA. N3tounuk:
https://www.who.int/europe/news-room/fact-sheets/item/palliative-care-for-children

[8] 13pa3bT ce Bb3MpHEMa KaTo 3HAKOB 3a (huocodusTa Ha MATUATUBHUTE TPUXKH U ITOCTaBS
aKIEHT BBPXY CTpPEMeka KbM HKHBOT C BB3MOXKHO IO-BHCOKO KadecTBO, HE3aBUCHMO OT
HEroBaTa O4akBaHa MPOIBIKUTEIHOCT.
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FAMILY, SOCIETY, NATURE: THE QUESTION OF THE CONSTITUTIVE
MOMENT FOR THE PSYCHE IN THE CORRESPONDENCE POLEMIC DELEUZE
AND GUATTARI VS. FREUD

ILIYA TODOROV

University of Architecture, Civil Engineering and Geodesy, Bulgaria

Abstract

The referential nature of the proposed text is in line with the attempt to conduct a polemical
discussion in absentia between the opposing conceptual views of Sigmund Freud and Gilles
Deleuze and Félix Guattari regarding their view of the fundamental psycho-determining motive
in its variants: family, society or nature. The main goal is to translate into a contemporary
context the arguments given by Freud, thus reviving them against the criticisms of Deleuze and
Guattari. A comparative analysis conducted in this way will fix a specific tension and
ideological friction, opening up a horizon of possible interpretations rather than providing
ready-made answers once and for all.

Keywords: Oedipus complex, Superego, psychoanalysis, schizo-analysis, morality, nuclear
family.

BnBenenue

[len Ha HacTOAIIMA HPOYUT € Ja CE€ HAIPaBH ONUT 3a €IHA 3aJ0YHO IOJEMU3Mpalia
JUCKYCHS MEXAY HapajieTHUTE KOHIENTyalnHu rieauiia Ha 3urmyHna ®poiia n va Xun [enso3
u @emukc [Matapu oTHOCHO (GyHIAMEHTAIIHUS TCUXOJETEPMUHHUPAI MOTHB B HETOBUTE JBa
BapuaHTa: CceMelcTBOTO uiu coumymMa. OCHOBHHUAT pe3ynTaT obaue mmie ce Hu3pa3su B

CBOCO6pa3HI/I${ MMPEHOC Ha aBAHCUPAHUTE OT quOfII[ ApPTYMCHTHU B €INH CbBPEMCHCH KOHTCKCT,
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KaTo Taka Te, BBIPEKH OrpaHUYaBAIlaTa T'M HCTOPUKO-KYJITypHa JE€TEpPMUHAHTa, 1€ Ce
PEBUTATM3UPAT HAHOBO Cpelny KputukaTa Ha J{enbo3 u [Matapu. [1]

3a 3urmynn Opoiin peHoMeHbT Ha MOpajia € MPEeId BCHYKO HEII0 UMIUIUIUTHO U
MaHHudecTupano cnenuduyHata ncuxojorudecka (yHKnus Ha chBectra. OT CBOSI CTpaHa
MoCJIeIHATa € 00pa3yBaHUE B ICKXUYHATA KOHCTUTYIIUS, CBBP3aHo ¢ purypara Ha ,,Cpbx-A3a®,
M3KpUCTAIM3MpaIla M3KIOYUTENHO OT , Enumosara cutyanus™. Tsg oT CBOS cTpaHa HBK
M3MCKBA KaTO CBOS HEOOX0MMa OCHOBA HYKJIEAPHOTO CEMENCTBO C €IMH Oalla u eJHa Maika.
PecriekTuBHO chBECTTA, a C HESI U MOPATBT, CA HEBB3MOXKHH 0€3 ciiyuBaHeTo Ha ,,CBpbXx-A3za‘
B €IUIOBUS KOHTEKCT Ha HyKieapHOoTO cemeictBo. IlpuckcTtBuero Ha ,,CBpbX-A3a“ B
MICUXWYHATa OpraHU3aIisl OTroBaps 3a HM3TPBrBaHETO Ha ,,A3a“ OT HemaudepeHIHpPaHOTO
HaroHHO-WHCTUHKTUBHO ,, 10 WK mpupoaHO OMOIOTMYHOTO Havano. Taka 6e3 ,,CBpbx-A3*
HAMa TICUXWYE€H, a C ToBa W MopaieH ,A3“, T.e. 0e3 ,EaumoBa curyanus” Hsimame
€JHOBPEMEHHO YCJOBHMS KAaKTO 3a CBIIECTBYBAHETO HA CBHBECTTa M MOpaja, Taka U 3a
CBIIIECTBYBAHETO Ha MICUXHUKATA KaTo 115710. MI3BOaBT, KOMTO mpaBu Dpoii, € 4e 6e3 ceMencTBO
He OM OMI BB3MOXKEH MOpPabT KAaTo YCJIOBHE, OT CBOSI CTpaHa, 3a COLIMO-KYJITypHAaTa
MHTErpanus, Ho ChIIO Taka He OM Omiia Bb3MOXKHA U300110 U YOBEUIKaTa ICUXUKA, JOKOJIKOTO
[sJ1aTa CUCTEMHA JIOTMKA Ha IICUXWYHATa KOHCTUTYLHS ITPY YOBEKa ITOYMBA BBPXY OCHOBATA
Ha JUCOLMAIMATA U UHTErPALUATA Ha IPOTUBOPEUUSATA, Ch31aJIeHH B ,,EqunoBaTta cutyanus‘.
Taka ®poiig e nocTaBu CBOS MPOCIOBYT IPUHOCEH KOHIENT 3a ENUIOBHS KOMIUIEKC, KAKTO
B OCHOBAaTa M300I110 Ha YOBEIIKAaTa MCUXHKA, TaKa - U HEOOXOIMMO OT TOBa B OCHOBaTa Ha
camara 4oBeIllKa KyJITypa, ApaMaTH4YHO 00O0OIIaBaiiku, Y€ OTTYK HATaThbK ICUXOJIOTHUATA U
KyJITypHaTa aHTPOIOJOrUsl HE MOraT Ja ObJAaT MUCIICHU B ONTHUKATa HAa HAKAKBA TEOPETHUKO-
MeTOJI0JIoTHYecKa AudepeHIralus, a caMo B CMUCHJIA U IyXa Ha TIXHOTO ()eHOMEHOIOTUYHO
TBAKIAECTBO. TyK JIOTMUHO CJlIe[IBa BBIPOCHT: MMaA JIM, U Bb3MOXKHA JIU € AJITEpHATHUBA Ha
,»CBpbX-A3a“: Ha (yHKUMATA My Ha TICHXO-MOpaJieH JBUTAaTell HsIKbAE OTBBA EaumoBata
cutyanusa? Moske 1M Hampumep KyJITypHOTO OOIIECTBO B IISUIOCT WM Ype3 HAKOS CBOSA
WHCTUTYLUA Aa Oblae antepHatuBa Ha ,,CBpBbX-A3a“ W Taka Ja U3MECTH WIH TpaHCIHpa
¢dbyHKIMATa Ha OamaTa OT HyKJIEapHOTO CEMEHCTBO B KOHCTUTYTUBHHUS 32 TICUXUKATa K Mopaja
MomeHT? J[pyr BBIIpOC €: Bb3MOXKHA JIM € TICMXHKa 0e3 Mopall, U ako oOIlecTBeHaTa cpeaa
M3MecTBa ncuxoreHHata EnumnoBa cutyarmsi, 0e3 na mpemiara agekBaTeH 3aMECTHTEN Ha

,,CBp’LX-A3a“ " C TOBA U3TOYHHUK HA CBBECTTAa U MOpaJia, JaJIh O6H.[€CTBeHaTa Cpcaa HsAMa a
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ce NpEeBbpHE OT INCHXOreHHa B rcuxomnartorenHa? IlogoOHa e uuesita, crosima 3aja HIM30-
ananmm3aTta Ha Jlenpo3 u ['atapu, onpenensny mm3o(ppeHrnKa KaTo alTepHATHBA HA BUHATU
HEBpPOTUYHHSA ,,A3“ Ha ceMmelHaTa Tpuanryjgamus. OT apyra cTpaHa B TAXHAaTa KpUTHUYHA
NEepCHEKTHBA CE 3aCThIIBA U T€3aTa, 4e: ,,JJOpU IEJIEHAaYeTO Beue Ce OKa3Ba 0OXBAHATO B €IHO
aKTYyaJIHO >KEJIAelllo MPOU3BOJICTBO, KbIETO POJUTEIUTE UIPAsAT POJIATA HA YACTUYHU OOEKTH,
Ha CBUJETENIN, HA IPEHOCHUTEIIN U ar€HTU B TEYEHUETO Ha €UH IMPOLEC, KOUTO T'M HAJAXBBPIIS
OTBCSKB/IE U HENOCPEACTBEHO CBBP3Ba JKEIAHUETO € €IHA HCTOPUYECKA U COLMAIHA PEaTHOCT
(Henvo3, 'atapu, 2004: 135). Taka xenaHueTo, CTOSAMIO 3a] (GOPMUPAHETO HA NMCUXUYHUS
YKUBOT, IMa 3a CBOM aJpecaT JUPEKTHO COLMOUCTOPHYECKATa Cpela, Ha KOSITO POJUTEIINUTE ca
caMo YaCTUYHHU MPEACTaBUTEIH U peTpaHcaaTopu. JINOMIHOTO MHBECTHPAHE € B UHCTUTYLIUUTE
Ha COLMAJIHMS KOCMOC U Hail-00IIMS HCTOPUKO-KYIATypeH Xopu3oHT. [lenbo3 m Iatapu
TBBPAAT, Y€ COlMaiHaTa MeTadu3KKa NPSKO U B ISUIOCT KOHCTUTYHpA IICUXUYHATA PEATHOCT,
0e3 Ja ce MMHaBa Mpe3 HIKaKkbB (Pa30B MpPexo], KOHCOIUIUPAI B aBTOHOMEH €THOJIOrMYeH

M3BOp ceMeiHaTa HHCTUTYIIHS.

1. CemeiicTBOTO - ,,3apojuIIHA KJeTKa Ha KyJarypara“. CeMeiiHaTa KyJTypHa
¢dopma Ha ,,ppoHTOBATA IMHUA* Cpelly IPUPOAHATA CTUXMUHOCT B HCUXOAHATUMUYHUA
Manugecm

B cBouTte uzcnenanusa 3urmyna @poiin ,,pucyBa‘ e1Ha onpeneeHo TpaAUuIMOHHA WU
,Kiacuuecka®™ KapTUHA Ha aHTpororenesuca. Tol pa3KkpuBa KaTO0 OCHOBEH HErOB 3aIBUKBAIIl
MOTHB aHTaroHM3WPaHETO Ha YOBEUIKOTO ChIIECTBO ¢ mpupoaara. Koudponranusta u
MocneBallaTa eMaHlunanusa ca Oensi3aHd OT HEeu30€KHOTO HECEeKBallo, 1o ,,0MOIeiicKu
MHCLIEHUPAHO cTpajaHue u TpyaHocTu. CsHKaTa Ha mpupojaTa Ha/IBUCBa HaJl YOBEKa, HE CaMO
XBBpPJI€HA OTBBH OT MOTBIIUTE MPUPOJAHU CTUXHH, HO U OTBBTPE OT CTPAXOBUTUTE
penpe3eHTaluy Ha Te3U CTUXUU MPUKPUTH B ABIOMHUTE HA COOCTBEHATa My MCUXHKa. B cBos
,CIMHUEH U ,,eTmoxalieH* OmuT 3a 000cO0sBaHE YOBEKBHT OTKpHMBA 3a ce0e CH oa3uca WU
nuTazenaTa Ha kKyatypata. Tyk obade ®Dpoiia mie HacTtosiBa, 4e MPH BCE OrpOMHATA CH
3HAYUMOCT 32 YOBEKOOOPa3yBaHETO, KyJITypaTa € IpeliecTBaHa U Bb3MOXKHA CaMO TIPe3 Helllo
JPYro — KOHCTUTYTUBHUSI MOMEHT Ha ceMeiiHaTa opranu3aius. Taka TyK OmO3HIUsATa [T0-CKOPO
ce U3MeCTBa BbB (hopMaTa CEMENCTBO — MPUPOJA, U €/1Ba OT TOBA B KyJATypa — npupoja. CaMoTo

KYJITYPHO CTaBaHC, CIIOpCH @pOfII[ € CBOCO6paBHI/ISIT OpauCcToOpuvYCCK Mpexo[q OT
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KHUBOTHHCKATa Opia KbM YOBEUIKOTO ceMeNcTBO. [locneanoro, choOpa3Ho eBOIIIOIMOHHATA U
UCTOpHYECKa HEOOXOIMMOCT, € HyKJICapHO ¥ OPraHU3MPaHO OKOJIO eqMHUYHA OammHa Gurypa.
Ta3u ¢purypa HOCH Taka BaXKHHS ,,3aBET" HA OTKa3a OT MPECIICIBAHETO HAa €TOJOTUYHUS TEIOC
Ha caMmella aBTOKpaT Ha opJara W 3aMeCTBAHETO My C Hjeajia Ha OpaTckara OOUIHOCT KaTo
HEroBa €K3UCTeHIMaNHa aHTtuTe3a. [1o To3u HauumH cnopen Ppoita ce U3BBPBsIBA NBTAT OT
,»,CBPBXUOBEKA* KbM 00IIIECTBOTO, OT a0COJFOTHO HAPIMCTUYHATA, BOJICHA OT ,,BOJISI 32 BJIACT®,
HeacolluMpaHa € HHILO JPYro OCBEH CbC COOCTBEHUTE CH JKEJNaHHUA CYOEKTHOCT KbM
pasmpeIeICeHOTO CaMOBB3IbP’KaHNE Ha COIMATTHUTE CYOCKTHOCTH. Taka ,,3axawinBo‘ Opoui
e MOAXBBPJIN, Y€ O4YakBaHUAT OT Huinme B ObIENIETO CBPHXUOBEK BEYE CE € CIY4YWsI B
MUHAJOTO U UMEHHO OT/aje4aBaHETO, a He MPUOIMKaBaHETO KbM HETo Oesie’H YOBEIIKOTO,
pecreKTUBHO KynTypHO passuthe (Ppoiix, 1993b: 111). Beeku Oarra ce nmpeBpbiia B KyJlITypHa
¢burypa, penpoayupaiia ToBa HacjaeACTBO. 3aToBa u ciopen Opoiia H6amata B ceMeHCTBOTO €
abCOJIIOTHO KOHCTUTYTMBEH MOMEHT OT H3rpaxaaHeTo Ha ,,CBpbx-A3a“ wiM chbBecTTa y
YoBeKka, a 0e3 mocienHata He OW OWI0 BB3MOXKHO COIHMAIM3UPAIIOTO MOPATHO
caMOOTpaHUYEHHE, HAJIOKEHO OT KyJITypHaTa oOmHoCT. Taka Ha ceMeicTBOTO TpsiOBa Ja ce
rJie/ia KaTo Ha ,,3apoJIMIITHATa KJIeTKa Ha KyaTypara“ (DOpoiin, 1991: 49). 3aroBa u nmpobiiemute
Ha ceMeliHaTa OopraHu3alus ca cOOCTBEHO M3TOYHUKBT Ha BCUUKU MPOOJIEMU HA KYyJITYPHOTO
CTaBaHe OT Hail-HHMCKaTa 0 Hali-BUCOKUTE W Hal-aOCTpaKTHHUTE CTENEHU Ha 000COOSIBaHETO
My, HalpuMep B MHCTUTYHHHUTE Ha abpkaBHOCTTAa (Ppoiia, 2019: 107). Peannoro craBane,
pEaTHOTO IPAaBEHE Ha KYJITyparTa € B IPOCTPAHCTBOTO Ha CEMEWHUTE OTHOLLEHHUS, OTKBAETO TS
ce mpoenupa BbB BCUYKU APYrd O0OJAcCTU HA COLMAIHMS KOocMoc. Taka KyJiTypara cropen
®poiiz ce ciayyBa MPeau BCHUUKO KaTO €IHO NCHUXO-MOPAJHO pa3BUTHE, U3HOCEHO OT ,,A3a".
»A3BT OT CBOSI CTpaHa € pe3yJTaThT OT OTKbCHATATA, ,,BpazyMeHa™ oT ,,CBpbx-A3a‘ yact oT
To. Hmenno ,,CBpbX-A3bT € XpaHUTENAT Ha KyJTypHaTa LIEHHOCT, Ha OTKa3a oOT
MIPEIIIECTBAIIOTO YUCTO KUBOTHHCKO OUTHE, M3JIarailo Y0BeKa Ha MPOM3BOJIa Ha MPUPO/IATa.
Ho mpenu Bcuuko ,,CBpBX-A3bT™ € €leMeHT OT cnenuduuHaTa ceMeifHa TPUaHTyJaIus, OT
cnenuduyHaTta cTpykTypa Ha EnunoBus komruiekc. Taka TBbpAEHKH, 4e KynTypara upe3
MOPAJIHOTO CTaBaHE TMOJydyaBa [BIKEWUA cU uMmmyiac oT ,,CBpbx-A3za®“, @poin e
MpokJIaMupa yOexJIeHueTo, 4ye EQUmoBHIT KOMIUIEKC € B OCHOBara, KaTo Meradu3uueH U
OHTOJIOTMYEH TapaHT, Ha ISUIOTO MCTOPUYECKO U CTPYKTYPHO pa3BUTHE Ha KyJITypara.

EounoBusaT KoMIIEKC ce MposiBsiBa B Hafl-06].].l HCTOPHUYCCKU IIaH, HO U B KOHKPCTHOTO 3a
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BCEKM WHIMBHIyaJIcH YOBEK Pa3BUTHE, KaTO M3TOYHUK Ha Mopana (Ppoiin, 1993b: 359).
EqunoBust koMIuiekc € peHOMEHbT, CTOSIIL 33]] ChIIMHCKATa T€HeaIorusl Ha Mopaja, a ¢ ToBa
Ha KyJaTypara ¥ 4oBeka. [lo To3um HauMH TOH € W3aurHar, B pasOupanero Ha Ppoiia, 10
KayecTBOTO MY Ha KpalbI'bJieH KaMbK Ha BCSKa aHTPOIIOJIOTMYECKAa HHTEPIpPEeTaTUBHA
MHHULMATUBA, TbM KaTO HMMEHHO TOW CTOM B OCHOBAaTa Ha CaMHMs aHTPOIIOI€HE3UC.
Bp3npousBexxjaHeTo Ha YOBEKOBOCTTa B OHTOICHETHMYEH M (WIOT€HETHYEeH IUIaH
3aJIBJKUTENIHO CE CUTYHpa B CTPYKTypaTa Ha equnoBara cuTyauus. Taka HIMa YOBEK, KOHNTO B
cmaeanemo cu makwve Ja He ce € ,,cONbCKBan u Ja He € Ouin paduHupad ot Exunosus
KoMIUIiekc. ToBa ro mpeBpbllla B YyHUBEpCaIHa aHTPOMNOJIOTHYHA U IICUXOJIOTHYHA MaTpUIa C
Hal-QpyHIaMEHTAIHU MMIUIMKAIMN KbM BCEKHM XyMaHUTapHOHayuyeH auckypc. [lcuxuunara
uH(ppacTpykTypa Ha EIUnoBus KOMIUIEKC, apMupa U Tpacupa HE caMO MOPATHO-KYJITYypHUS
TeHe3UC Ha YOBEKa KaTo BUJI, HO U HETIOCPEICTBEHO NHIUBUYaTHOTO My pa3BuTue. [letaitnure
OKOJIO M€XaHH3Ma Ha ToBa pa3BuTHe Dpoiia mpuXupa Mo CIEAHHUS HAYMH: OTIPaBHA TOYKA €
CTPEMEXBT Ha JE€TeTO KbM O€3yCIIOBHO HAaroHHO YJOBJIETBOPSBAHE, IIOCIEIBAHO OT
pelIaBalloT0 M B Hal-IbJHA CTENEH JpaMaTHYHO CbOMTHE Ha poJuTelcKara 3alpaHa,
OTKJIFOYBAIIO OT CBOSI CTpaHa CcTpaxa OT peaJHaTa ONAacHOCT Ha HaKa3aHUETO WM JOpHU IO-
JIOMIOTO: OOpUYAIIOTO HA THOEN oTTerjsHe Ha Jto0oBTa (Ppoiia, 1992: 199). Brocnencreue
TO3H NPOJYKTUBEH CTpax, Bb30yJICH B yCIOBUATA Ha CEMEWHaTa TPUaHTyJIals, 3a1104Ba J1a ce
abcTpaxupa 1 HHTEPHOPU3HPA, a C TOBA U Ja CE IECEKCYATTN3Upa U ,,JIe-eJUIHU3Hpa‘‘, CKbCBallKU
ChC CHOUTUITHO-ChABPIKATEIIHUSA KOMIIOHEHT Ha T'eHe31ca CH, JOKAaTO HE ce IPEBbPHE B UUCTATA
CHEprus Ha ChBECTTAa, a C TOBA U B IICHXHUYECKaTa 0a3a m30010 Ha mopana (Ppoiia, 1993b:
361). OcsbliecTBsaBa ce HEOOXOAUMOTO EMaHIMIIMPaHe HA MOPAJIHUS MOTUB OT CTPaxoBETE U
JTUOUJHNUTE KATEKCUCH, KOHTEKCTYaJM3UpPaHU OT CUTYHPAHETO B CEMEHHOTO IMPOCTPAHCTBO.
BbpB BpbxHaTa TOUYKa Ha Tas3u ,Jiefaroruka Ha crutamBaHero™ ®poiing me o606mwm, ue
,,BB3IMUTAHUETO MOXKE Oe3 KoyiebaHue Jla ce OmpejaenH KaTo CTHUMYJUpPaHe KbM OTKa3 OT
IIPUHIIMIIA HA YJOBOJICTBUETO U 3aMECTBAHETO MY € IIPUHIIMIIA Ha peanHocTTa” (Ppoita, 1992:
12). ITbpBUAT OTKa3 OT HarOHHO Y/IOBJIETBOPEHME CE Hajara OT CTpaHa Ha BBHIIHUTE CHIIU U
aBTOPUTETH U TOM CH37aBa HPABCTBEHOCTTA, KOSITO BIIOCJIECTBUE CE CAMOPA3BUBA B ChBECTTA
U U3UCKBA [10-HATATBIIEH, KaTO BEYE MHCIUPHUPAH CIIOHTAaHHO U OTBBTPE OTKA3 OT HAarOHUTE
(®poiin, 1993b: 361-62). ,,BrHIIHATA TPHHY 1A TOCTETICHHO CE€ YCBOSIBA BHTPELIHO, IPU KOETO

ocobOeHaTa AyHUICBHA MHCTAHIUSA — ,,CBp’bX-AS’bT“ — d [IprUeMa B YUCJIOTO HA CBOUTC 3aIlIOBCIU.
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Bcesko nere HM IeMOHCTpHUpa IMpolieca Ha TOBA MPEBPBIIAHE U CAMO B PE3yJITaT Ha HEO TO
cTaBa MopasiHo U conuanuo‘(Ppoiia, 1993b: 294). Topa 3akpenBane Ha ,,CBpbX-A3a“ 3amo4Ba
Ja ce OTKpOsiBa KaTo HE APYro, a BBHB BUCIIA CTEIEH ,,HAN-CKBIOIEHHOTO MCHUXOJIOTHYHO
MOCTHKEeHUE Ha Kyiryparta“ (Dpoiin, 1993b: 294). bu moro ma ce TBBpIAM, Y€ KyJITypHATa
o0ImHOCT (hopMHpa IMBPBO B JHUIIETO Ha Oamara ot ceMeiiHaTa EnumnoBa TpuaHryianus eiuH
BBIUTBTEH NpeACTaBUTEN Ha ,,CBpbX-A3a“, MOJ YMETO BIUSHUE CE€ OCBIIECTBSIBA HM300I10
MOPAJIHOTO, PECIT. COUOKYITYPHOTO pa3BuTHe. OT TyK HATaThK ,,A3bT" yIIPaKHABA BCUUKUTE
CH, 3aIbpXallld B €T0Ca Ha MOPAJTHOTO W KYJITYpPHOTO, M3TJIACKBAaHHUS IOJ BJIMSHUETO Ha
,»CBpBbx-A3a“, o0oco0eH Karo TMojJca Ha ,aHTUKAaTEeKCMC Ha CBIPOTHBATA™ Cperry
IBPBUYHOTO YJOBJIETBOPEHUE M KANUTYJAMS TPEJ YUCTO MPUPOIHHS TOBEICHUYECKH KOJI.
Mopanuusr ,,CBpbXx-A3“ cyOcTUTyHpa BBHIIHMS peajeH, COLUUOKYJITYpeH MOpsAIbK, B
MIPOCTPAHCTBOTO HA BHTPEITHUS TICUXUUYEH CBAT. TOBa MHBECTHPAHE HA BHHIITHO-PEATHOTO BHB
BBTPEITHO-TICHXUYHOTO TMPOCTPAHCTBO, HA KYJITYPHHUS TNPUHIMII HA PEATHOCTTa B Haii-
COOCTBEHO €rOLIEHTPUYHHUS OpraHNYeH MHTEHIIMOHAJIEH TUIaH, € OChIIECTBUMO criopea Dpoii
caMo M €IMHCTBEHO Mpe3 MOCPEIHNYECTBOTO Ha HYKJI€ApPHOTO, TPHAHTYJIUPAHO B CUTYyaIUsITa
Ha EnunoBata cTpykTypa, cemerctBo. Kynrypara, MOpaIbT U MICUXUYHHUAT ,,A3“ KaTO TEXCH
MPOJIYKT U UMaHEHTHA MaHH(ecTalrs MoraT Ja ce clly4ar caMo BbB (peHOMEHa Ha ceMeliHaTa
cTpykTypa. Ho ¢ ToBa ce paskpuBa u enHa ocoO0eHa TEOPETUKO-U3CIeI0BaTENICKa CIIENOTa Ha
Opoiia. IlbnHata, HeBeOIHBXK NpU3HATA OT caMUsl HEro, TEOPETHUKO-MHTEpIpPEeTaTHBHA
KanuTyJsanus npen ¢eHoOMeHa Ha MaTpUapXalHOCTTa KaKTO B ceMeiiHaTa opranu3aliys, Taka u
B KOHCTUTYTMBHAaTa ¥ MHUTOJOTHUKO-PEIMTMO3HA perpe3eHTaus. MaTpuapxaaiHoTo
eKCIyJICHpaHe Ha OallluHUs aBTOPUTET, pa3iiaja HyKjieapHaTa TPUaHTyJalus U KOMIIPOMETUpa
MeJaroruko-oKIIyTypsiBamara uHunuatuBa. OT ToBa OM cleaBalio, 4ye ,,MaTpuapxajiHara
KyJATypa“ € Bb3MOXKHA caMo Kato mapaaokc. M3cneasanute npenu @poiiag or Mopran u Enrenc
dbopMu Ha He-maTpuapxajHa, He-HyKJeapHa ceMeiiHa opraHu3aius He Ou TpsOBano cropen
HEro Ja ca B CHCTOSHUE Jla TNpOU3BENaT KakBaro M Ja € Ouiaa MopaaHo 00OCHOBaHa
couuokyntypHa obmHoct. CrnaceHuero, kbM Kkoeto @poiin mnpubsarea, ce Kpue B
MHCcIMpUpanara ro JlappuHoBa Te3a 3a IpOTO-aHTPONOJIOrMYHATa MOHO-IaTpUapXalHa OpAa U
MOCIIEABAIIOTO M pa3Apo0sSBaHETO Ha MHOKECTBO HYKJICAPHO MATPUAPXAHU COIUOKYITYPHH
equHuIM. Taka nmarpuapxajiHara ceMeiiHa opraHu3anus e ce MocTaBu ,,B CaMOTO HA4YaJlo U B

Kpas* Ha 4JOBEIIKaTa UCTOpUS, NPaBEHKH ,,IOKBJIBAHETO Ha MaTpuUapxajaHaTa ,,aHOMAaJus
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BB3MOXHO CaMO KaTO OTKJIIOHCHHC MW CTAaTUCTUYCCKO M3KIHOYCHHEC — ,,aHGHI[I/IKC“ BBpPXY

naTpUuapXxaiiHus KyJITYPHO-UCTOPHYECKH (PyHIaMEHT.

2. ,,Jle-enunu3upane® Ha NcUXuYHUA npouec. Kejianuero ,,ipeIu ceMeicTBOTO
B KpUTHYHATA onTHKa Ha Jleqbo3 u "'atapu

Pasrnenanoro notyk HacrosBaHe Ha @Dpoia, Y€ INCUXMYHOTO B HMMAHEHTHO
HECHh3HABAHOTO MYy HM3paKEHHE BB3HMKBAa €IMHCTBEHO M CaMO B KOHTEKCTa Ha ceMelHara
CTPYKTYypa, IOJTYMHEHA OT CBOsI cTpaHa Ha EQUNOBUS KOMILJIEKC, Ce BHXKJA KaTO OCHOBHOTO
ci1abo MSCTO B ,,JICUXOaHAJIMTHYHATa KocMmosorus® cropen envo3 u ['atapu, u cbOTBETHO
KaTo pelaBalla OTIpaBHA TOYKA Ha TAXHATa KpUTUKA B ,, Aumu-Eoun. Kanumanusvm u
wuzogpenus “ (BX. cviio: enpos, 'atapu, 2009). Karo mertadusndHo ocHOBaHME Ha Te3aTa B
TO3U KPUTUYECKH MTPOEKT CTOM TBBPACHUETO — CBOE0Opa3Ha peruinka Ha Opoiif], 4e BCHIIHOCT
,,HECH3HABAHOTO € CHPaK M CaMo C€ MPOU3BEXK/Ia B THK/IECTBEHOCTTA Ha MPUpoaTa U YOBeKa
(Hdenmbo3z, I'atapu, 2004: 67). Hecb3HaBaHOTO HE € HEMIO, MOPOJCHO Mpe3 MPOIECUTE Ha
u3TIackBaHe B EjumoBaTa cuTyauus, CIEIOBaTelHO TO HE € HIKAKBO MOCTKYJITYpPHO
oOpasyBaHMUe, a € Hali-aBTeHTUYHATa CTPaHa Ha MIPUPOJHOTO HA4ajo B YoBeka. [lcuxuuHoTo €
IIpeJy BCUYKO HaTypaaucTu4Ho. [IpupoaHoTo ce camopediaekTupa B 4OBEKA KaTo MCUXUYHO.
[TpumopananHaTa HaTypATHOCT HA OUTHETO ce IpeHaMupa B pediekcusiTa Ha COJito KaTo exHO
ncuxe. [IpuponHOTO ce HaThkBa Ha ceOe cu OT ymop B pedieKkcuara U eiBa BTOPUYHO ce
pasrpbllla LENUAT CHEKThp Ha COLMOKYJITypHaTa peanHocT. Jlenbo3 M ['aTapu arakyBaT
KJJACUYECKHsI AaHTarOHW3bM YOBEK — IpPUPOJA, METacTasupan B ONO3ULMHUTE KYyITypa —
npupoja, 60r — CBAT, MOpal — IPUPOJA, NPe3 KPUTUUHUS 11aTOC HA €IUH ,,HEOHUILIIECAHCKU
MoOJIeJI, ONpeAe KN YOBEeKa KaTo ,,XOMO — HaTypa* — CHHTE3 3a YHMEeTO Hal-ChIIHOCTHOTO
IposiBJICHHE TPsIOBa Jja ce B3eMe cpacHalus ce ¢ npupojara muszoppenuk (enbos, atapu,
2004: 73). JlepomaHTu3npaHaTa, u3Be/ieHa OT OOKPHKEHHUETO Ha CAHTUMEHTATHUTE KOHOTAIlUN
IIpUpOJA CJE/BA J]a CE€ ONMILIE B TEPMUHUTE HA €HA MAIIMHU3UPAHA OHTOJIOTHS: IOTOLU U
MIPEKbCBAHUS — BXO/I0BE U U3XO0AU. MaIIMHHOTO ce CBeX/1a 10 METapU3UYHOTO My 3HAUCHHE
HE KaTo CTPYKTypa, a KaTo (yHKLHUS Ha MPOIYyCKIUBOCT Ha MoTouM. Tasum ¢yHKUUsA Ha
MPOITYCKIUBOCT INPUt — output e nepuHmpana karo xenanue. Tyk npo3upa pedepeHInsTa KbM
HlonenxayepoBo-Hulimeanckoro pa3z0oupaHe Ha OHTUYHOTO KaTO HMHTEHIMOHAIHO, HO W

CaHTUMCHT KbM IMpoHeCyalHaTa OHTOJIOTUS B OPUI'MHAJHUAT u XepaKJ'II/ITOB BapHaHT. B
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HENOIyJIsIpHAaTa CH €NUCTOJapHa ,,caMOOTKpUTOCT DpOoii] NMpU3HaBa CHJIHOTO BJIMSHHUE Ha
doiiepbax Hax cebe cu, a Mpe3 HEro MMIUIMIKUTHO C€ Pa3KpUBAT U MOIIHUTE MOTHBH OT
¢unocopusta Ha Crnumuoza (Gay, 1989: 28). Taka wu3ciemoBaTelickata paMKa Ha
NICUXOAHATMUTUYHATA TEOPHsI C€ TIOMECTBa B o0eMa Ha oHaszu (uinocodcka Tpagumus, KOsSTO
MHTEPIIPETHPA KEJIAHUETO B ,,HEraTUBEH CMUCHI. B Tazu mapanurma ce xenae jaurcara Ha
Npa3HEeHHe, T.€ CTPEMHU C€ OTCHCTBHE, JEPUINT, a HE HAIMYHOCT Ha Hewlo. Cneapaiiku apyr
cumratuzanT Ha CnumHo3a B nuiero Ha Hwumme (Ilprogo, 2019: 192), Jlenvo3 mie Oe-
anmponono2uzupa  oe-ouo102u3upa KeIaHueTo, U Taka Ie ro 0CBOOOM OT napagurmara Ha
,HEraTUBHATa WHTEPIPETAIMs‘, MPEBPBIIANKN T'O B UHTEH3UTET — B MPUHIIUITHO OHTOJIOTUYHA
BEJIMYMHA, IO3UTUBHO KOHCTUTYHpaIlla BCHUYKO M300110. [IoTOKBT € OUTHITHO MpOU3BOACTBO,
MOTOKBT € JKEJaHHETO, KOETO € MPOM3BOACTBO, BCHUKO B KpailHa CMETKa ce CBeXJa J0
MPOMU3BOJICTBO, @ BCHYKO TOBA, KOETO € MPOU3BOJICTBO, € Ipupoaa. Kypuosnoro e, 4e ,,ceTuBO
3a TO3M OHTOJIOTMYEH MOTHB MMa He JApPYyr, a caMO MH30(ppeHUKbT. Taka HEO0OXOAMMO
AHTPOIMOJOTUYHATA U OHTOJIOTUYHATA MEPCIEKTHBA CE CIMBAT B €IUH HEOJOTU3BM: ,,IIU30-
ananm3a®. ,,I1ln30T0%, Ta31 OTKPOEHA KaTO Hali-aBTEHTHYHA (pOpMa Ha CHHTE3a XOMO-HaTypa €
BpbXHaTa TOYKAa, B KOSATO BEYE ,,HE CHIIECTBYBA pa3rpaHUUueHHEe YOBEeK — nmpupoaa‘ ([enpos,
I"atapu, 2004: 16). Taka cnopen [lenro3 u ['atapu, ako u 1a Ma HIKAKbB aHTarOHU3bM, TOU
HE € MEX/Y YOBEK W MPHUPOJA, WIH M0-0000IIE€HO MEXy COLMYM U MPUPOJA, a € BUHATU U
HaN-KOHKPETHO MEXIy COLIUYM U *keJaHue. ,,l [podieMbT Ha collmyma BUHAry € OuI1 1a Koaupa
MOTOIMTE HA EJAHUETO, J1a TH BIIUCBA, Ja TH PErucTpHUpa, Ja MpaBu Taka, ye Ja He MpoTHya
HUKaKbB MOTOK, KOMTO He € OWJ OBNAJsSH, KaHaJIU3UpaH, MOJUUHEH Ha mpasuia® ([enbos,
Iarapu, 2004: 50). Ilpenun Bcuyko, M3IUIeXkAa 3a €qHA OOLIECTBEHO-KYJITypHa (opma e
KU3HEHOBAXXHO J1a (PyHKUIHMOHMpPAa UMEHHO KaTo CyOOpAMHHUpAI KOOPAUHATOP, PECIIEKTHBHO
BBB BCEKH CMHCHJ PENpecop Ha >KeJaHHeTo. ToBa € peleBaHTHO Ha U3HAYa HaTa MPUpoIa Ha
KEJIIAaHUETO, JOKOJKOTO TO € IIOHa4ajl0 pPEBOJIOLHMOHHO, J€30praHu3upamo Hu
JNECTPYKTYpHUpAILlO, TTOCTABEHO TaKa KAaTO €IMH BUJl Hall-aBTEHTHUYHA aHTUTE3a Ha COLMyMa
(denpo3, 'atapu, 2004: 156). I1o T03u HauuH U ,,EqunoBaTa cTpykTypa“ 1ie ce JeMackupa B
KaueCTBOTO ¥ Ha OCHOBEH MHCTPYMEHT Ha COLlMyMa 3a IMOTUCKAHE Ha JKEJIAHUETO B HETOBUTE
aBTOXTOHHM Monaycu. CouuyMHOTO HMH(pacTpyKTypuUpaHE Ha >KEJTaHHETO CHU CIYXH C
,,EJIUTIOBaTa CTPYKTYpa‘* KaTo CKeJle 3a HaJrpakJaHe Ha BCEKH CIe/IBAIll 3a0paHUTENICH PeXKUM

U CBOTBCTHOTO KOAHWPAHC U OBJIAAAHO APTUKYJIUPAHC HA IMMOTOLUTEC HA KCEIAHUCTO. Taka
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U3IJIEXKJAa COLUMYMHOTO MPEAXO0KJa CEMEMHOTO, MOJ3BaliKM IOCJIEIHOTO C€aMoO Karo
MHCTPYMEHTAIHA MaTpHUIla 3a HA-IIbPBOTO U MPSIKO OpraHU3MpaHE U C TOBA OBJIA/SBAaHE Ha
WHTEHIIMOHATHUTE UMMYJICU. McTopruueckoTo pasrpblllaHe Ha YOBEIIKOTO OOIIECTBO oOaue
HeoOpaTuMO U CHI0OBHO JOCTUTA 0 (PEHOMEHA Ha KalHUTaIu3Ma, KOUTO B CHIHOCTTA CH IIIE
Ce IPOSIBU KaTO HA-uyMCTa TEHACHIUS KbM MIPOTUBHOTO JICKOIMPAHE U ACTEPUTOPHAIUZUPAHE
Ha moTtomuTe Ha >kemanuero. (Henpos, T'atapu, 2004: 50) [TapagokcanHo To3u QeHOMEH €
MHTErpajHa yacT OT JIOTUKATa Ha €BOJIIOLMS Ha collMaiaHaTa opranusanusa. CounaiHoTO camo
MPOM3BEXKJIa B ThKaHTa cu cBosita Tuben. KapuuHoMHara MyTamus Ha KanuTald3Mma
MeTacTa3upa BbB BCUUKHU CepH Ha COIMAITHOTO, BKIIFOYUTEIIHO U B CEMEINHOTO, U MMPOU3BEKIA
B TSX CBOSI POTHUBOTIONIOKEH 3apsJl, aHTUKATEKCHC HAa MMbPBOHAYAIIHATA COIIMATHA PETYIaIus
Y PECTPUKIHNH. ,,KamuTaau3MbT ce CTPEMHU KbM €MH TIpar Ha JAeKoIupaHe, KOWTO pa3pyliaBa
colliyMa B T0J13a Ha €/IHO TsJ10 0e3 OpraHu U — BbPXY TOBA TSJI0 — OCBOOOK/1aBa MOTOIUTE Ha
YKEJTAaHUETO B €THO JieTepuTopranusupano noie* (lempos, I'atapu, 2004: 50). Ho Taka criopen
Henbo3 um 'atapy HMMEHHO PEHOBUPAHMST KAaTO MBbPBUYHO HATypalM3WpaH Mpolec Ha
MIPOM3BOJICTBO Ha KalUTalIM3Ma 1€ MPOU3BENEC €IUH BB3XUTUTEICH MHN30(PPEHUYEH 3aps,
NpeBPBIIANKN MH30(pEeHNKa B CBOC Haii-uMaHeHTHO mposBienue.[2] IIuzoppeHUKbT B
KpailiHa CMeTKa Ie ce MOSBH EJHOBPEMEHHO KaTO 3aKOHOMEPHOTO HM34aJue U €CTECTBEH
»AHTCII-yHUIIOKUTEN“ Ha Kanutanusma (Iemnpos, ['atapu, 2004: 52). Toir HeoOXoaumo ce
peayin3upa KaTo BbHIIHA 'PaHKIIa Ha KallTalu3Ma U Npejes Ha Hail-1bJI0oKaTa My TeHIeHIUs
(Hdenvo3, I'atapu, 2004: 325). Maprusaiu3upaHusaT HEMIPOMHUCICHO M HECIPABEAJIMBO 00pa3
Ha mu3oppeHuKa € Hal-coOOCTBEHO Mpuchilara Gopma Ha CyOEKTHOCT Ha JIOTMKaTa Ha
Kanutaiau3Ma. PecTUTyupaHeTo Ha MNPUPOJHOTO MPABO HAJ JKETAHHETO OT KaluTalu3Ma,
MPEBPBINAIIO IO BbB (DEHOMEH, OMKMCBaH Haii-100pe kato natura secunda — Bropa npupona,
J1aBa BT Ha MIM30(PPEHHKA J]a Ce pasrbpHE OT CBOs cTpaHa kato homo-natura. Ipu Hero Haii-
SICHO C€ pa3KpyMBa MOMEHTHT Ha OCBOOOXJaBaHE OT COIMYMHATa M PECHEKTUBHO CeMeiiHa
perynanus, a ¢ ToBa MIMEHHO U Jia C€ MPEBbpPHE B CBOEOOpA3eH MOJIOC U alTepHATHBA Ha
HEBpOTUYHaTa CyOeKTHOCT. EcTecTBEeHO ce mocTaBs BBIIpOca Kak MU30(PEHUKBT HAcIesBa
HEBPOTHUKA OT €IUMOBHAT cTaiauii. Thil KaTo KamuTambT HEOOXOIUMO ce OOpbhIla cperry
,,EIU, TOKOJKOTO ,,Equn‘ e hopmarust peakTHBHA CIIPSIMO JKETAEIIOTO MPOU3BOJICTBO, KOETO
KaluTaTbT OCBOOOXKIAaBa, JEKOAWPANKH, JETOHHUPAIIHUAT OCBOOOTUTENIEH 3apsii Ha

KalnuTajin3dMa HACCTPYKTYypUpa CAUIIOBATA paMKa MW TakKa HaJAMOI'Ba IMMATOrCHU3UpaAIlaTa
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HEBPOTH3UpAIlla TSHJICHIINA, CaMO 3a J1a 1 3aMEHH C YHCTOTO MpoIajane B Mu3oppeHHaTa pe-
HaTypanu3alus Ha cyOekra. ToBa e mocokaTa, B KOSTO JE€IUIIM3UPAHETO LIM30(peHHpa.
Henbo3 u I'atapu 1me oObpHAT BHMMaHWE, Y€ TUIMYHUTE aJTEpPHATUBU HAa HEBPOTUYHATA
CyOEKTHOCT, M3pa3eHU B MapaHOATa M IMM30(pEHUsITa, Ca HE3aBUCHMH OT BCSKa CeMelHa
TMICEB/I0-€THOJIOTHS, TPEICTABIABAUKH, 1O TEXHH JyMH YHCTa, HEMOCPEICTBEHa (Gopma Ha
MHBECTUPAHE Ha COLMAIHO IOJIE B KEJIaHWEeTO. TyK COIMAJIHOTO I0JIE HE € IOJIOKEHO B
MHTEHIIMOHAJHMS XOPU30HT Mpe3 €IHO KOAU(ULMpAILOo U MApTUKYJIHUPAIIO TOCPEIHUYECTBO
Ha coIlMyMa B JIMIIETO HA CeMeWHara iepapxusi u CTpykrypa. KamuramusmbT ocBOoOOX1aBa
KeJlaHueTo oT (pukcupaHeTo My B EnunoBara paMka u ro npoekTupa oT ynop KbM LsSJIOCTHOTO
COLIMYMHO MoOJe. ,,PasBUXpeHOTO® XkKenaHWe HEe NMOTHYa IO YCTAHOBEHUTE KOHTPOJIWPAHU
kaHanu. HeroBure mocoku Beye He ca 3a/aJileHH OT JIeJeTHPaHMs Ha CEMEMCTBOTO COlMalieH
aBTopuTeT. Taka YMCTOTO KelaHUE MOBEXJa KbM YHCTaTa MPUPOAHOCT M HM3pa3sBaLIMs S
CHUHTE3 Ha ,,XOMO-HaTypaTa‘“ u3urpas ot musodppenuka. [lo-koHKpeTHO, possiTta Ha Oamiara B
CEMEMCTBOTO KAaTO areHT Ha MPOM3BOACTBO HA aHTUITPOU3BOACTBO, WIIH 110 Ppoiiag — BEKTOp Ha
CBpbXx-A30BUS aHTHKaTeKCUC, € 3a00MKOJIeHAa BEIHBX 3aBUHATM OT KaluTalu3Ma.
[larpuapxanHuaT couuMyM, 3aMEHEH OT KANUTAJIMCTUYECKHUS COLMYMEH CHMYJAKpyM,
npeoOpbhila KOHTPOJIMPAHOTO >KEIaHHE B JKeJaHHe, KOETO II0eMa BCEKHM KOHTPOJL
OcB000EHOTO OT TSACHATa CeMeiHa KJeTKa jKellaHHuEe Beue He ce CONBbCKBA C MPOOIEMHUTE
burypu Ha ,,TaTKO M Mama“, a ce€ MPOEKTHpa OCBOOOJEHO B IIMPOKUS XOPU3OHT Ha
OOIIOYOBEIIKOTO KYJITYpPHO-UCTOpHUYECKO OuTue. B Xopu3oHTa Ha >KelaHUETO CTOST Beue
MMEHATa OT UCTOPHATA, a HE UMETO Ha Oamara u Maiikata (/lenpo3, 'atapu, 2004: 367). Equn
OcTaBa KaTo MpejeliHaTa TEPUTOPHAIHOCT 3a HEBPOTHKA, & HEBPOTUYHOCTTA — ChadaTra Ha
ceMeliHara TpuaHrynamus. ,,ColuHaln3upamoTo” CeMEUCTBO MpPaBU JIETETO HEBPOTHUYHO, a
,»1IECOIMATM3UPAIIHAT® KaUTaIu3bM T'O B3MMa Ha CcTpaHaTa Ha mu3odppenusta. Jlembo3 u
I'atapu ce cpriacsasar ¢ @poig, 4e ,,A3-pT* € HElo, KOETO MPOpacTBa KbM ,,TaTKO-MaMa
MoJjiesia®“, HO IU30TO OTHBA OTBB/I, IIM30TO OTJaBHA Beue HE € KOH(UTYPHUPAHO B TO3U MOJIEN,
HUTO MPUYACTHO KbM ,,A3a“, mpousBexxJaH B pamkute My. IlIn3odpeHuksT TpaHcueHaupa
npobjaeMaTuyHaTa Ka3yHuCcTUKa Ha CEeMEWHOTO TPHAHTYJIHpaHe, TOH € OTBBJ, TOW € 3aj, MO/,
apyrajge, HO He M B Te3u Tyk mnpobnemu (Henvbo3, Iatapu, 2004: 38). Mopanno
KOHCTUTYUPAHUSAT, ETUYHUST, PECII. ,,HOPMATHUAT®, COLIMAIHUST, KYJATYPHHUST ,,A3" HAUCTUHA

€ He JpyT, a €IMHCTBEHO ,,A3bT" Ha ceMeliHaTa TpuaHryjganus. B to3u cmucen Equn me ce

Ethical Studies (ISSN 2534-8434), Vol. 11 (1), 2026



Cemeticmso, obwecmao, npupooa... 41

MOCTAaBM OT I[ICHMXOAaHAJIM3aTa KaTo MeTaU3WYHUS CHHTE3 3] KyITypHHS (EHOMEH,
pa3kpuBaiku TeopusTa Ha Opoiij peau BCUUKO KaTo TeOpHs Ha Kyarypara. [Icuxoanannszara
ce mpeBpblla B Meradus3nka Ha Kyiarypara. OT CIIOHTaHHHS, HEHAINpaBJIsIBAaH TEOPETHYHO
MeTa(u3MueH CHHTE3 Ha KamuTaiu3Mma obade e M3XOIU €IHO CBOCOOpa3HO BB3pakeHHE.
CamoTo0 ,,u34aue, OTpOUETO Ha KaluTaiu3mMa — HIM30TOo, KaTo ,,XOMO-HaTypa*, OTKpUBA €IUH
JPYT ¥ N0-TbJIOMHEH IJIacT B ICUXOr'e€He3aTa, OTKOJIKOTO TOBA € HallpaBuja camara ,,ibJIOMHHA
ncuxonorus™ Ha @poiia. Tyk HeCh3HABAaHOTO SAJIPO HA MCHUXHMKATa HE CE pa3KpHUBa caMO KaTo
pe3yirata Ha KyJlTypHaTa perpecHs, a KaTo Hall-IbpBUYEH MOMEHT Ha 3aJBUKBaHE U
MpoeLrpaHe Ha KeJaHueTo. Taka NICUXUYHOTO Ce MOCTaBs HE KaTo Pe3yJITaT Ha MOTHCHATOTO
JKEeJlaHWe, a CaMOTO jKeJlaHWe B HEroBara IbpBa M He3aBUCHMMa (QopMma € H3TOYHUKBHT Ha
aBTEHTHUYHO NCUXMYHATa peaiHocT. ,llluzodpenusta v AaBa eaAUH 0COOEH HU3BBH-EIUIIOB
YpOK®, KaTo H300110 ,,B3pUBsSIBA €IUIOBAaTa TeHealorus Ha Ncuxu4Husa cyOekT ([lenbos,
Iarapu, 2004:104). Chmuar Moxe Ja ChIIECTBYBa M OTBBJA EIUMNOBHS KOHTEKCT, U3HECEH
oTTaM OT MOTOKa Ha nubuaoTo. Jlenbo3 u ['aTapu HacTosBaT na ce Ae-eIunu3upa JuoUuI0TO.
3aTBOPEHO caMO MEX Iy CTCHUTE Ha EAUMOBYS TPUBI'BIIHUK ,,a3-MaMa-TaTKO , TO U3TJIeXkKaa Oe3
aITepHATHBA Ch3]aBA ICUXUYHOTO IPOCTPAHCTBO KAaTO MPOIBIKEHUE HA CEMEUHOTO. ,,[11n30-
ananu3ara“ Ha Jlenbo3 u ['aTapu kato HE0OX0IMMa anTepHATHRA Ha IIcuxoaHanu3ara Ha Opoiina
PELIUTENHO Je-€qUNU3Hpa HECHh3HABAHOTO, 3a Ja JIOCTUTHE CIIOPE] CBOSITA MPETEHUUS 10
HWCTUHCKUTE mpoOsieMu Ha ncuxonorusta ([enpo3, T'atapu, 2004: 111). Heitna men e na
aHayM3upa crneuuduyHaTa MNpUpoaa Ha JUOUTHUTE WHBECTUPAHUS HA MKOHOMHYECKOTO U
MOJIMTUYECKOTO KAaTO IPEAOMHUHMpAIIM BCUYKA CEMEMHM WMHBECTUpaHUS B IUIaHA Ha

HEBPOI'CHHATa €IUII0OBa CUTYyallH.

3. [Ipo6JieMBbT 32 MHBECTUPAHETO HA KeJJaHueT0. COUMYMbT, MOKEJIAH OTIPeIH U
CBPBbX POAUTEIHUTE

[uzo-ananuzarta ce wu3aura ot Jlenbo3 u [atapu B cBoeoOpa3eH MpPOEKT 3a
MOJIMTUYECKA W COIMaliHA TICMXOaHau3a. TS MOCTyIupa, Y€ BCHIIHOCT HSAMa HEMPEOo0IUM
TPAHCIIEHICHTAIHO KOHCTUTYHUpaH EAUIOB TpUBIbIHUK, a EnunoBara cTpyKTypa BCHITHOCT
BHMHArU € OTBOPEHA B €IHO COIMATHO TOJIE, KOETO s CyOOpIuHUpa HepapXHUuHO B TEMITOPATHO
KaTo M3TOYHUK Ha yuOuanu wuHBectupanus ([emvo3, ['atapu, 2004: 130, 132). bamara,

Maikara 1 a3-bT ca B 60p63 U B IIpsgKa XBATKa HE TOJIKOBA ITOMEKAY CU, KOJIKOTO C CIICMCHTUTC
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Ha UCTOpUYECKAaTa U MOJIUTUYECKA CUTYyaIUsl, CPe]l KOSITO ca 3aXBbPJICHU, U KOSATO HAXBbPJIS
HACpeEIlla UM CBOJ IMPEIMETHOCTH KaTO MHTEHUMOHAIHU npuuenu. Taka Jlenbo3 u ['atapu me
HACTOSIBaT, Y€ CEMEWCTBOTO € M0 MpHUpOoJa EKCUEHTPUYHO U JACIECHTPATU3UPAHO, a
3a]IBJIOOYEHOTO B KIMHMYHATA ONTHKA BIVIKIAHE IIE pasKpue, Ye ,,COMUATHOTO (hopmmpa
KOMIUIEKCH B HECH3HABAaHOTO MHOTO MO-€(PEKTUBHO OT ceMerHoTo ([enpo3, ['atapu, 2004:
133). HemocpeacTBeHO COIMAIHOTO Iie OBJe MOCOYCHO KAaTO I'eHEPHPAIlO0 HEeCh3HABAHHUTE
KOH(JIUKTH W JUCOLMALMH, TPEINOCTAaBIUKH CBOUTE CHABPKAHUS MNPEHUMYIIECTBEHO Ha
YKEJTAaHUETO, OIIE MPEIU CHIIOTO Ja U3KPUCTATU3HUPA B CBOCOOPA3HOTO CH BHTPEIIHO-CEMEIHO
3aBUXpsiHE. Te3ara TyK €, Y€ HECh3HABAHOTO JIMOMIHO WHBECTUpPAHE € MPEAH BCHYKO 10
OTHOIIIEHNE HAa UCTOPUYECKATa COIMATHA peaTHOCT. B Ta3u mepcrekTrBa CeMeNCTBOTO HUKOTa
HE € MOHaJ]a B CMUCHJIa Ha aBTOHOMHA ¢urypa. To e BUHaru n3Ha4ajiHO BITMCAHO B MO-TOJISIM
KpBI, KOMTO CaMO OMOCpEACTBAa W H3passiBa. ,llpuchiio Ha JIMOMIOTO € Ja WHBECTHpA
COIIMATHOTO TI0JIE B HECh3HABaHU (DOPMU W Upe3 TOBA Jla XATIOIMHHpPA IIsIaTa UCTOPHs, Ja
OBbJIHYBa IIUBHJIM3AIIMUTE, KOHTHHEHTUTE, PACUTE U MHTEH3UBHO JIa ,,yCela‘ eTHO CBETOBHO
craBane. [...] Jlopu meneHadyeTo Beue ce OKa3Ba OOXBAaHATO B €IHO aKTyaJHO >KEJaerlo
MMPOU3BOJICTBO, KBJIETO POIUTEIUTE UTPAST POJIATA Ha YaCTUYHU OOCKTH, HA CBUJICTEIH, Ha
MPEHOCUTENIM M areHTH, B TEUEHUETO Ha €IUH MPOIEC, KOMTO I'M HAAXBBPJIS OTBCAKBIAEC U
HETIOCPEICTBEHO CBBHP3Ba JKEIAHMETO C €HA MCTOpUYECKa M commaiiHa peamHoct (Ienpos,
I"atapu, 2004: 133, 135). [lIn30-ananu3aTa, apryMeHTHpa MPETECHIMUATA J1a MIOCTUTA B ISUIOCT
TOBa, KbM KOETO C€ CTpPEeMH IICMXoaHaiu3ara Ha Dpoiia: ma Oble UCTUHCKA ,,IBIOMHHA
ncuxoyiorus“.  OTBapsiikm  ckobara Ha  ceMeliHaTa IICUXWYHA JWHAMHKAa  KbM
COIIMOMCTOPUYECKOTO, @ C TOBAa W MOJUTHYECKO W HKOHOMHUYECKO IMPOCTPAHCTBO, IIM30-
aHalM3aTra peaju3upa H34YepIaTeTHO TEeHACHUUATa 3a OOeAMHEHHE Ha XyMaHUTApHUS C
HaTypanucTuyHus  auckypc. OcBobozeHara oOT mpeneTepMUHUpaIiara abCONIOTHO
(haTaMCTUYHO TICUXUYHUTE TIPOIeCH GUTYypa Ha POTUTENNUTE, TS HIPUXUPA €THO KOMILJIEKCHO
BINMCBaHE Ha UHJMBHIyalHaTa [ICUXMKAa B OHTOJOrM4yHUs Notok. Llenra na [lenvo3 u ['arapu
HE € MO TeXHU AyMHU Ja Ce OTpHYa >XKU3HEHOBAKHOTO U IMBJIHO C JIOOOB 3HAaUYe€HHE Ha
ponutenure. Mesta e mo-ckopo Kak Te Ja ObJaT akTyaJlHO CUTYHPAHU B €IMH HOB TEOPETUYEH
0030, MOCTABSII] KEITACUIOTO MPOU3BOICTBO KaTO HE CaMO MCUXOJOTUYEH, HO U OHTOJIOTHYEH
npuHuui. JKeraHWETO ce OHTOJIOTM3Mpa, BMECTO Jla C€ E€OUNU3Upa, HPU KOETO OT

KOHCTpyHUpalllu U TCHCpUpALIn CeMEMHHNTE CHCTEMH Ce NpEBPHIIAT B KaHAJIMU3UpAIIU U
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npoBoauMH. CTOM pealHO €AWHCTBEHO BBIPOCHT Kak Ja ce (opMHpaT HIKaKBU MeCTa U
(GYHKINH, KOUTO POAUTENIUTE e 3aeMaT B Ka4eCTBOTO CH Haii-Be4e Ha CIEIHAIHU arcHTH,
CBBpP3aHH C JIPYTH arcHTH, WIW, MO0 JPYyTr HA4uuH (OPMYIUPAHO, NaTW JTHUOUIOTO H300II0
no3HaBa Oallia-Maiika Wi IbK Kapa poAUTeNInTe Jia GYHKIIMOHUPAT KAaTO HEIIO ChBCEM JPYTo
— areHTW Ha IPOM3BOJCTBO, CBBP3aHM C JPYIM areHTH Ha IPOU3BOJCTBO B COLMAJIHATA
peannoct (envos, I'atapu, 2004: 470). [TbpBara Te3a Ha mm30-aHanu3ara Ha [lenpo3 u ['aTapu
e: ,,BCSIKO MHBECTHPAHE € COLIMAIIHO U TaKa UJIM MHAYe C€ OTHACS 10 HCTOPUUYECKOTO COLUAIHO
nosie*. JInOUI0TO BCHITHOCT BUHATH MPUIIeTBA HAMIHUs connyM ([lenpo3, [atapu, 2004: 452,
458), u Taka ,,COIMATHUTE UHBECTUPAHUS C€ UMAT IMbPBUYHU 11O OTHOIIEHHWE HA CEMEUHHTE
unBectupanus (Henpo3, ['atapu, 2004: 363). ,,OTHOIIEHHETO KbM HECEMEWHOTO BUHATHU €
II'BPBUYHO MO/ (popMara Ha MojeBaTa CEKCYaJTHOCT B COLIMATHOTO MPou3BOACTBO ([lenbo3,
I'atapu, 2004: 471). [IpumaThT Ha COLMATHOTO IMOJE€ KAaTO TEPMHUH Ha MHBECTUPAHETO Ha
KeJlaHWe € TO3W, KOMTO ompeness UUKBI U ChCTOSHUATA, MPe3 KOUTO M300I10 NMpeMUHaBa
LSAJI0TO pa3BUTHE HA €UH NCUXUYEH CyOeKT. MI3HauaaHO Bh3MUTATEIHA HHCTUTYIUS € CAMOTO
00I11eCTBO B HEroBarTa ISUIOCT, KATO HAal-HEIOCPEICTBEHO U aBTEHTUYHO KOMYHUKHUPAILO ChC
CcyOeKTa Ha IbPBUYHMS €3UK Ha xkenaHueto.[3] Be3paxenuero Ha [lenso3 u [aTapu na ®poiin
LeIH 1a 0CBOOOAM JIMOMIOTO U CEKCYaTHOCTTa OT CEMEWHHUS IMpenar U J1a ro BbpHE B Haii-
AaBTOXTOHHHUTE MY peJlalliil B ThKaHTa Ha coUMaNHOTO. J[100OBTa, KENAaHUETO U TEXHUTE
MOTOLM MPOSIBSIBAT HEMOCPEICTBEHO COLIMATHUS XapakTep Ha HeCyOIMMHpPaHOTO JUOUIO0
(Hdenvo3, I'atapu, 2004: 467). poiia 3aTBapst CEKCyaATHOCTTA, TUOUIOTO, )KEJIAHUETO B TSCHATA
pamka Ha Hapruc u Equn, Ha ,,A3-a* 1 cemeiicTBoTO. [IpOTMBHO HA TOBa MIM30-aHAJTUTUYHATA
UHTEpPIIpETAINS CUTYUpa JTUOUJO0TO — CEKCYaTHOCTTa KaTo OOBbPHATH C JIMIIE TUPEKTHO KbM
CaMOTO COLIMAJIIHO MOJI€ C HErOBUTE MKOHOMHYECKH, MOJIUTHYECKH, UCTOPUYECKH, PACOBH,
KYJATYpHU J€TepMUHAHTH. Taka 3a poJuTEIUTEe OCTaBa CaMoO Ja ca CTUMYJIHM MOCPEAHULIM Ha
COLIMAJIHUS KUBOT, 3 UICTUHCKUAT OPraHU3aTOP € COLMAIHOTO I10JI€ Ha XkKestaHueTo. JKenanuero
Ha JIETEeTO KaTo YCJIOBHO MpueTa mbpBa ¢a3a B pa3BUTHETO HA ICUXUYHUS KUBOT Ha Cy0OeKTa e
Hail-aBTEeHTUYHO MPHUBJIEYEHO, ,,CHOTa3HEHO OT colManHaTa (hopma, pesicTaBisBaiia GoH, HO
U cyOCTaHIIMs Ha ceMeiHaTa, TpuaHryiaupasna B ,,Enumnosara curyanus®, cuienorpadus. B tazu
KapTHHA ,,COLUATHOTO U METa(hU3UYHOTO C€ MOSIBSIBAT €THOBPEMEHHO, ChOTBETHO Ha JBaTa
€IHOBPEMEHHM CMHUCHJIA Ha TPOLEC — KaTO MCTOPUYECKM MPOLEC Ha COLMAIHOTO

IMPOU3BOJACTBO U MCTa(I)I/ISI/I‘-ICH nmponec Ha KEJIaculoTo MpOU3BOACTBO. ,,C’BIJ_ICCTByBa caMo
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conuanHo u meradpu3naHo e 3akmodar Jlenpo3 u [atapu (denvos, [arapu, 2004: 474). ,.B
TO3W CMUCHJ MMa caMo kenanue u counanno™ (Hdenvos, I'atapu, 2004: 242). XKemnanuero e
[IOCTaBEHO KaTO OHTOJIOTMYHA T€3a, a COLMAIHOTO — KaTO HErOBOTO JAPYTro, Haii-cOOCTBEHOTO
My HEOWTHE, aHTUTe3aTa, MPOU3BEXKIAIIA CIEIUICHUETO W HANPEKEHUETO B TOTOIMTE Ha
xenmanuero. B XerenoBara KoHUeNTyalHa @apaaurMa TOBa 1€ peye, aHAJIOTMYHO Ha
aOCOIIOTHHUS TyX U IIPUpOJIaTa, KEJIaHUETO J1a IPOU3BEXK/Ia OT ceOe CH COLIMATHOTO KaTO CBOE
JPYyTO, Ype3 KOETO Jia Ce CaMOOTUYX U U Taka Jia ce apTUKYJIUpa, ONPEed, PECII. Ja IpuemMe
KOHKpeTHO Outhe. Tyk ceMeWHOTO Ie € BUHArd BTOPHYHO W MPOU3BOJHO HA COIMAIHOTO.
Paborara e Tam, 4e KpUTHUKYBaHUSAT, IMEHHO B TOBa OTHOIIeHHE, Dpoli Beve ce € COMBCKBAI
C uIedTa 3a POIWTEINTE B CeMeiiHaTa CTPYKTypa, MpPEICTaBeHH caMO KaTo areHTh Ha
COLIMAJTHOTO NMPOU3BOACTBO. HeroBoTo Bb3paxkeHue cpelly aHajloruuHo popMmysupaHaTa Te3a
Ha Kapnm Mapkc e, 9e ,,J0BEUECTBOTO HUKOTa HE J>KHBEE CaMO B CHBPEMEHHOCTTa, a B
uneonoruutTe Ha CBphbXasza € )KMBO MHHAJIOTO ... MOIITHA, HE3aBUCUMA OT MKOHOMUYICCKUTE U
COIIMAIHM OTHOIICHHWS MHCTAHIUS B 4YOBEMIKUA KUBOT™ (Dpoiia, 1990: 446). Munanoto e
BUHAard CEMEIHOTO MHHAJ0, MCTOpUATAa € BHUHArM CeMeiHara, poJoBa HCTOpHUS, OIIE OT
BpEMETO Ha I'bpBUYHATa OpJa, OT KoJlalica Ha KOSTO C€ pa3posiBa HyKJeapHO-CceMeiHara
OpraHu3aius U NpOU3BOJHUAT HA Hes coluyM. CeMelHO-poI0BOTO € MeTadru3nuuHaTa OCHOBA
Ha COLIMO-MCTOPUYECKHUS MPOLEC, OIIE C TOBA, Ye OOLIECTBOTO BH3HUKBA B MPEXOAa OT €Ha
cemeiiHa ¢popma KbM JIpyra, OT OMOJIOTMYHUS CyOCTpaT Ha )KUBOTHHCKATa OpAa KbM KyJITYPHHUS
JIepUBaT Ha HyKJIeapHO-TIATpUapXaIHOTO ceMelicTBO. Criopen @poiiy, chxpaHsBaliKu 3aBeTa Ha
KYJITYpHHSI KOJI KATO OTKa3 OT OMOJIOTHYHOTO, CEMEICTBOTO BbB BCEKH CMHCHJ € Hall-II'bpBaTa
MCTUHCKH YOBEIIKa OOIIHOCT ¥ ¢ TOBA IPOTOTHUI U MaTPUIIA HA BCSKa Apyra couyMmHa popma.
Taka Tyk mojemMuKara ce mpeMecTBa B MOCOKa Ha AePUHUPAHETO U300II0 HA HCTOPUUYECKOTO:
ceMeiiHa WK COLlMajIHa € M0 CBOSITAa CHIIHOCT UCTOPUSTA. BhIIpeKku 0UeBUIHOTO ChITIACyBaHE
Ha Jlenpo3 u ['atapu ¢ @poiia, ye B cBOSITA KOHKPETHOCT MCUXMYHATA CYOEKTHOCT € BUHAru
Ipeau BCHUYKO ompezeneHa ucropudecka cydektHocT (Kropkumes, 2019:83), BeOpochT 3a
MpUMara Ha COLIMATHOTO U CEMEHWHOTO MO OTHOIICHHE Ha ONpPEACTICHHETO Ha MCTOPUYHOTO
OcTaBa Ha ChIllaTa TOYKAa KAaKTO M MO OTHOIIEHHWE Ha Mcuxu4yHoTo. Koe e B ocHoBara Ha
HUCTOPUYHOTO M Ha TMCUXUYHOTO — COIUYMBT Wiu cemeiictBoto? Kosti or aBere ¢opmu
MpeleTepPMUHNPA KOHCTUTYHPAHETO HAa WHIWBUAyalTHATa MCHUXWYHA CHCTEMa TaKa, KaKTo

NpeACTCPMUHNPA U PAa3BUTUCTO Ha IIpoLeca, KOMTO Hapnu4yamMe I/ICTOPI/I‘-ICCKI/I?
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4. T'eHeaniorusi Ha MopaJjia: Bb3MOKHA JIU e eTUKa 0e3 cemeiicTBo. Ilcmxmuna
HOPMAJIHOCT ¥ MOPAJIHOCT

3a ®poiin camo ,,CBpBX-A3BT* MOXE Ja € MeTaQU3MYHUAT TapaHT, HE CaMO Ha
CEMEICTBOTO, HO W Ha COLIMO-UCTOpPHYECKAaTa PEaJHOCT KaTro Mpou3BoAHa oT Hero. Karo
OHTOJIOTMYHA aHTUTE3a HA JKEJIAHUETO CIIOPE]l HET0 MOXKE J]a C€ IIOCTaBU €AMHCTBEHO ,,CBPbX-
A3bT, a He, kakTo cmsaTaT Jlenbo3 u ["atapu, counymbT. OT CBOs cTpaHa MPOOYKIAHETO Ha
,»CBpBbX-A3a“ € ILEeHTpUpaHO B APXUTEKTOHHMKATa Ha MHPBUYHOTO, HyKJeapHo Emumoro
TPUAHTYJIMPAHO ceMecTBO. ,,CBPBbX-A3bT MMa JAEMUYPrUYHHMS CTAaTyT Ja € OTIOBOPEH
M3001110 3a CHIIECTBYBAHETO HA TICUXUYEH ,,A3" U C TOBAa HA MCHUXUKA KaTo 1sU10. 3a Dpoii
obaue ,,rmachT Ha ,,CBpBbX-A3a‘“, apTUKYIUpPA U MIPOKIIAMHPA CTPOTO ¥ MOHOTOHHO CaMoO €THO
nocnanue: ,,EnunoBara 3abpana“ — 3a0paHara BbpXY OTLEYOUNHCTBOTO U KPHBOCMELIEHUETO
(mm 06001IeHO M abCcTpaxupaHo: YOMICTBOTO U MMPOMHUCKYHUTETA, KATO aOCOTIOTHO TTOJAPHUBHHI
3a COLMO-KYJITypHaTa OpraHu3aius MOMeHTH). Moxe /1a criekyiupame, 4e B KOHLIETIUATA Ha
O®poitg ,,CBpbx-A3bT HABa na Haanenee Haja HwuimeBuss CBpbXYOBEK Ha MBPBUYHOTO
JKeJlaHWe, Ha HeorpaHWYeHaTa BOJIs 3a ceOeyTBbpKIaBaHe HaJ BCUYKO APYro, MHKapHUpaH B
XUIMOTEeTUYHATa HcTOpruYecka (purypa Ha Gaiara camel] Ha MpoToOaHTpoNnryHaTa opa. MimeHHo
Taka ,,CBpBbX-A3bT*, MpEICTaBIsABAIl MCUXUYHOTO OSATCTBO Ha OpaTsATa CH3AKISITHUIM OT
MpUpojaaTa, ch3JlaBa OT TOBAa CaMOOIPAHMYABAILO BOJEBUTE CH MPETEHUUU OpaTcTBO
YoBeIlIKaTa KyJTypHa OOIMIHOCT. Taka NCHUXWYHOTO U COLMAIHOTO H300II0 BB3HHKBAT
CUHXPOHHO U B OCOOEHO KOHIIENITYaJHO THXKIECTBO, HO TOBA BBH3HUKBAHE € MOTHBHPAHO
M3KJIIOUMTETHO B KOHTEKCTa Ha IIbpBata (popma Ha ceMeiiHa opraHu3ausl.

Jenbo3 u ['atapu OoT cBOsI cTpaHa 3allMTaBAaT Te3aTa 3a COLMYMa KaTO aBTEHTHUYHA
aHTHTe3a Ha kenaHueTo. OOIIecTBeHaTa OpraHu3allks caMo CH CIYXKHU ChC CeMeiHara, 3a Ja
pernpecupa, peCTPUKTHPA U MPEOPraHU3Mupa KEJIaHUETO, a C TOBA U Jla U3BaliBa MCUXUYHUS
cyOeKT B mabioHa Ha Hegpomuunus ,, A3 “. Tyk ce ueTe cpriacue ¢ TBbpJeHHeTo Ha Dpoiin, ue
0e3 cemeifHo reHepupanus ,,CBpbX-A3“ 4oBeK Ie ObAe OOpeueH Ha TcHxo3aTa WU
nepBep3usaTa. 3a Jlenpo3 u ['aTapu obaye mm3ouaHaTa ICUX03a KaTO aJITEpPHATUBA HA BUHATU
Hegpomuunus ,, A3 Ha EMUNOBOTO ceMelcTBO € MHOTO T0-aBTeHTHYHaTa ¢oopMa Ha OMBaHE B
CBETa — €JTHO 3aBpPbIIAHE KbM OHTOJOTUYHUSI KOPEH, UHTYUIUS 32 3HAUEHUETO Ha KEITaHUETO
M Ha COLMATHOTO KaTo (opMU HA TPOU3BOACTBO. Dpoiia e maney mo-nmecUMUCTUYEH — 0e3

pa3BUT B cemeilHaTta TpuaHrymauus ,,CBpbX-A3“ €QUHCTBEHMAT IbT Ipex ,,A3a“ € KbM
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MEPBEP3HOTO perpecupane, OT KOeTo 0e3 MOKPOBUTEICTBOTO HA CBPHXA30BaTa ChbBECT, MOXKE
Jla HaMEepH CIaCeHUE CaMO B CKOKa KbM CHHTYJISIPHUS HAPLMCU3BM Ha IICHX03aTa.

Henbo3 u ['atapu ca yOeneHn B U3KUBSIBAHETO HA ETMTIOBUST MOJIET, a C TOBA U B 3aJie3a
Ha KJIacuueckus A3, MUCJIEH KaTO BUHAru Hespomuuynus ,,A3"“ Ha CEeMEUHUS] KOMILIEKC.
Kanmuranu3smbT € IeMOHTHpAT B TaKa JIeadCOTIOTH3NPAI, JeCyOCTaHIINATN3Upall OCHOBUTE Ha
TO3W MOJIEJ, OTOJIBAMKKA TICUXWYHUSI CyOEKT 3a aNTEepHATHUBHUTE MOJIIOCH: TICUX03a WIH
nepBep3usi. VIMaHeHTHaTa Ha KanmuTaldu3Ma JIOTMKA € TepBep3usiTa. AKO B3eMEM IMpEIBH]
MICUXOAHAIUTUYHATA JeDUHHIINS, TEPBEP3HOTO € JBIKEHHE, perpecupamio ¢dasure Ha
CEeKCYaTHOTO pa3BUTHE, HUMITYJICUPAHO OT HEOT3MBYMBOCTTA Ha Cpeaara B TPSKOTO
33JI0BOJISIBAHE HA TICUXO-CEKCyalnHHsi cyOekT. IlpemsTcTBusTa Ha CONMOKYJITypHATa
PECTPUKIINS U KOMIUTUIIMPAIIUTE YCIOBHOCTH, CHITBTCTBAIN COIMATN3AIIMITA, OTBpAIlaBar,
OT-BpBIIAT Ha3aJ TCHUXHKATa, 3aKpereHa IMo-ciiado 3a omopHaTa Todka Ha ,,CBpbhx-A3a“
(nepsepsusima kamo omepamumenrHomo 0OmepameHo, OM-6bPHANO Ce - HeBPO3aAma Kamo
omepawjeHuemo om omepameHomo omepvujare Ha nepsepsusama). Taka Ts NPEKUBSIBA €IHO
CBOEOOpa3HO OSrcTBO, Mpe-X0XK a0 OTMUHAIIUTE U C TOBA MMO3HATH, JOCTHIIHU U Hal-MpOCTO
— necHH a3y Ha 33J0BOJISIBAHE, IOKATO HE CE CUTYHpa B TOUKATa Ha Hali-BUCOKO 33/10BOJISIBaHE
Y Hall-HHUCKO CHIIPOTUBIIEHUE, OKA3BAHO OT BPAKAEOHUS BH3MUTABAILl, CTPOT U CAHKIIMOHHUPAII]
BBHIIIEH COIMOKYJITYpeH cBAT. 3a Dpoiig nuncara Ha cuieH ,,CBpbX-A3“ € B oCHOBara Ha
€TUOJIOTHATA Ha nepBep3usTa. be3 nunrepuopusupanus B ,,CBpbXx-A3a‘“, U Taka HallpaBeH Haii-
coOCTBeH, IJlac Ha 3a0paHaTa IOCTaBeHa, OT COLMOKYJTypaHaTa cpela MO OTHOILIEHHE Ha
I'BPBUYHOTO CEKCYaJTHO 3aJ0BOJISIBAHE, NCUXO-CEKCYanHusm CyOeKT peBepcupa, JEBOJIIOHpa
Pa3BUTHETO CHU B MOCOKa Ha MH(paHTUIHATA ,,IOIMMOP(HO MepBep3HA™ KOHCTUTYIUS. AKO
,,TIOTHBAHETO " € TBBP/IC YCKOPEHO CYOEKTHT Mporaga AUPEKTHO B SAAPOTO HA aBTO-EPOTHUHUS
HapIKUCHU3bM, CKbCBAlKM Bpb3KaTa Ha JIMOMJAHUTE CH HMMIIYJIICH C BBHIIHUTE KAaTEKCHUCH,
MpeBpblIaiiku cebe cu B M3TOYHUK M 1en Ha Isioro iubugo. Toa, cmopen @Dpoiin e
OMMCAaHUETO Ha IIM30MJHATa I[ICMX03a, a Taka W BTOPUAT OYAKBaH pe3yiaTrar oT
TUCQYHKIIMOHATHOTO TocTaBsHe Ha ,,CBpbXx-A3a“. 3a oOcHoBaTens Ha ,,0vlOUHHama
ncuxonozusi’ CTaBa SICHO, Y€ W TEpBEp3MATa, W ICUX03aTa ca KYJITYPHO-NEJAroru4ecKu
mpo0yieM, KakTo W 4e MEeAarornyHOTO, KaTo yBOJ B MOPAIHOTO, a C TOBA U KYyJITYpPHOTO U

conuaJIHOTO, € BUHAru 1 110 HCO6XOI(I/IMOCT TCHCPUpalio (bOpMa Ha HCBPO3a.
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Taka nporxosara, 3ajersajia B [ICUXOAHAJUTUYHATA UHTEPIIPETALINS, CE OCBIIECTBSIBA
B jeiictBuTenHOCT cnopen Jenpo3 u latapu npu ,,mno0emata® Ha KamuTaaM3Ma Hal
COLIMOKYJITYPHOTO OrpaHUYEHUE M HEroBOTO MPOJbJDKEHHE B JuueTo Ha ,,CBpbXx-A3za“.
[TocnequusT 3aKpenBa B peXUM Ha IPOTUBOECTECTBEHA JIEBUTALIUS ICUXUYHATA CYOEKTHOCT B
IIPOCTPAHCTBOTO HAa HEBpo3aTa. s MMEHHO € E€AMHCTBEHUAT BB3MOXKEH COLMOKYJITYpPEH
CLIEHapui, IPOUTPaBaH CpeJl IEKOPUTE Ha CEMEHaTa MOCTAaHOBKA. PECTIEKTUBHO KYJITYPHUST
YOBEK € BMHAru HEBpPOTHYEH — Te3a, (popmynupana scHo ome oT Ppoiin. Koraro obaue
CHJIOBUTE HUILKHM Ha TOBA JIEBUTHUPAILIO 3aKPENBaHE Ce MPEKbCHAT, CyOEKTHT Mpolaja B ABaTa
Mojlyca Ha pe-HaTypaju3alus: MepBep3usdra U mncuxo3ata. Kanutaiu3mbT € MOJArOTBHUI 3a
Mpornajamiys TpPaceTo Ha MepBep3HusATa KaTo IMpEHAaCcHIlaHE Ha HOCTAJITHYHO TbPCEHUTE
II'bPBUYHU KaTEKCHCH Ha HEOIpaHWYEeHATa Olle MHpaHTUIIHA MICUXO0-UHTEHIIMOHATHOCT. ToBa,
cnopen Jlenbo3 u ["'atapu, koeTo ob6aye KanuTaau3MbT CAKall HE 04aKBa, € YECTOTO U YCTPEMHO
MOJIMUHABAaHE Ha MepBep3MsTa KbM IO-HUCKHS, HO Taka U MO-CHIIHOCTEH CTa3uC Ha pe-
HaTypanu3alys Ha MCUXMYHATa OpraHu3anus — Ircuxos3ara wid mwuzoppeHusta. Taka pe-
HaTypaJIM3UPAHETO Ha NCUXUYHATA CyOEKTHOCT MOXKE J1a € CaMo JIESTUTUMEH €K3UCTEHIHaleH
TEJ0C, JOKATO OTBPAIIEHUETO HU OT Hes € MPOAMKTYBAaHO €IMHCTBEHO OT CTHrMaTa, JajieHa
€HOBPEMEHHO OT CcOIHalM3upaliara JeHaTypajiu3alus Ha ceMeilHaTra opraHuzaius |
NICEeBJOpEHATypai3allusiTa Ha Kanutaiau3Ma. AKO HeBpo3aTa € BeJHBXK 3aBHHArU
,M3JIEKyBaHa* OT KanuTainu3Mma, 3a Jlenbo3 u 'arapu ,,criaceHMeTo* OT mepBep3uATa Ie €
BB3MOXHO caMo B nojtoca Ha [lluzoro. dpoiin e onpeaenu OCHOBHUS CTPEMEX Ha HEBPOTUKA
KaTo CTPEMEeX Jia He ce IMPEeBbpHE B MEPBEP3HUK , a OCHOBHUS MY CTpaX KaTo CTpax Ja He
npomnajaHe B mu3odpennynara 6e3qHa. HeBpo3aTa 3aabpxka perpecusra, oT eaHa CTpaHa, KbM
uH(paHTUIHATA TOIUMOP(HO TMepBEep3Ha CEKCyallHa YAOBIETBOPEHOCT M, OT Apyra KbM
a0CONIIOTHHS aBTOEPOTHYEH LIEHTHP Ha IbPBUYHUS HapIucu3bM. U 1BeTe perpecun 6uxa Ouiu
M3XO0J OT TPaBMATUYHUS COTBCHK HA MCUXUYHUS CYOEKT C PECTPUKIIMUTE U KOMIUTUKALIUUTE
Ha COLMOKYITypHaTa cpefa. Taka NCHUXHYHOTO pa3BUTHE HEU30€kKHO C€ CBBpP3Ba C
OTTJIACKBAHETO OT MEPBEP3HOTO U IICUXOTUYHOTO, HO criopel Ppoii ennHCTBEHaTa Bb3MOXKHA
IIOCOKa OCTaBa Ja € caMO KbM HEBPOTHYHMs cTa3uc. CBBbp3BallKM IO TO3M HAYMH
AHTPOTOJIOTUYHOTO ¢ HEBPOTUYHOTO, TICUXOAHAIM3ATA II[€ 3aIIUTH TPETEHIUATa CH a Oble
,»IbJIONHHA TICUXOJIOTUA" MJIK U300I10 TICHXOJIOTHATA KaTO IUCIUIUIMHA, 000CHOBABAIIA BCAKA

6’[;,[[6]1_[2[ AHTPOIIOJIOTUA — B HEHWHUTE KYJTYPOJIOTUYHH U COMUOJIOTUYHHA ACPUBATH.
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3a [enbo3 u larapm Hemarta crosaT no-pasinyHo. B TsaxHara uHTEepnperauus
NICUXUYHUAT CYOEKT € H3IpaBeH Mped TPU BB3MOXHH IPOCTPAHCTBA HA pealu3alus:
COLIMOKYJITYPHOTO CEMEMHO HPOCTPAHCTBO KaTO HEBPOTUK, KAalUTAIUCTUYECKOTO pe-
mepumopuaIu3upauio COLUO-KyJITypHOTO KaTO NMEPBEP3HUK U OJe-mepumopuaiu3upanomo u
pe-Hamypanu3upano poCcTPaHCTBO Kato mu30. [locneanusT e paBopuzupanust OT TAX U3XOJ,
JIOKOJIKOTO TIpe/icTaBiisBa popMara Ha Hal-aBTEHTHYHA eK3ucTeHuus. Bususara Ha [lenbo3 u
latapu 3a ncuxotuunus ,,111nu30 3Byun Haii-Beye ,,p)OMAaHTUYHO: OYKBaJHO TYK CTaBa JyMa
3a eCTeTM3MpPAHO paAJUKAIHO peBepcupaHe KbM mpuponarta. lllu3oro karo xomo-Harypa
pecTuTyupa Hal-aBTEHTHMYHAaTa CHUTYUPAHOCT Ha 4YOBEIIKara CyOeKTHOCT  CIpPsIMO
MeTapuznueckus (HakT Ha )KeJIaHUeTO KaTO OHTOJIOTHYEH ,,[TPOLIEC-TTOTOK .

Ha Bwmpoca: kol cBoM wWiIM TpHUCBOSIBA JeTeTo, Ouxme odvakBaiu ot Dpoiina
KaTerOpUYeH OTrOBOP: CAMO M €IMHCTBEHO CEMEMCTBOTO! 3a HEro JIeTeTo € MPOEKT IO
CEMEIHOTO COIMO-KYJITYPHO HEBPOTH3MpaHe Ha NMCUXUYHMS cyOekT. Tyk KynTHUBUpaHe M
HEBPOTU3HMpPAHE ca B HEOOXOIUMO ThkAecTBO. CaMo Mpe3 TO3U MPOEKT € Bb3MOKEH YOBEKBT
KaTo TMOJIOC W alTepHaTMBa Ha Hatypata. 3a Jlenbo3 u ['atapu Ta3u AMCTUHKIUSA M
MIPOTUBOIIOCTABSHE Ca U3KYCTBEHH, OTKUBEIM UICOJOTMYECKH MOCTpOeHUs. Paznuka mMexnay
YOBEK U HaTypa HsIMa, a TEXHUAT aBTEHTUYEH CUHTE3 Ce pa3KprBa B o0pa3a Ha IIU30TO ,,XOMO-
Hatypa“. Taka TEXHUAT BB3IJIE] UMILIMLIUpPA TPU BB3MOXKHU CLEHApHs 3a MPUCBOSBAHE HA
¢durypara nere, MUCIEHa KaTo MoTeHUMajdeH 4oBek. OT enHa cTpaHa, TOBa MOXeE Ja €
COLIMYMbBT, HMHCTUTYLHOHANIM3Upan EIUINOBOTO CEMENCTBO, CBOAL] JETETO-YOBEK Karo
HeBpoTuk. OT qpyra, MOXe Ja € KalluTaTUCTUYECKUAT TuOepanu3upall XurnepKoHCyMEepU3bM,
CBOSIIl YOBEKa KaTro ,BEYHO JHeTe” — HH(paHTHIIHA pPa3i03/1aHOCT Ha JKEJIaHHETO, PEcCIl.
nepBep3HUK. M ToBa MOKe /1a € 0CBOOOJICHUSIT Ype3 UMITyJIca Ha KallMTalIu3Ma, 3arIylieH OT
KyJlTyparta rjiac Ha HaTypara, KOSTO /1a CU Bb3BBbpPHE Yo8eKka-Oeme B HAW-'bpBUYHATA MY —

reHe3ncHa popma Ha ,, xomMo-Hamypa *‘ Win wu3o.

BEJIEJXKKU / NOTES

[1] Hapen ¢ mo3oBaBaHUsITa B TEKCTA MO TeMata, BiK. oiie: Ppoiin, 1993a; 1994; 1997.

[2] KanuranusmbT JaBa Ha JC€TCTO HOBATA OITHKA HaA JXCJIIAHUCTO, a CCIICKTUPA MMPECAMCTUTC
MY HC€ CaMO B 3aTBOPCHOTO MCKAY TCCHUTC CTCHU Ha CEMEMCTBOTO MMPOCTPAHCTBO, 4 1a MOXKC
Ja 1/1361/Ipa neimda CcouuyMm MNpEeHJIOKCH Ha MOJHOC — HIBCTPO 6)1}0,[(0 oT MHOTOO6pa3HI/I
BB3MOXKHOCTH 3a MHBCCTUPAHC Ha J'II/IGI/IIIOTO. Ho Taka xanutaau3MbT ,,OCBO60)K,Z[aBa Aayxa OoT
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OyTwikara™, Oka3Ballkh ce B KpailHa CMeTKa O€3CHJIEH B CaMOBB3MPOU3BEKIAIIUS CE
0e3KpaifHO OIHT J]a AKCMOMATH3HpPa JKEJTaHUETO B CBOCOOpa3Hu nepBep3Hu Marpuiy. [ln3oro
Ce OTBpPBILA OT OTBPATUTEITHO TMEPBEP3HUS AKCUOMATHU3BM Ha PE-TEPUTOPHATUZUPAHOTO
YKeJTaHue KaTo U3KYCTBEHA CAMOLIETHOCT M CAMOIICHHOCT, 3a JIa OTKpHE HAHOBO HEIIO 3ary0eHo
IO/ XUJISIZIONIETHU HACTIOsIBAaHUS — a0COJII0THATA CBOOO 1A HA HKEJIAHUETO.

[3] Usrnexxaa camo MpUBUIHO KaUTAIM3MbBT TapaHUPa CEMEHCTBOTO 3a Ja B3eMe JIeTEeTO, Ja
ro U3TETJIH Npe3 HOBUA My (DOKYC Ha JTMOMIHO MHBECTHUPAHE KbM COLMAIIHOTO, IPEBPBIIANKI
MOCJIEAHOTO BBB BB3MUTATEN, OPraHU3Mpalll JaBaHETO U 3a0paHsSBaHETO HAa BB3MOXKHUTE CU
o0ekTu Ha xenaHue. Ho BCBUIHOCT COLIMYMHOTO B HEroBaTa MHOroOOpa3Ha MHTEHIMOHATHA
amajirama CTOM CaMO KaTO CypOBHHA 3a CTYJCHOTO aKCHOMAaTU3UPAHO PEe-TEPUTOPHAIU3UPAHE
Ha JKEeJIAaHUEeTO OT KaUTaIu3MbT. TOi caMo MHCTPYMEHTAIU3UPa, aCEMOIUPaKi COLUAITHUTE
IIPEAMETHOCTH Ha JIABHIATAa KATO KOHCYMAaTHBH, & HE Ha CKaMeWKaTa KaTo peryJlaTHUBHO-
BB3IUTATEIHU ChIHULN, KATO KAKBUTO TH MPEICTABS CEMEWHMS Me1arorniyeckKl HapaTuB.
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Abstract

This paper examines the ethics of helping the poor through the perspective of situationism in
moral philosophy and moral psychology. Situationism emphasizes the role of contextual, social,
institutional, and psychological factors in shaping moral judgment and action, challenging
ethical theories that assume fixed moral rules or stable virtues. Contrary to this background, the
paper argues that moral responsibility in relation to global poverty cannot be understood as
universally fixed but must be interpreted in light of agents’ capacities, institutional conditions,
and the consequences of action. It critically engages both supporting and opposing arguments
concerning poverty relief, emphasizing tensions between duties of assistance, individual rights,
institutional effectiveness, and respect for autonomy. While the paper maintains that assisting
the poor is morally significant, it argues that the strength and scope of such obligations are
context-dependent rather than absolute. The paper ultimately defends an integrated context in
which situationist insights are combined with normative ethical principles, offering a more
realistic and practically responsive account of moral responsibility in addressing global poverty.

Keywords: moral responsibility, situationism, global poverty, ethical context-dependence,
moral psychology, poverty relief.

Introduction

The persistence of extreme poverty in the midst of unprecedented global wealth remains
one of the most disturbing moral contradictions of the contemporary world. That is the moral
question of whether individuals and societies have a duty to help the poor is one of the most
imperative and contested problems in present moral and political philosophy. Despite
remarkable technological advancement, economic growth, and increasing global productivity,
millions of people continue to live under conditions of severe deprivation without adequate
access to food, clean water, shelter, healthcare, education, and other necessities required for a
minimally decent human life. Recent reports from the World Bank indicate that nearly 700
million people still live in extreme poverty, while global poverty reduction has slowed

considerably due to economic crises, armed conflicts, climate change, political instability, and
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the long-term effects of the COVID-19 pandemic (World Bank, 2024). Poverty therefore
remains not merely an economic concern but a pressing moral and political problem that raises
fundamental questions about justice, responsibility, and human obligation in an interconnected
world.

The moral significance of poverty has generated extensive debate within moral and
political philosophy. One fundamental question concerns whether individuals and wealthy
societies possess a moral obligation to assist those living in conditions of deprivation. If such
obligations exist, further questions emerge concerning their nature, extent, and justification.
Are obligations to help the poor grounded in charity, beneficence, justice, or human rights? Are
they universal and unconditional, or do they depend upon social circumstances, institutional
realities, and practical limitations? These questions have become increasingly important in
contemporary considerations of global justice, particularly in light of widening economic
inequality and persistent structural disadvantage.

Traditional ethical theories have offered influential but competing answers to these
questions. Utilitarian philosophers such as Peter Singer argue that individuals are morally
obligated to prevent suffering whenever they can do so without sacrificing anything of
comparable moral importance (Singer, 2009). From this perspective, geographical distance or
national boundaries possess little moral relevance when compared to the urgency of human
suffering. Deontological approaches, particularly those influenced by Kantian ethics, ground
obligations of assistance in respect for persons as rational beings possessing intrinsic dignity
(Kant, 1785/1996). Similarly, distributive justice theories such as John Rawls’s difference
principle maintain that social and economic institutions are morally legitimate only when they
operate to the advantage of the least privileged members of society (Rawls, 1971). Thomas
Pogge further argues that global poverty is not merely unfortunate but is actively sustained by
unjust international economic and political arrangements that affluent societies help maintain
(Pogge, 2008).

Although these approaches differ significantly, they often share an underlying
assumption about moral agency: namely, that individual is capable of acting consistently on the
basis of stable moral principles, rational deliberation, or enduring moral character. However,
this assumption has increasingly been challenged by developments in moral psychology and

situationist ethics. Practical studies in social psychology suggests that moral behavior is
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frequently shaped by contextual and environmental factors such as time pressure, emotional
condition, institutional setting, social expectations, and diffusion of responsibility rather than
by fixed character traits alone (Darley & Batson, 1973; Doris, 2002). Additional studies in
behavioral ethics and cognitive psychology similarly indicate that moral judgment and
prosocial behavior are often influenced by unconscious biases, situational framing, and
institutional environments (Bazerman & Tenbrunsel, 2011; Miller, 2018). These findings raise
important philosophical concerns regarding the plausibility of ethical theories that rely heavily
on stable dispositions or universally applicable moral duties.

It is within this context that situationism emerges as a significant perspective for
rethinking moral responsibility toward the poor. Situationism maintains that moral action
cannot adequately be explained solely through reference to fixed virtues, universal rules, or
abstract principles, since human behavior is profoundly influenced by situational and structural
conditions. Rather than viewing moral agents as consistently rational and morally stable actors,
situationism emphasizes the extent to which moral conduct is shaped by psychological
limitations, institutional arrangements, social pressures, and environmental circumstances
(Doris, 2002). This does not imply that moral principles are meaningless or irrelevant; rather,
it calls into question the assumption that moral principles alone reliably determine ethical
behavior across different contexts.

This paper argues that situationism reveals an important limitation within traditional
theories of moral obligation toward the poor. Many Universalist ethical approaches presuppose
a degree of psychological consistency and practical moral agency that practical studies of
human behavior increasingly challenge. Consequently, moral obligations concerning poverty
relief cannot be understood adequately through abstract moral principles alone, but must also
account for contextual realities, institutional constraints, and the situational conditions under
which moral decisions are made. A situationist approach therefore offers a more
psychologically realistic and context-sensitive basis for assessing moral responsibility in
relation to global poverty.

The paper proceeds by first clarifying the concept of poverty and its moral significance
before examining the central claims of situationism and situation ethics. It then critically
analyzes major philosophical arguments both for and against helping the poor and finally

evaluates the strengths and limitations of a situationist approach to moral responsibility in the
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context of poverty relief. Through this analysis, the paper seeks to contribute to contemporary
debates on global justice by demonstrating how empirical insights about human moral behavior

can deepen philosophical discussions concerning ethical obligation and social responsibility.

Understanding the Concept of Poverty

Poverty is a complex and multidimensional phenomenon that cannot be adequately
captured by purely income-based or economic measures. Although it is often operationalized
in terms of income thresholds or consumption levels, such approaches fail to capture its broader
social, political, and moral dimensions. A philosophically adequate understanding of poverty
must therefore extend beyond material deprivation to include capability deprivation, social
exclusion, vulnerability, and the erosion of human dignity (Sen, 1999; Robeyns, 2017).

From a conventional economic perspective, poverty is typically defined as the inability
to secure sufficient financial resources to meet basic needs. A common distinction is drawn
between absolute and relative poverty. Absolute poverty refers to severe deprivation in which
individuals lack access to basic necessities such as adequate nutrition, clean water, shelter, and
healthcare. Robert McNamara famously described this condition in terms of malnutrition,
illiteracy, disease, and low life expectancy, representing conditions incompatible with a
minimally decent human life (McNamara, 1973). Relative poverty, by contrast, is defined in
relation to prevailing social standards within a given society. Individuals may meet basic
survival needs yet remain excluded from meaningful participation in social, economic, and
cultural life. This highlights inequality, marginalization, and reduced life opportunities rather
than mere subsistence (Townsend, 1979).

Beyond these classifications, Amartya Sen’s capability approach offers a more
normatively robust framework. Poverty is understood here as deprivation of substantive
freedoms to achieve valued functioning and ways of life (Sen, 1999). Income is significant only
insofar as it expands real opportunities for education, healthcare, political participation, and
social recognition. Present developments in capability theory further emphasize poverty as a
failure of human flourishing rather than simply a lack of resources (Robeyns, 2017).

Importantly, poverty is not merely the result of individual misfortune or a form of
natural bad luck but is often structurally produced and sustained. Global trade systems, political

instability, corruption, and historical patterns of colonial exploitation contribute significantly to
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persistent deprivation. Pogge argues that poverty is embedded within institutional arrangements
that systematically disadvantage certain populations (Pogge, 2008). Hickel further argues that
global inequality is actively reproduced through economic systems that benefit affluent
societies while constraining the development of poorer regions (Hickel, 2020). In this sense,
poverty constitutes a form of structural injustice, that which is an outcome of systemic
arrangements rather than isolated individual actions (Young, 2011).

The moral significance of poverty lies in its systematic violation of fundamental human
rights. Extreme poverty undermines access to rights such as life, health, education, security,
and political participation, exposing individuals to chronic vulnerability and premature death
(Pogge, 2008; World Bank, 2024). These deprivations are not morally neutral; they represent
serious injustices requiring ethical explanation and response.

Understanding poverty in this multidimensional and morally charged sense is essential
for evaluating moral responsibility toward the poor. If poverty were merely a matter of
individual misfortune, moral responses might be limited to discretionary charity. However, if
poverty is structurally produced and involves capability deprivation, then moral responsibility
extends to questions of justice, institutional reform, and collective accountability. This
expanded understanding of poverty provides the necessary foundation for examining whether
and how moral agents ought to assist the poor, which is an inquiry that becomes especially

significant when interpreted through a situationist principle.

Situationism and Situation Ethics

Situationism in moral philosophy and moral psychology challenges the traditional
assumption that moral behavior is primarily explained by stable character traits or enduring
virtues. Instead, situationists argue that moral action is significantly shaped by contextual and
environmental factors such as social pressure, emotional states, time constraints, cognitive
biases, and institutional structures (Doris, 2002; Harman, 1999). Developments in moral
psychology and behavioral ethics have strengthened this view by demonstrating that even subtle
situational cues can systematically influence moral judgment and prosocial behavior in ways
that agents often fail to recognize (Bazerman & Tenbrunsel, 2011; Miller, 2018). Further

current experimental and computational study further confirms that moral decision-making is
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highly sensitive to framing effects, institutional context, and incentive structures (Xie, Hirst, &
Xu, 2020; Emelin, 2020).

Philosophical considerations have also revisited the tension between situationism and
virtue ethics, not by rejecting situationism outright but by refining its implications for moral
agency. For instance, while character traits may not be fully “robust,” they still interact
dynamically with situational environments in shaping moral behavior (Bock, 2025; de Bruin,
Zaal, & Jeurissen, 2023). This suggests that moral agency is better understood as context-
sensitive rather than character-determined.

The philosophical roots of situationism lie in both empirical psychology and ethical
theory. John Doris (2002) famously challenges the Aristotelian assumption that virtues such as
honesty, courage, and generosity are stable dispositions that reliably guide behavior across
contexts. Aristotle’s virtue ethics assumes a relatively unified moral character that expresses
itself consistently across situations (Aristotle, trans. 2000). Situationist, however, argue that
empirical findings undermine this assumption by showing that moral behavior often varies
significantly across contexts despite stable moral beliefs or self-conceptions.

Classic experimental studies remain influential in this discussion. The Good Samaritan
experiment by Darley and Batson (1973) demonstrated that even seminary students were
significantly less likely to help a distressed individual when placed under time pressure.
Similarly, Isen and Levin (1972) found that individuals in positive emotional states were more
likely to engage in helping behavior than those in neutral moods. While these studies remain
foundational, recent study in behavioral ethics has expanded their implications by showing that
organizational environments, incentive systems, and cognitive overload significantly shape
moral behavior in predictable ways (Bazerman & Tenbrunsel, 2011; Miller, 2018).

Gilbert Harman (1999) further develops the philosophical critique by appealing to the
“fundamental attribution error,” the psychological tendency to overemphasize internal traits
while underestimating situational influences in explaining behavior. Contemporary extensions
of this critique suggest that moral judgment itself is often shaped by unconscious cognitive
processes and contextual framing effects, challenging the assumption of fully transparent moral
agency (Miller, 2018; Xie, 2020).

Situation ethics, most prominently developed by Joseph Fletcher (1966), provides a

normative framework that complements these empirical insights. Fletcher rejects both rigid
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moral absolutism and unrestricted relativism, proposing instead that moral judgment should be
guided by agape, which is self-giving love aimed at human flourishing. Moral rules, on this
view, function as flexible guides rather than absolute commands, and must be evaluated in light
of concrete circumstances. In relation to poverty, this implies that moral obligations cannot be
derived purely from abstract duties but must consider contextual factors such as resource
availability, institutional effectiveness, and potential unintended consequences (Fletcher,
1966). Further current ethical considerations have extended this contextual sensitivity into
applied domains such as global justice, where scholars argue that moral responsibility is
distributed across individuals and institutions in ways that depend heavily on structural
conditions (Risse, 2012; Hickel, 2020). This strengthens the situationist intuition that moral
responsibility cannot be understood independently of systemic constraints.

Situationism also raises important questions concerning moral responsibility, praise,
and blame. If moral behavior is significantly shaped by factors outside an agent’s control, then
traditional notions of moral credit and culpability become more complex. Doris (2002) argues
that conventional practices of moral evaluation may overstate the explanatory role of character.
However, it suggests a revision rather than elimination of moral responsibility that agents can
still be held accountable, but only within a framework that acknowledges situational constraint,
cognitive limitation, and institutional context (Buss, 2025; Piovarchy, 2020).

Applied to the ethics of helping the poor, situationism and situation ethics jointly
suggest that moral obligations are not fixed or universally uniform. Whether an agent is required
to assist the poor depends on situational conditions such as resources, institutional capacity, and
expected effectiveness of intervention. Contemporary global ethics literature reinforces this
view by emphasizing that effective poverty relief depends heavily on structural context and
institutional design (World Bank, 2024; Hickel, 2020). Furthermore, situation-sensitive ethics
highlights the consequences of moral action. Assistance to the poor is morally justified when it
effectively reduces suffering, but may become morally ambiguous when it generates
dependency, inefficiency, or unintended harm (Deaton, 2013). According to World Bank,
development in economics similarly emphasizes that the effectiveness of aid depends strongly
on institutional and contextual factors rather than moral intention alone (World Bank, 2024).

In the long run, situationism provides a psychologically informed basis for

understanding moral action, while situation ethics offers a normative orientation that preserves
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moral evaluation without relying on rigid universalism. Together, they provide a more realistic
account of moral agency in complex environments such as global poverty, where structural

constraints and situational variability significantly shape moral possibilities.

Moral Problems in Helping the Poor

Helping the poor raises a range of moral problems that resist simplistic ethical
prescriptions. While the suffering associated with poverty generates a strong intuitive demand
for assistance, profound analysis reveals persistent tensions concerning responsibility,
effectiveness, autonomy, and unintended consequences. These tensions suggest that moral
responses to poverty cannot be adequately captured by universal rules alone, but must instead
be sensitive to the complexity of concrete situations.

A central difficulty concerns the distribution of moral responsibility. If poverty is partly
produced by structural injustice and global economic inequality, then it becomes unclear
whether responsibility should be located primarily at the level of individuals, states, or global
institutions (Pogge, 2008; Young, 2011). Traditional ethical theories attempt to resolve this
ambiguity in different ways. Utilitarianism holds that agents are morally required to prevent
suffering whenever they can do so without comparable moral sacrifice (Singer, 2009). Kantian
ethics grounds moral obligation in respect for persons as ends in themselves, thereby generating
duties of assistance under conditions of need (Kant, 1785/1996). By contrast, contemporary
theories of global justice emphasize the institutional production of poverty, arguing that affluent
societies bear responsibility because global economic structures systematically disadvantage
poorer populations (Risse, 2012; Hickel, 2020).

Finding in political philosophy further complicates this picture by showing that
responsibility in global poverty contexts is distributed across overlapping institutional and
causal networks rather than traceable to discrete agents alone (Risse, 2012). This challenges the
assumption that moral obligation can be cleanly assigned in universal terms. Situationism
intensifies this difficulty by emphasizing that even when moral obligations are acknowledged
in principle, an agent’s capacity to act is shaped by situational constraints such as institutional
structure, resource availability, and social environment. Practical research in moral psychology
supports this view, showing that perceived responsibility and willingness to help are highly

sensitive to contextual framing and institutional conditions (Bazerman & Tenbrunsel, 2011;
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Miller, 2018). Moral responsibility, therefore, cannot be understood independently of the
situations that enable or restrict action.

A further problem concerns the effectiveness of assistance. Helping the poor is morally
justified only insofar as it produces beneficial outcomes without generating negative unintended
harm. While aid can reduce suffering and save lives, poorly designed interventions may weaken
local economies, foster dependency, or reinforce corrupt governance structures (Deaton, 2013).
World Bank reinforces this concern by showing that the success of poverty alleviation strategies
depends heavily on institutional context, governance quality, and economic structure (World
Bank, 2024). This makes it difficult to maintain that assistance is always morally good in an
unqualified sense.

Situationism aligns closely with this insight by shifting moral evaluation away from
abstract obligation toward contextual assessment of consequences. On this view, moral
judgment must consider whether a particular intervention is likely to succeed within a specific
institutional and social environment rather than assuming that assistance is inherently required
or beneficial. Similarly, in moral psychology and applied ethics emphasizes that moral decision-
making often involves context-sensitive reasoning rather than strict rule application, especially
in complex domains such as global poverty (Greene, 2019; Miller, 2018).

Assistance becomes morally problematic when it undermines the agency of those it
intends to help. Amartya Sen’s capability approach argues that justice requires not merely the
distribution of resources but the expansion of substantive freedoms that enable individuals to
determine the course of their own lives (Sen, 1999). In a similar vein, Martha Nussbaum
maintains that human dignity is closely tied to the human capacity for practical reason, that is,
the ability to reflect, deliberate, evaluate alternatives, and make meaningful choices concerning
one’s conception of a worthwhile life (Nussbaum, 2011). Practical reason is central to
autonomy because it enables persons to function as self-governing agents rather than passive
recipients of external control. Assistance that disregards this capacity actually risks becoming
paternalistic, substituting the judgment of donors or institutions for the decision-making agency
of the poor themselves. Developments in capability theory further emphasize that certain forms
of aid may unintentionally reinforce structures of dependency instead of expanding genuine
freedom and participatory agency (Robeyns, 2017). Moral evaluation must therefore consider

not only whether aid alleviates suffering, but also whether it preserves and strengthens the
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recipient’s ability to exercise practical judgment and participate meaningfully in shaping their
own social and material conditions from situations’ understanding.

From a situationist viewpoint, this implies that moral evaluation must extend beyond
intention or immediate relief to include the broader contextual effects of assistance on human
agency. Whether aid is morally justified depends not only on its capacity to reduce suffering
but also on whether it enhances or constrains the long-term capabilities of recipients. Moral
responsibility, therefore, becomes fundamentally context-dependent rather than rule-governed.

Helping the poor also involve or generate persistent conflicts between competing moral
obligations. Individuals and states frequently face trade-offs between local and global
responsibilities, immediate relief and long-term development, or individual rights and
collective welfare. Governments, for instance, may struggle to allocate limited resources
between domestic poverty reduction and international humanitarian assistance (Rawls, 1971;
Singer, 2009). Contemporary global justice theory emphasizes that such tensions are not
accidental but structurally embedded within global economic and political systems (Risse,
2012; Hickel, 2020).

Situationism offers a way of understanding these conflicts by emphasizing practical
reasoning under constraint rather than strict adherence to universal principles. Moral decisions
in such contexts are shaped by situational pressures, institutional limitations, and available
resources. This view shows that individuals often resolve moral dilemmas through heuristic and
context-sensitive reasoning rather than rule-based deliberation alone (Miller, 2018; Greene,
2019).

Finally, experimental research in moral psychology highlights the variability of moral
behavior across situations. Even individuals with strong moral commitments may fail to act due
to time pressure, cognitive overload, emotional state, or social influence (Darley & Batson,
1973; Isen & Levin, 1972). More recent studies confirm that prosocial behavior is highly
sensitive to environmental cues, framing effects, and institutional design (Bazerman &
Tenbrunsel, 2011; Miller, 2018). These findings challenge ethical theories that assume stable
moral agency and consistent moral performance across contexts. Situationism incorporates this
empirical insight by suggesting that moral evaluation must account for the interaction between
internal dispositions and external conditions. Moral failure, on this view, cannot always be

reduced to character deficiency but may reflect situational constraint.
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Arguments for Helping the Poor

The moral case for assisting the poor has been defended across several philosophical
traditions; each converging on the claim that extreme poverty generates serious moral
obligations rather than mere charitable preferences. Despite differences in grounding, these
perspectives collectively challenge the view that aiding the poor is optional, instead framing it
as a requirement of morality, justice, or human dignity. From a utilitarian perspective, the most
influential argument is that moral action should aim at maximizing overall well-being while
minimizing suffering. Peter Singer (2009) argues that if individuals can prevent significant
suffering or death without sacrificing something of comparable moral importance, they are
morally required to do so. The force of this argument lies in its rejection of moral distance:
geographical separation, social unfamiliarity, or lack of personal connection does not weaken
moral responsibility when preventable suffering is at stake. What matters is the capacity to
reduce suffering, not relational proximity.

This line of reasoning, which can be traced back to classical utilitarians such as Henry
Sidgwick (1907), has gained renewed relevance in contemporary discussions of global ethics
and effective altruism, where the emphasis is placed on the real-world impact of moral action
rather than intention alone (Singer, 2009; MacAskill, 2015). Greene further reinforce this
consequentialist intuition by stressing that moral responsibility tracks preventable harm under
conditions of feasible intervention rather than ideal moral perfection (Greene, 2019).

Deontological ethics offers a different but complementary justification. Kant’s moral
philosophy, particularly categorical imperative grounds obligation in respect for persons as
ends in themselves, which prohibits treating individuals merely as means to external purposes
(Kant, 1785/1996). Extreme poverty undermines the conditions necessary for autonomous
rational agency, thereby generating duties to assist those whose basic capacities for dignity and
choice are threatened. From this standpoint, failing to assist the poor is not merely unfortunate
but morally impermissible insofar as it allows conditions that violate human dignity to persist.
Kantian theorists extend this argument beyond interpersonal ethics into global moral
responsibility. Onora O’Neill (1996), for example, argues that obligations of justice require
institutions and individuals alike to avoid foreseeable harm and to uphold basic conditions of

human agency, even across national boundaries. Kantian-inspired global ethics continues to
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emphasize that moral respect for persons necessarily generates transnational duties when basic
rights are at stake (O’Neill, 2016).

Rights-based approaches strengthen this deontological framework by reframing poverty
as a violation of fundamental human rights. Thomas Pogge (2008) argues that global poverty
is not merely a natural misfortune but is sustained by unjust institutional arrangements that
advantage wealthy societies while predictably harming the poor. On this view, affluent states
bear negative duties not to participate in or uphold systems that perpetuate deprivation.
Assistance to the poor therefore becomes a matter of rectifying structural injustice rather than
voluntary charity. Recent work in global justice theory reinforces this structural diagnosis by
showing how economic institutions systematically reproduce inequality through trade regimes,
debt systems, and governance asymmetries (Risse, 2012; Hickel, 2020).

Virtue ethics provides yet another dimension by focusing on the moral character of
agents rather than rules or consequences alone. Aristotle’s account of virtue emphasizes the
cultivation of dispositions such as compassion, generosity, and practical wisdom as essential to
human prosperity (Aristotle, trans. 2000). Rosalind Hursthouse (1999) argues that helping those
in need is an expression of virtuous character insofar as it reflects sensitivity to human suffering
and appropriate moral perception. From this perspective, assisting the poor is not only about
outcomes but about becoming the kind of person who responds rightly to the vulnerability of
others.

Justice-based theories further extend the moral argument by focusing on fairness and
structural equality. John Rawls (1971) argues that social and economic inequalities are justified
only when they benefit the least advantaged members of society. This principle places the
condition of the poor at the center of moral and political evaluation. Similarly, Iris Marion
Young (2011) shifts attention from individual responsibility to structural injustice, arguing that
poverty is often produced by institutional processes and collective social arrangements rather
than isolated wrongdoing. Political philosophy continues this line of thought by emphasizing
that global poverty is sustained through systemic relations of power that demand institutional
correction rather than mere charitable response (Risse, 2012).

Considered together, these philosophical traditions converge on a shared conclusion:
extreme poverty generates serious moral reasons for action that cannot be reduced to optional

generosity. Whether grounded in consequences, duties, rights, virtues, or justice, the moral
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imperative to assist the poor emerges as a stable feature of ethical reflection. However, as later
sections will suggest, the way these obligations are interpreted and acted upon remains deeply

sensitive to situational constraints, institutional conditions, and practical feasibility.

Arguments against Helping the Poor

Although many philosophical traditions defend strong moral obligations to assist the
poor, a significant body of thought challenges the coherence, desirability, and universality of
such obligations. These critiques do not necessarily deny that poverty is morally troubling;
rather, they question whether assisting the poor is always morally required, always effective, or
always justified under conditions of justice, autonomy, and institutional complexity.

A central objection emerges from libertarian political philosophy, which prioritizes
individual rights, especially property rights, over redistributive claims. Robert Nozick (1974)
argues that individuals are entitled to holdings acquired through legitimate means, and that
compulsory redistribution violates this entitlement by treating individuals as instruments for
others’ welfare. From this perspective, state-enforced assistance to the poor is morally
problematic because it undermines personal liberty and the moral integrity of ownership.
Libertarian arguments continue to stress that justice is fundamentally about non-interference
rather than patterned redistribution, thereby placing strict limits on the moral justification of
compulsory poverty relief.

A second line of criticism focuses on the empirical and institutional consequences of
aid. Development economists such as Deaton (2013) argue that large-scale foreign aid can
weaken local governance structures, distort economic incentives, and create long-term
dependency. Instead of resolving poverty, poorly structured aid may entrench it by undermining
domestic productivity and encouraging reliance on external support. This concern is reinforced
in contemporary development research, which increasingly emphasizes that aid effectiveness
depends heavily on institutional quality, governance capacity, and context-specific design
rather than moral intention alone (World Bank, 2024). From this perspective, moral enthusiasm
for helping the poor must be tempered by empirical caution about unintended consequences.

Related to this is the problem of moral hazard and dependency. Public choice theorists
such as James M. Buchanan (1985) argue that welfare systems and redistributive mechanisms

may unintentionally discourage responsibility and self-sufficiency when incentives are poorly
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aligned. He further contends that redistributive policies are often affected by bureaucratic
inefficiency, political self-interest, and rent-seeking, where state actors pursue institutional or
personal advantages rather than the genuine welfare of the poor. The concern is not merely
economic but moral: when assistance is guaranteed regardless of behavior, it may weaken the
development of agency and responsibility among recipients. Behavioral study in economics and
psychology similarly suggests that incentive structures significantly shape long-term decision-
making and can influence dependency patterns in welfare systems (Miller, 2018).

Another important critique concerns autonomy and paternalism. Even when aid is
motivated by concern for the poor, it may undermine the agency of recipients by imposing
external judgments about what counts as a good or valuable life. Martha Nussbaum (2011) and
capability theorists acknowledge this risk, emphasizing that development must expand, rather
than restrict, the substantive freedoms of individuals. However, critics argue that many
development interventions fail this standard by substituting external planning for local
autonomy. Global ethics reinforce this concern, warning that well-intentioned assistance can
reproduce asymmetries of power that limit self-determination rather than enhance it (Robeyns,
2017).

A further challenge arises from the problem of demandingness in moral theory. Bernard
Williams (1973) argues that moral theories that impose extensive obligations risk alienating
agents from their personal projects, commitments, and identity. Applied to global poverty, this
suggests that while helping the poor may be morally admirable, it cannot be assumed to generate
unlimited or universal obligations for all agents in all circumstances. Moral requirements must
be sensitive to human limitations, practical constraints, and the structure of lived experience.

Situationism reinforces several of these critiques by emphasizing that moral action is
deeply context-dependent. Moral behavior is shaped by situational constraints such as
institutional structure, cognitive load, and available resources (Doris, 2002). From this
perspective, it is unreasonable to assume that agents will consistently fulfill strong moral
obligations to assist the poor across all contexts. Whether assistance is appropriate depends on
the agent’s capacity, the likely effectiveness of intervention, and the broader situational
environment in which moral decisions are made.

Considered together, these objections do not eliminate the moral importance of poverty

but complicate the assumption that helping the poor is always a straightforward moral duty.
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Instead, they suggest that moral responsibility in relation to poverty is conditional, constrained,
and highly sensitive to institutional and situational realities.

A Situationist Analysis of Helping the Poor

Situationism in moral philosophy and moral psychology challenges the assumption that
moral behavior is primarily governed by stable character traits or universal moral rules. Instead,
it argues that moral judgment and action are significantly shaped by contextual, institutional,
and psychological conditions (Doris, 2002; Harman, 1999). When applied to the ethics of
helping the poor, situationism shifts attention away from abstract obligations toward the
concrete conditions under which moral action becomes possible, effective, or even desirable.

From this perspective, moral duties are not fixed entities that apply uniformly across
contexts but are sensitive to situational variability. Although dominant ethical theories such as
utilitarianism, Kantian deontology, and theories of global justice tend to present assistance to
the poor as a strong moral requirement (Singer, 2009; Kant, 1785/1996; Pogge, 2008),
situationism insists that such obligations must be filtered through practical conditions of
agency, capacity, and institutional environment. The ability of an agent to assist meaningfully
is not simply a matter of moral will but is shaped by access to resources, knowledge, and
effective channels of intervention. In many cases, what appears to be a moral failure may in
fact reflect structural or situational limitation rather than ethical deficiency.

Equally important is the recognition that the moral value of assistance depends on its
contextual effectiveness. Aid delivered without regard to institutional or economic conditions
may fail to achieve its intended goals or may even produce harmful consequences. Development
research has increasingly emphasized that the success of poverty alleviation efforts is
contingent on governance structures, local institutional stability, and economic absorptive
capacity (Deaton, 2013; World Bank, 2024). This reinforces the situationist claim that moral
evaluation must include empirical sensitivity to context rather than relying solely on abstract
principles of beneficence or justice.

Furthermore, assistance to the poor must be evaluated in light of its broader social
consequences, including the possibility of dependency, market distortion, or weakened
institutional accountability. Critics such as Hardin (1968) and Buchanan (1985) highlight how

well-intentioned interventions can generate systemic instability when incentive structures are
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ignored. For example, continuous foreign food aid may undermine local agricultural markets
by making it difficult for local farmers to compete with subsidized imports, while poorly
monitored welfare systems can encourage bureaucratic inefficiency and long-term dependency.
Even where moral motivation is present, outcomes may diverge significantly from expectations
if situational dynamics are misunderstood. Situationism thus reframes moral responsibility as
involving not only intention but also practical foresight and contextual awareness.

Classic studies demonstrate that helping behavior is highly sensitive to situational
variables such as time pressure, emotional state, and environmental cues rather than stable
moral disposition alone (Darley & Batson, 1973; Isen & Levin, 1972). These studies shows that
prosocial behavior is shaped by cognitive load, framing effects, and institutional design,
suggesting that moral action is deeply embedded in environmental structures (Miller, 2018;
Greene, 2019). Applied to global poverty, this implies that moral obligation cannot be
understood independently of the psychological and institutional conditions under which agents
operate.

A situationist framework therefore evaluates moral action in terms of what agents can
reasonably be expected to do give their capacities, the likely consequences of intervention, and
the institutional contexts in which they act. This does not eliminate moral responsibility but
reconfigures it as context-sensitive practical judgment rather than rigid rule-following. Moral
assessment becomes a matter of whether agents respond intelligently and responsibly to the
constraints and opportunities of their situation, rather than whether they comply with
universalized moral requirements.

Several situational variables further shape the ethics of poverty relief. Temporal
constraints influence whether immediate relief or long-term structural intervention is more
appropriate. Institutional conditions determine whether aid is likely to be effective or captured
by corruption. Psychological factors such as empathy, fatigue, and attention affect the
likelihood of moral action. Cultural norms shape how assistance is perceived and whether it is
received as respectful or intrusive (Sen, 1999; Nussbaum, 2011). Together, these factors
illustrate that moral decision-making in poverty contexts is inherently embedded in complex
situational environments.

A common objection to situationism is that it undermines moral responsibility by

attributing behavior too heavily to external conditions. However, situationists do not deny
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responsibility; rather, they reconceive it in terms of practical wisdom and contextual
responsiveness. An agent may still be morally praiseworthy when they engage in careful,
informed, and context-sensitive deliberation, even if outcomes are imperfect. Conversely,
moral failure may consist not in lack of virtue but in negligence regarding relevant situational
constraints. Moral responsibility, on this view, is preserved through attentiveness to context
rather than adherence to rigid principles.

In the end, a situationist account of helping the poor suggests that moral obligation is
neither absolute nor absent but conditional upon the interaction between agent capacity,
institutional context, and expected consequences. It provides a mediating position between rigid
moral universalism and relativism by grounding moral judgment in empirical realities while
retaining evaluative standards. In this sense, situationism offers not a rejection of moral
responsibility but a refinement of how such responsibility should be understood in complex
global contexts marked by poverty and inequality.

Critical Assessment of Situationism

Situationism offers a powerful corrective to overly idealized accounts of moral agency
by emphasizing the decisive role of contextual, psychological, and institutional factors in
shaping moral judgment and behavior (Doris, 2002; Harman, 1999). In the context of poverty
ethics, it provides a more realistic insight into why individuals and institutions often fail to act
on their moral commitments despite recognizing the urgency of global deprivation. However,
while its explanatory power is significant, its normative implications remain deeply contested,
especially regarding moral responsibility, ethical guidance, and the stability of moral
evaluation.

One of the central strengths of situationism lies in its strong empirical foundation.
Contemporary moral psychology studies show that moral behavior is not primarily governed
by or shape stable character traits but is highly sensitive to situational variables such as
cognitive load, emotional framing, institutional environment, and decision architecture
(Bazerman & Tenbrunsel, 2011; Cushman, 2019). Classic experiments, such as the Good
Samaritan study, already demonstrated that seemingly minor contextual factors like time
pressure can significantly override moral intentions (Darley & Batson, 1973). This shows that

prosocial behavior is deeply shaped by environmental design and cognitive limitations rather
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than purely stable moral dispositions (Miller, 2018; Greene, 2019). Applied to global poverty,
this suggests that moral failure to assist the poor cannot always be straightforwardly interpreted
as lack of moral commitment; it may also reflect structural constraints and situational overload.

Situationism also contributes to moral theory by grounding ethical reflection in lived
human conditions rather than abstract idealizations. It challenges the assumption that moral
agents consistently operate under conditions of full rationality, information, and freedom.
Instead, it highlights the extent to which moral decision-making is embedded in institutional,
psychological, and social environments. This makes it particularly relevant for poverty ethics,
where decisions about aid are shaped by governance structures, economic systems, and
informational asymmetries. Global justice theorists increasingly acknowledge this
embeddedness, emphasizing that moral responsibility must be evaluated in relation to real
institutional contexts rather than idealized agents (O’Neill, 2016; Risse, 2012).

However, the same empirical strength that supports situationism also generates
significant normative challenges. If moral behavior is heavily influenced by factors beyond the
agent’s control, then traditional accounts of moral responsibility, particularly praise and blame,
become less stable. This raises a fundamental philosophical tension: whether moral evaluation
can remain meaningful if actions are largely shaped by external conditions (Doris, 2002;
Sverdlik, 2018). In the context of poverty relief, this implies difficulty in determining whether
failure to assist the poor should be attributed to moral negligence or to situational constraints
such as limited resources, institutional barriers, or psychological fatigue.

A further concern is the risk of normative indeterminacy. Because situationism
emphasizes variability across contexts, it may generate unstable moral guidance. Similar agents
in similar situations may receive different moral evaluations depending on subtle contextual
differences, raising concerns about consistency in moral reasoning. Recent critiques in moral
psychology and ethics suggest that without some stable normative framework, situation-
sensitive ethics may struggle to provide reliable action-guidance in complex global issues such
as poverty alleviation (Cushman, 2019; Miller, 2018).

Moreover, situationism is less equipped to address structural injustice at the level
required for global poverty analysis. Poverty is not merely the result of individual inaction but
is deeply embedded in global economic and political systems that systematically reproduce

inequality (Pogge, 2008; Sen, 1999). While situationism effectively explains individual
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variation in moral response, it offers limited resources for diagnosing and transforming these
large-scale institutional structures. Global justice theory therefore insists that structural
explanations must complement psychological accounts if poverty is to be adequately
understood and addressed (Risse, 2012; World Bank, 2024).

Another limitation lies in the epistemic demands placed on moral agents. Situationism
assumes that agents can accurately interpret situational variables and adjust moral judgment
accordingly. However, recent work in behavioral ethics suggests that individuals frequently
suffer from “ethical blind spots,” where cognitive biases and limited information distort moral
perception (Bazerman & Tenbrunsel, 2011). This means that situational sensitivity itself may
be unreliable unless supported by institutional safeguards or normative principles that guide
interpretation.

Despite these limitations, situationism remains philosophically valuable because it
forces moral theory to confront the gap between ideal moral expectations and actual human
behavior. It improves ethical reflection by integrating empirical psychology with normative
analysis and by highlighting the importance of context, constraint, and cognitive limitation in
moral life. However, its most defensible role is not as a standalone moral theory but as a
complementary framework that must be integrated with wider ethical resources.

Finally, a defensible approach to poverty ethics must combine the empirical realism of
situationism with the normative stability of theories such as deontology, virtue ethics, and
global justice. While situationism explains how moral agents actually behave under constraints,
these additional frameworks are necessary to determine how they ought to act. In this sense,
situationism does not replace traditional moral theory but refines it, ensuring that moral

judgment remains both humanly realistic and normatively meaningful.

Conclusion

This paper has examined the ethics of helping the poor through a situationist framework,
arguing that moral responsibility in global poverty cannot be fully captured by traditional
ethical theories that rely on fixed duties, rights, or stable virtues. While utilitarian,
deontological, virtue-ethical, and justice-based approaches provide strong normative reasons
for aiding the poor, they often assume idealized moral agency that overlooks how real moral

decisions are shaped by contextual, institutional, and psychological conditions. Situationism
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contributes a corrective by showing that moral action is significantly influenced by situational
factors such as cognitive limitations, institutional structures, resource availability, and
environmental pressures, thereby reframing moral responsibility as context-sensitive practical
judgment rather than universal obligation. At the same time, the analysis has shown that
situationism, while powerful in explaining variability in moral behavior, cannot independently
ground a complete normative ethics, since it risks weakening stable standards of moral
evaluation and guidance if left unaccompanied by broader moral principles. The paper therefore
defends a balanced position in which situationist insights are integrated with normative
frameworks of justice, human dignity, and moral accountability, allowing for an approach to
poverty ethics that is both empirically realistic and normatively robust, and ultimately better

suited to addressing the complex moral demands of global poverty.
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Abstract

In this paper, the philosophical basis of morality in traditional African thinking will be critically
evaluated with special emphasis on the Yoruba conceptual framework. It is an answer to the
basic question: Are there African notions of morality? This paper, grounded in an analytic
approach to philosophy, questions the genesis, nature, and normative form of moral reasoning
within Yoruba epistemology. This paper argues that Yoruba morality is a unique system of
ethics that is theocentrically grounded, evaluates character (lwa), and operates through an
internal moral faculty (Ifa aya). This analysis shows that Yoruba ethical reasoning offers a
complex alternative to Western moral theories, avoiding the trap of cultural relativism by
comparing evolutionary, commonsense, and theological explanations of the origin of morality.
The paper finds that African moral ideas, especially the Yoruba concept of Omoluwabi, can be
useful philosophical material in contemporary ethical argument.

Keywords: Yoruba ethics, African philosophy, lwa, Omoluwabi, moral ontology, religious
morality, Olodumare.

1. Introduction: The Question of African Morality

The philosophical question of the existence of unique African moral concepts has been
a controversial topic in cross-cultural ethical arguments. The debate over the existence of
African philosophy, as Gbadegesin (1991, p. 1) notes, has long taken center stage in the
philosophical arena in Africa, at the expense of substantive issues that the very existence of
human beings raises. This has sadly resulted in a stalemate in the emergence of a unique African
philosophy. In this paper, I will address this challenge by using traditional Yoruba moral

philosophy as an example of African ethical reasoning.
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The word "morality” must be used with caution before proceeding. Common
definitions, e.g., the principles of good behavior in both public and private matters, are
insufficient in the philosophical context because they do not distinguish the descriptive from
the normative aspects of moral discourse. A stronger philosophical explanation is provided by
Gyekye (1995, cited in Wiredu, 1996, p. 45), who holds that morality, as it is fundamentally
understood, is the result of the pressure of human consciousness on objective values and
unconditional imperatives. To the theist, they are based on God and transcendental reality. Such
a definition raises philosophical issues at first glance. Should morality be based on the
transcendental reality? Does this make the non-theistic ethical systems incomplete or just
different? The Yoruba does so, as we will observe, in a curious fashion: it bases morality on
Olodumare (the Supreme Deity) and at the same time acknowledges the independence of
communal moral thinking. This conflict between divine foundation and human ethical action is
a main theme of this analysis.

Mbiti (1970, p. 212) also provides a theological definition of morality as principles with
the eschatological or ultimate goal of bringing believers to a perfect and final union with the
Almighty. Although this captures the teleological aspect of religious ethics, it might omit moral
systems whose goals are immanent rather than transcendent. The Yoruba conception, as we will

show, has both an immanent and transcendent dimension at the same time.

2. The Problem of the Origin of Morality: Contending Philosophical Explanations

We should discuss the origin of morality as part of a broader philosophical question
before turning to the Yoruba conception in particular. According to Oyeshile (2004, p. 136),
two major schools of thought should be carefully scrutinized with respect to their philosophies.
Western philosophy has three main explanations for morality: evolutionary-social,
commonsense-empirical, and religious-theological. Though insightful, each meets persistent
opposition. Before presenting the Yoruba alternative, these theories must be rigorously
examined to identify conceptual deficiencies that a theocentric but non-arbitrary system like the
Yoruba framework could fill. According to Oyeshile (2004), no single-origin explanation is

acceptable, as African moral thought typically draws on multiple sources.
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2.1 The Evolutionary-Social Model

The former school believes that morality, as a social phenomenon, is the result of social
evolution. In this respect, morality and society co-evolve, and, according to Gyekye (1996, p.
56), morality is a device of society for maintaining itself and ensuring the smooth functioning
of the machine of governance. It is a functionalist explanation that puts morality as an emergent
feature of the social organization- a binding force that keeps people together who form part of
a whole. This stand is similar to Durkheimian sociology, which considers moral facts as social
facts. However, it has the traditional naturalistic fallacy: because morality is socially functional,
it does not necessarily follow that the legitimacy of moral norms is based on their social
functions. The evolutionary-social model of moral behavior describes how moral behavior
evolved, and fails to explain the normative power that moral claims exert on individual
CONSCIOUSNesS.

Moreover, this model is unable to provide an adequate account of cross-cultural moral
convergence around some values (e.g., taboos against murder, the necessity of veracity) or
moral advancement, or of the ability to evaluate the current social order from a perspective
beyond it. When morality is simply a product of social evolutionary pressure, why should we
then criticize what was once a socially functioning institution, such as slavery or apartheid?

Yoruba culture acknowledges this vulnerability. It acknowledges that moral norms grow
socially but holds that certain acts (e.g., killing a family member, incest) are immoral regardless
of their social repercussions. This implies that the Yoruba framework comprises evolutionary

and non-evolutionary features, as we discuss in Section 4.

2.2 The Commonsense-Empirical Model

The second school considers morality to be a commonsense product. It is on this basis
that humans, in a bid to survive and adapt to the environment, learned what to avoid. Moral
knowledge, as Oyeshile (2004, p. 140) points out, is developed over time through experience,
creating a tradition of practical wisdom passed down through generations. This stance is
reminiscent of Aristotelian phronesis (practical wisdom) and Humean moral sentimentalism. It
has a problem of induction, however, in that prior experience of harmful effects does not imply
a logical inevitability of future moral obligations. This is not, in itself, a categorical prohibition

on lying; rather, it suggests that lying has generally led to social discord. In addition, the
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commonsense model is unable to explain moral principles that lack observable consequences,
such as the dignity of persons regardless of social utility.

The Yoruba solution teaches. Proverbs like "lwa lewa" describe beauty as morality
distilled over generations. For non-empirical moral guidance, the Yoruba believe in an inner
moral faculty (Ifa aya, discussed in Section 6). Experience teaches what hurts, but the inner

oracle knows right from wrong, even when consequences are uncertain.

2.3 The Religious Grounding Model

According to the third school of thought, morality is based only on religion or on man's
understanding of the deity (Oyeshile, 2004: 136). Yoruba theology's main concept bases
morality on divine will and personality. The answer determines how people behave and think
within their communities, because this is the beginning of morality. Oveshile (2004, p. 136)
suggests that religion is an important aspect of Africans' lives, but that the morality that Africans
use to structure their conceptions of right and wrong is never purely religious. Instead, there are
many sources of morality, such as religion, reason, prudence, societal norms and practices, and
the desire for peaceful coexistence. This is a synthetic account that is more nuanced than any

single-origin theory.

3. African Moral Universe: God as Guardian

After defining the general philosophical scene, we proceed to the African conception.
According to Mbiti (1970, p. 205), one of the most important things is that God is viewed as
the supreme protector of human morality. This is a formula that has to be unwrapped. The fact
that God is seen as a protector and not a lawgiver is philosophically important. According to
most Western divine command theories, the will of God is the very measure of what is right
and wrong- what is morally obligatory is commanded by God. The Yoruba conception seems
different: God is the one who protects or controls a moral order that has independent reality.
God does not punish moral offenders at random, as Idowu (1962, p. 38) explains. The society
should handle the violators of its moral laws. Idowu (1962, p. 41) says that the last disposer of
everything is Olodumare, who is the Judge that determines the fate of man, and each individual

will get what he is worthy of and nothing less.
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The Yoruba model presents a third option to Plato's Euthyphro dilemma: either God
dictates the good arbitrarily or recognizes an independent good. Since Oléodumare is the “Perfect
King” (Idowu, 1962, p. 29), he exemplifies good. Human civilizations find that good by
collective debate and divination, avoiding arbitrariness and remaining theocentric. This
structure answers the arbitrariness of Divine Command Theory. In recent literature, research on
African religious ethics (Molefe, 2020) posits that the character of Olédumare is unchanging
and perfect, thereby qualifying him to avoid brutality (Idowu, 1962). Olédumaré does not
impose morals; it is only a protector of them. In the If4 divination corpus, a "fundamental code
of natural laws™ (Abimbola, 1976) is discovered: a mixture of divine and social logic, with
God's protection, not legislation (Mbiti, 1970). The Yoruba worldview is sophisticated, and its
understanding of morals is derived not from supernaturally declared higher laws but from the
nature of the Supreme Being.

This passage shows an important aspect of Yoruba moral ontology: moral authority is
decentralized rather than centralized. Moral enforcement is society's responsibility, and divine
punishment is the secondary mechanism that results from it. This dispensation of moral
authority raises interesting philosophical questions in moral epistemology. What is the way
societies understand the acts that amount to moral violations? What is the protection against
communal error of morality? The answer of the Yoruba, to which we shall refer, is both the
wisdom that is revealed (by divination and custom) and an inner moral sense (the oracle of the
heart).

3.1 Moral Causality, Disease, and Misfortune

According to Mbiti (1970, p. 209), there are societies in Africa where, more often than
not, the belief is that some diseases or misfortunes are God's punishment for moral offenses.
This belief should be understood philosophically, not ruled out as a prescientific superstition.
According to the attribution of misfortune to moral causes, a coherent metaphysical system has
been used in which the moral and natural orders are not radically distinct. This paradigm, which
we can refer to as moral naturalism, views moral transgressions as having tangible
consequences in the world, not as wrongs in an abstract sense in some spiritual domain. Similar
ideas can be found in Western thought: Plato argued that injustice harms the soul, Kant argued

that evil actions cause a moral stain, and numerous theories of karma.
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The philosophical problem is to express this linkage in a way that does not push us into
a crude theodicy, the effort to explain all cases of suffering as punishment. The Yoruba culture,
as it is presented by Idowu (1962, p. 52), does not argue that misfortune is caused by moral
failure, but merely that some of it is. This is left to allow a real tragedy and innocent suffering

without losing a real moral causality.

4. Yoruba Moral Ontology: The Centrality of Olodumare

The Yoruba idea of morality is essentially religious, though this claim should be
qualified with care. According to Idowu (1962, p. 32), to the Yoruba, morality is basically a
product of religion, and the two cannot be separated. Gbadegesin (1991, p. 65) further explains
that any effort to remove God from the society He created, as a consequence of His will, would
be disastrous for the Yoruba.

This thesis of inseparability requires philosophical examination. However, just what
does it mean to say that morality is the fruit of religion? There are multiple interpretations:

The Genetic Interpretation: Moral norms originated in the past through religious
practices and beliefs. Although morality may now have a relative autonomy, it has its roots in
religion.

The Grounding Interpretation: Moral norms are normative because God supports
them. Moral claims would not be real obligatoriness without God.

The Content Interpretation: The contents of the moral norms, what is prohibited or
what must be done, are defined by the religious revelation or will of God.

The Motivational Interpretation: Religious beliefs furnish the motivation for moral
behavior. Humans would not always act according to moral imperatives unless there are divine
sanctions and rewards.

The Yoruba tradition supports all four interpretations to varying degrees, with the
grounding interpretation being the most philosophically important. According to Idowu (1962,
p. 44), morality is the embodied will of God, and what religion morally approves, society also
approves, and whatever religion condemns, society condemns.

This statement raises the Euthyphro problem, a question in Plato's dialogue in which

Socrates asks: Is something pious because the gods like it, or do the gods like it because it is

Ethical Studies (ISSN 2534-8434), Vol. 11 (1), 2026



Grounding Morality in The Divine... 79

pious? In the case of Yoruba, will an action be morally good because Olodumare is happy with
it, or is Olodumare happy with it because it is inherently good?

The written material indicates that the Yoruba believe they are inclined towards the first
horn of this dilemma: that actions are good because Olodumare says they are. According to
Idowu (1962, p. 33), Yoruba believe that the sense of right and wrong is God-ordained and
existed even before man began seeking an explanation for why some modes of behavior are
preferred over others.

However, this interpretation of divine command needs to be qualified. The Yoruba
conception does not render the decrees of Olodumare arbitrary, as is the case with some Western
divine-command theories. The very character of Olodumare sets the norm: being the Pure King
and the Perfect King (Idowu, 1962, p. 29), it is an example rather than a determining force of
goodness. This indicates a modified divine command theory, in which divine commands exhibit

a perfect moral nature rather than mere will.

5. lwa: Character as the Soul of Morality

Iwa is the most philosophically important notion of Yoruba ethics. According to
Oyeshile (2004, p. 142), what Olodumare evaluates in man in the Yoruba faith is his Iwa, and
that nature of the Yoruba is the basis of the ethical (morality); on it rests the life of a man. The
meaning of life is founded on iwa, which has ontological and ethical etymologies, as Oyeshile
(2004, p. 142) also adds. Iwa governs social interactions among people, and its following in the
Yoruba cultural paradigm provides answers to some complex questions of life.

This focus on character makes Yoruba ethics fit in the tradition of virtue ethics, similar
in nature to the Aristotelian virtue theory but with African characteristics. Unlike Aristotelian
virtue ethics, which is also aimed at the highest good, eudaimonia (human flourishing), Yoruba
ethics links character to the well-being of this world and to the fate in the afterlife. According
to Gbadegesin (1991, p. 72), the well-being of man here on earth, his destination in the hereafter,
highly relies on his character.

Yoruba virtue ethical thought has several philosophical strengths over Western

deontological (rule-based) or consequentialist (outcome-based) theories:
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Holism: Character analysis is based on the entire individual in contexts rather than on
individual action. One bad deed does not always make one a bad person, and one good deed
does not always make one good.

Developmental Focus: Character develops over time through habituation and learning,
so moral education is the core of ethical practice.

Contextual Sensitivity: A virtuous act is relative to situations; the very act could be
virtuous under one circumstance and vicious under another circumstance.

Social Embeddedness: Character is considered in the context of relationships within
the community, rather than in an abstract way.

5.1 Omoluwabi and Eniyan Keiniyan: The Taxonomy of the Morals

Omoluwabi (also spelled Omoluabi) is a person of exemplary moral character.
According to Fayemi (2009, p. 45), the term literally means "the child begotten of the chief of
Iwa" — a person who embodies the highest ethical ideals and is seen as a model of good
character. According to Fayemi (2009, p. 45), the phrase signifies "the child begotten of the
chief of Iwa," a person of the utmost morality. This person is admired for their morality.
Gbadegesin (1991, p. 78) defines an Omoluwabi as a person of honor who works hard, respects
others' rights, and gives back to the community. An Omoluwabi is a kind and meek person who
embodies Yoruba values, including patience, humility, respect for elders, and communal
cooperation. (Idowu, 1962, p. 56: Gbadegesin, 1991, p. 80).

Yoruba legal philosophy bases social order on morality (iwa) and
Integrity (omoluwabi). According to Olu-Owolabi (2018, p. 112), losing Omoluwabi status is
a potent informal consequence that promotes reformative justice and social stability. This
echoes some existentialist and personalist traditions in Western philosophy, defining the
difference between being and being an actual person.

Second, the Omoluwabi notion of moral excellence is interestingly linked with social
status. The literal meaning of the word is a person who is well behaved, which means that the
true standard of nobility is a person's moral character. This is how nobility became democratic:
anyone can be an Omoluwabi if he or she develops the necessary characteristics. However, it

also maintains a connection between moral and social order: the well-born are meant to be
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models of moral excellence, and those who exemplify moral excellence are given the respect
they deserve as nobility.

This is an important process of democraticization: democratic-noble. Yoruba culture is
based on character, not on bloodline, unlike medieval European or caste-based groups.
Omoluwabi is open to all, no matter who you are, and can be achieved through moral training.
Chieftaincy institutions typically do not adhere to this ideal of aristocracy and are, instead,
hereditary. Hereditary privilege is often derided behind his back as "omoluwabi kii se be™ (he
will not do that, an Omoluwabi), a corrupt Yoruba chief. This opposition between ideal and
practice is fruitful: Omoluwabi allows a critique of the dominant, even if they are the ones in
control of tradition. Political leaders in modern democracies should be judged by their iwa, not
by their genealogy or fortune.

Third, the taxonomy suggests that moral appraisal is inherently about an entire
individual, not the actions of individuals. To refer to a person as Omoluwabi is to define his
whole way of life, not to judge a decision. This broad methodology does not encounter the issue
of moral mathematics that afflicts act-based theories, the effort to measure exactly the moral

weight of every single action.

6. The Inner Oracle: Ifa Aya and Moral Epistemology

Perhaps the most philosophically intriguing element of Yoruba moral thought is the
concept of Ifa aya "the oracle of the heart.” Gbadegesin (1991, p. 82) explains that Olodumare
put Ifa aya the oracle of the heart in every individual to aid him in ethical and religious living.
This oracle of the heart guides him and determines his moral life. Whether a person is good or
bad, in essence, depends on how much he responds to or disobeys the guidance of his inner
oracle.

Gbadegesin (1991, p. 83) further notes that from the Christian and ethical point of view,
the inner oracle of the Yoruba is a person's conscience. However, the concept of Ifa aya carries

philosophical implications beyond Western notions of conscience.

6.1. Conscience or Moral Faculty?
Western philosophical explanations of conscience usually describe it in one of the

following ways:
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Intuitionist: Conscience is the direct apprehension of moral truths, just as perception is
the apprehension of physical truths.

Internalized Social Norms: Conscience. This is the internalization of social needs
through conditioning and training.

Practical Reason: Conscience is not a distinct faculty, but a reason that is used on moral
questions.

The Yoruba notion of Ifa aya is a blend of all three, but with the theological aspect. It is
an oracle, and, like divination, it offers pure guidance, not rational calculation as such, but a
kind of moral perception. Being entrenched in each person by Olodumare, it is divinely
originated and powerful. However, its direction must be followed or not, which presupposes
the freedom of human beings and their moral responsibility.

This conception provides an answer to a long-standing issue in moral epistemology: the
perceived disjunction between factual knowledge and moral motivation. The assertion by Hume
that reason is rightly the slave of the passions, that pure considerations of reason cannot be the
source of action, has long been the bane of Western philosophy. The Ifa aya also offers guidance
(cognitive content) and inspirational energy (as an oracle speaking authoritatively). It is so
divine as to give it the power, not simply to inform us, but to move us.

The sixth ethical principle is moral responsiveness and moral responsibility. Gbadegesin
(1991, p. 83) emphasizes that an individual's nature depends on how he reacts or disobeys his
inner oracle, a delicate philosophical formulation. Moral quality requires responsiveness to
moral guidance, not just following norms. Those who follow the inner oracle of true receptivity
are morally different from those who conform. This receptivity, not conformity, recalls current
virtue ethics and moral psychology. Adult moral agents learn moral rules as what defines them,
according to moral development studies. Omoluwabi is a man whose personality aligns with

morality, so that good action is natural rather than the result of self-discipline.

6.2 Ifa Aya and Moral Development

Ifa aya (the inner oracle) cultivation parallels moral internalization but shows certain
characteristics that are in opposition to the moral development theories. Kohlberg (1981)
believes that cognitive dissonance and the capacity for abstracting from social norms lead from

preconventional obedience to conventional conformity, and then to postconventional principled
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reasoning. According to this concept, moral growth involves the ability to use universal,
reversible, and logically consistent moral principles in hypothetical dilemmas.

This is a very different Yoruba perspective. Following the inner oracle is one part of
moral development, not thinking. This Gbadegesin (1991, p.85) refers to as "moral
sedimentation: obedience allows the voice of the oracle to resonate; disobedience dulls it, as
an overgrown path. This is because a person's iwa (personality) is built over thousands of small
decisions, either good or bad character, through reactivity. In addition, God introduced an inner
oracle (Idowu, 1962, p. 44) that, in turn, gave a theological dimension to Aristotle's hexis (fixed
disposition) of virtue.

This paradigm is better than the cognitive paradigm because it explicitly explains moral
motivation. The weakness of will (akrasia) between morality and action has been a problem for
Kohlberg all along. Even though stealing is wrong, some people may steal. Ifa aya is absent in
Yoruba culture when a person has moral norms without any moral response. The right action
feels natural and even delightful if a practitioner does not need to calculate ramifications or
remember guidelines. Yoruba of iwa pele who are empathetic, self-controlled and have a sense
of intuition to avoid evil like fire (Fayemi, 2009: 49). The Omoluwabi have made morality a
part of who they are, not a duty. Moral education, as outlined by modern moral psychology
(Haidt, 2001) and as believed by the Yoruba for centuries, is not about teaching abstract

concepts but about increasing people's sensitivity of the heart.

6.3 The Problem of Moral Blindness and the Possibility of Reform

If the inner oracle (Ifa aya) is always correct, then why sin? It is a question at the heart
of Yoruba moral psychology. Gbadegesin 1991, p. 86) offers two interesting suggestions. First,
there may be someone who decides to go against the oracle, even though they know better. In
the Protagoras, Plato discusses akrasia (weakness of will), and Aristotle regards it as a conflict
between reason and appetite. The Yoruba system of belief acknowledges that we can hear our
inner voice and have free will, but we can also be selfish, do things for pleasure, or act out of
sheer evil. This person has been unethical, as they should have known better.

The Oracle can be "clouded" by a kind of "haze" of repeated disobedience. The more
one is disobedient, the more filthy the agent gets, and the less he or she sees the morality of

his/her doing, Gbadegesin (1991, p. 86) wrote. The one who has drowned a voice within himself
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to the extent that he could justify stealing or being cruel is morally blind. If deeds of the past
do not corrupt, how is one to reform? How can virtue flourish if there is a decline in the strength
of right over evil?

The Yoruba answer is community. Ifa aya can be gravely polluted, but the community's
moral wisdom expressed through elders, divination (If4), public ceremonies, and proverbial
wisdom provides an external check (Oyeshile, 2004, p. 142). After the community's judgment,
an offender may feel itiju (shame), a powerful moral sense that can awaken the inner oracle and
break self-deception. Yoruba public naming and shaming is rehabilitative, not punishing,
according to Idowu (1962, p. 56). The community holds a mirror up to the wrongdoer, showing
them their immorality.

Inner faculty and exterior correction preclude moral solipsism and sustain
accountability. No one calculates morality; others help us see ourselves. No community can
force virtue on an unwilling heart; the final reawakening must be inward. This method proposes
that moral education involves a community that models, recounts, and enforces moral principles
through ordinary encounters, storytelling, and rituals (Gbadegesin, 1991, p. 90). Elders
construct the Omoluwabi, a community-based sage who judges collectively.

However, Ifa aya is not just conscience in Western clothes. It is an oracular faculty
divinely given, morally directive, motivationally potent, and socially embedded that solves the
Humean problem of moral motivation (reason alone cannot move us) by making moral
perception itself motivating. The next section critically evaluates this framework. Divinity,
morality, motivation, and society are integrated in this oracular ability. The Humean dilemma
of moral motivation (reason alone cannot move us) is solved by the claim that moral perception

is innately motivating. This framework's merits and weaknesses are critically examined next.

7. Critical Analysis: Strengths and Tensions
We now put the Yoruba moral framework to critical philosophical scrutiny after having
rebuilt it.

7.1 Theocentric Grounding: Strength or Weakness?
Moral choices have normative force and cosmic meaning because they are grounded in

Olodumare. The Yoruba system, unlike entirely secular ones, does not have to answer the
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question of why we should be moral when it is contrary to self-interest; it provides a good
reason: it places us in the divine order and influences our future life.

However, this theocentric foundation presents philosophical issues. First, atheists and
agnostics seem disenfranchised. People without moral awareness cannot be moral since
Olodumare is required. Yorubas may say that Ifa aya functions in everyone, regardless of
beliefs—the inner oracle works whether one recognizes its origin. This preserves morality and
theism.

This is a smart answer, but it requires back-up. The inner oracle (Ifa aya) tells the true
story of any other religion: it is not theistic; it is directed to those who do not believe in
Olddumaré as well. The Yoruba thinkers believe that understanding the Oracle of the Supreme
Being enhances its power and facilitates adherence to it, particularly when community sanctions
are weak (Gbadegesin, 1991, p. 88). It is a big concession that atheists and agnostics can be
moral and have the right response, with the same inner guidance.

This recognition undermines the notion of "grounding" the concept of morality in divine
will or morality. The weak grounding argument of Yoruba is that the supernatural is the
historical and explanatory basis of moral capacity, but Religion with God is not necessary for
action. The contradiction between ontological grounding (the ultimate sources of moral truths)
and epistemological access (how one would know moral truths) is not unique to Yoruba
thought. It can be found in Aquinas, who thought that natural law is accessible to reason as well
as to revelation, but it must be rooted in God's law, which is always in force, and not in God's
will; itis also found in Locke, who would say that moral truths are demonstrable but are binding
only when ordained by a divine lawgiver. The Yoruba contribution is not to "solve the problem"
but to draw attention to this paradox, to hold in tension theological commitment and the
empirical reality of universal moral competence across belief systems.

Second, the problem of moral disagreement across religious traditions is evident in
divine command theories. In case conflicting divine commands are given to different religious
communities, how do we know which ones are real? The Yoruba tradition of collective moral
thinking and wisdom accumulation provides the solution to this issue: moral knowledge is not
given by the higher powers but is created during human self-reflection on experience.
According to Oyeshile (2004, p. 136), morality has numerous sources: religion, rationality,

prudence, societal custom and habit, and the necessity of peaceful coexistence.
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7.2 The Issue of Moral Error

A more serious philosophical problem is whether there is any moral error. If society has
established certain moral norms and God only gives the final check, what safeguards against
oppressive or unjust social norms? The Yoruba tradition presupposes that communities tend to
form sound moral norms, and one must justify this assumption.

One of the answers refers to the notion of Ifa aya as a separate moral agent capable of
opposing the social norms of corruption. A person whose inner oracle is against communal
practice can be required to disagree, at personal expense. The fact that the tradition
acknowledges that people can disobey the inner oracle means it is not necessarily ethical to
follow the crowd.

The other reply concerns the divine oversight mechanism: societies that systematically
disregard moral truth will face punishment, even when the individuals who commit offenses do
not. This offers a long-term remedy to societal ethical fallacy, but it is not much of a relief to

those who are the direct victims of unfair standards.

7.3 lwa and Moral Luck

The Yoruba stress on character rather than actions raises the philosophical issue of moral
luck. When moral judgment should be made about character and not acts, and when character
is made by things beyond their control (genetics, environmental influences, upbringing, social
influences), how much moral responsibility can we properly attribute?

This is an issue Aristotle struggled with in the Nicomachean Ethics, where he argued
that we are the reason behind our characters, since we mold them over time through our
decisions. The Yoruba tradition takes a similar position: character is developed through
responding or failing to respond to the inner oracle. Every obeying decision makes one morally
responsive; every decision to disobey makes one morally insensitive. Therefore, despite the
varying conditions at the beginning, people are responsible for their compounding decisions.

Nonetheless, this reaction does not fully address the issue. Individuals who are brought
up in morally corrupt surroundings may not be able to develop good character, and their
decisions may be based on limited choices rather than moral failure. It would require a complete
Yoruba moral philosophy to include situational factors in moral consideration, rather than

explaining all moral differences as the result of individual choice.
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7.4 The Problem of Moral Change and Progress

Moral reform is important too. How can a community recognize that its norms are wrong
if morality is based on Olédumare and expressed through proverbs, ceremonies, and Ifa
literature? The Igbo osu caste structure (connected to Yoruba) and Yoruba subgroups'
abandonment or death of twins due to misfortune beliefs are old customs (Gbadegesin, 1991,
p. 112). Most of those tribes now consider these practices immoral or superstitious, but many
once considered them moral. Why this moral shift? Does Yoruba theocentrism allow self-
correction or rigidify divine commands?

Yoruba philosophy presents two theories of moral growth. For one, Ifa divination can
yield moral information. The If4 corpus is a living oral tradition with subtle advice in many
passages. Priests (babalawo) can divine the sacred corpus and replace prior interpretations
(Abimbola, 1976, p. 58). Reinterpreting divination as communicating Olodumare's will
indirectly improves knowledge, not rejects divine power. Twin infanticide was abolished
because people realized that twins are a blessing, not a curse, and that rereading poetry about
life and community welfare may legitimize them.

Omoluwabi is one of the important traditions benchmark. The Omoluwabi symbolizes
iwa rere (compassion, honesty, respect, communal responsibility) (Fayemi, 2009, p. 45). lwa
Rere forbids belittling human nature, causing sadness, or violating relationship traits. Therefore,
a community can say that an old custom is corrupting character and it is not in line with
Omoluwabi. It is not a Western or secular critique of the tradition, but rather an internal
appraisal of its ultimate goals.

There is no external Archimedean critique to this paradigm. There is no use of abstract
universal rights or a transcendental perspective beyond Yoruba moral language (Oyeshile,
2004, p. 148). Prophets, changed traditions, community discussion, or experience must change
morality. There is much to be said for internalism, since it does not use the colonial logic of
suggesting that African people need to be lectured on foreign morality, which is a correction a
weakness. If elders or priests are unwilling to change, then internal reform may be a slow
process for stopping injustice and abandoning negative practices, driven by inner reform and

external pressure. Yoruba alone is no guarantee of moral development.
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8. Comparative Analysis: Yoruba Ethics in Cross-Cultural Perspective

To comprehend the philosophical importance of Yoruba moral thinking, we shall place
it in a cross-cultural comparative context. Shame (itiju) is another differentiation. Aristotelian
virtue ethics holds that the virtuous acts for the noble (to kalon) and feels shame when failing,
but shame is not a major motive. Social character enforcement in Yoruba ethics relies on shame.
Public reputation and the fear of becoming "alejo"” (a stranger) drive morality as much as interior
virtue. Although Yoruba ethics is external-focused, the inner oracle ensures internal virtue.
Yoruba thinking holds that personal conviction and external accountability are mutually

reinforcing.

8.1 Yoruba Ethics and Western Virtue Theory

As mentioned above, Yoruba ethics has significant similarities with Aristotelian virtue
theory. Both focus on character, habituation, and the relationship between moral excellence and
human flourishing. However, there are major distinctions:

Teleology: Aristotelian virtue is directed at eudaimonia as this-worldly flourishing.
Yoruba ethics integrates the this-worldly and other-worldly aspects.

Community: Aristotle's theory of virtues has social aspects, but is more concerned with
the excellence of an individual. Yoruba ethics is more comprehensive in its entrenchment of
character in community relationships and assessments.

Religious Grounding: Aristotelian virtue does not necessarily need theistic
commitments (though Aristotle himself appealed to a divine prime mover). Yoruba morality
demands a direct theistic foundation.

Moral Knowledge: Aristotle emphasizes practical reasoning (phronesis) as a means of
acquiring moral knowledge. Yoruba ethics introduces the Ifa aya as a morally-given deity-given

faculty.

8.2 Yoruba Deontology and Ethics and Kantian Deontology
Kantian ethics focuses on universal moral laws based on reason, the dignity of persons
as ends in themselves, and the goodwill which is the sole unqualified good. Yoruba morality is

very different:
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Universality: Kantian ethics pursues moral principles that bind all rational beings.
Although Yoruba ethics does not reject universal elements, it emphasizes the tangible moral
traditions of specific communities.

Inspiration: Kant is adamant that the really moral action should be performed as a duty
and not an inclination. The conformity of inclination and moral requirement is the sign of
cultivated character and is welcome in Yoruba ethics.

Autonomy: Kantian autonomy is self-legislation in accordance with universal reason.
According to Yoruba ethics, moral authority is based on Olodumare, and the autonomy (in the

Kantian sense) cannot occur.

8.3 Yoruba Ethics and African Humanism (Ubuntu)

The Yoruba system has similarities to other African ethical systems, especially Ubuntu
(I am because we are). They are both focused on community, character, and the sociality of
personhood. Yoruba ethics, however, is much more theocentric than Ubuntu, which is inclined
toward humanistic foundations. This contrast raises interesting questions about the relationship
between religion and morality in African thought. Other scholars believe that African morality
is essentially human-centered, even though they are expressed in religious terms. The evidence
of Yoruba would support the contrary: the theocentric language is not just the culture-packaged

universal humanist values but real faith in the divine foundation.

8.4 Yoruba Ethics and Confucian Role Ethics

While Ubuntu emphasizes "l am because we are” (Mbiti, 1970, p. 141), Confucian role
ethics, like Yoruba ideology, emphasizes tangible relationships above abstract ideas. Both
theories base morality on lived roles father, mother, elder, kid, ruler, subject rather than
universal, agent-neutral laws as Kant did. Confucius believed that junzi (exemplary people)
become virtuous by executing li (ritual propriety) and straightening names (zhengming) to
accomplish their roles (Analects 12.11). The role-based ethic is contextual, practice-oriented,
and social.

However, methods of moral cultivation vary greatly. Oriki (praise poetry), personal
honor, and the witnessing community are central to Yoruba thought, while Confucianism

emphasizes ceremony, decorum, and the authority of ancient sages. Reciting oriki, oral praise
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songs about ancestry, character, and morality, holds one accountable to elders and ancestors
(Gbadegesin, 1991, p. 94). Moral failure causes shame and public reprimand, which, in Yoruba
society, are stronger than punishment (Idowu, 1962, p. 56).

The biggest difference is metaphysical scope. Confucian ethics especially classical, non-
religious interpretations is earthly. Moral cultivation seeks social peace and human happiness
in the temporal order with a minimal ancestral dimension (Analects 6.22). In contrast, Yoruba
ethics includes ancestral and supernatural qualities as ontologically important. Fayemi (2009)
states that moral behaviors impact not only the community but also one's relationship with
Olodumare, the orisa (deities), and ancestors, who observe everyday behavior. Misdeeds disrupt
cosmic balance and may bring calamity, not only social disapproval.

These disparities show that "virtue ethics” is too broad to capture Yoruba morality.
Yoruba ethics is a theocentric virtue ethics with communal enforcement, not just a derivative
of Western virtue theory. Unlike Aristotelian eudaimonism or Confucianism, it lacks a simple
this-worldly teleology and cannot be secularised without loss. Cross-cultural moral philosophy

must recognize this distinction.

9. Modern Relevance and Philosophical Implementations. Theoretical Framework
for Implementation

Methodological clarity is needed before applying Yoruba ethics to modern challenges.
This study claims traditional Yoruba ethics cannot solve climate change or Al. Iwa,
Omoluwabi, and Ifa Aya offer non-Western analogies. They need contextual interpretation, not
exact implementation, in new circumstances. Analogical thinking in four recent domains

follows.

9.1 Environmental Ethics

The Yoruba moral code holds that each moral offense entails a natural consequence,
which serves as the basis for environmental responsibility. If man is responsible for his own
moral failure, which leads to drought, sickness, or imbalance, then environmental protection
turns into moral and spiritual, not resource management. An example is the Yoruba sacred
groves (igho oro). These forests are conserved to hold carbon, support biodiversity, and respect

spirits, ancestors, and ritual secrets. Their entry by the unauthorized person brings about divine
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wrath, illness, or disaster in the community (Idowu, 1962, p. 93). Such groves harbor native
plants and species that are lost in neighboring areas (Gbadegesin, 1991, p. 120).
Yoruba-inspired environmental ethics would be a mix of scientific conservation
(protected areas, replanting, pollution control) and moral—spiritual retribution. The destruction
of the environment degrades humanity, Olédumare, and nature's moral-cosmic order, rendering
them immoral. Improvements should be made to Nigeria's and global environmental policy to
give conservation efforts a moral dimension, so that a farmer respects the sacred grove because
it is the right thing to do, rather than fearing the threat of fines. Most importantly, there does
not need to be a majority religion. The divinely imbued but universal inner oracular voice (Ifa
aya) advocates morality irrespective of theology (Gbadegesin, 1991, p. 86). Traditional African
moral psychology can be invoked without imposing religious conversion in multicultural

environments, thereby providing a pragmatic, culturally sensitive approach to sustainability.

9.2 Social Justice

Omoluwabi makes "morality” commonplace as a marker of being a "good member of
society"”. Character can raise any man to the highest moral level, regardless of his birth, wealth,
or social position. This challenges the injustice of society's valuing of birth. Civil society
organizations like the Yoruba Council of Elders (Igbimo Agba Yoruba) have called political
corruption in Nigeria Omoluwabi. A politician who embezzles public funds, obtains his power
by force, or pays no attention to the welfare of the community is "not Omoluwabi" irrespective
of his wealth, his title, or political connections (Fayemi, 2009, p. 54). Shaming results in a loss
of respect, being ineligible for "honorable” posts, and less influence in marriage and business.
Nigeria's corrupt, delayed, or politically captured legal institutions are complemented by
decentralized, community-based character evaluation (Olu-Owolabi, 2018, p. 118).

Grassroots moral enforcement is not without its weaknesses, as it can be influenced by
mob judgment, factionalism, and by political elites. It is internalized as standards, rather than
external pressure, and is found in communities where courts have not reached, and operates
continuously (Gbadegesin, 1991, p. 98). In a society that can undermine rule-of-law institutions,
the Omoluwabi standard is an ethically defensible supplement to the formal judicial system,

one that takes into account indigenous moral philosophy rather than legal formalism.
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9.3 Moral Education

The Yoruba's focus on character-building through habituation and attentiveness to inner
voices in character development is a model of moral education that stands in contrast to both
the rule-based and the purely affective approaches. Moral education should be effective in
developing moral knowledge (what is right), as well as moral responsiveness (care about doing
right).

Yoruba ethics-inspired curriculum includes daily reflection on iwa pele using proverbs
and folktales; apprenticeship in communal decision-making (e.g., youth participation in town
hall meetings); training in listening to the "inner oracle” through mindfulness or meditative
practices analogous to Ifa divination's quieting of the mind; and public recognition ceremonies
for youth who demonstrate Omoluwabi qualities. Habituation, community, and intrinsic

motivation distinguish this concept from Kantian and utilitarian moral education.

9.4 Globalization and Moral Pluralism

The issue of moral disagreement between traditions is acute as the world becomes
increasingly interconnected. The Yoruba model, with its universal divine foundation and
specific communal manifestation, provides a means of negotiating moral pluralism. The Ifa aya
is found in all human beings, irrespective of tradition, and, as such, it forms a foundation for
cross-cultural moral dialogue despite variations in certain norms.

While moral norms vary across cultures (e.g., polygamy, dietary rules), the faculty of
moral perception the inner oracle is universal. Disagreement does not imply that no truth exists,
but that different communities have developed different responses to the oracle's guidance
under different circumstances. This allows cross-culturalism. The inner oracle, which perceives
morality, is universal. Polygamy and dietary rules differ by country. varied communities have
developed varied answers to the oracle's instructions in different situations; therefore,
disagreement does not mean there is no truth.

On the other hand, one can argue, "Your practice deadens the inner oracle in ways ours
does not," without arguing that one's norms represent the oracle's voice. This moderate position

resembles Rawls' "overlapping consensus" but rejects metaphysics. Its global ethics framework

potential warrants additional study.
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Conclusion: The African Moral Concepts Philosophical Legitimacy

The question that was introduced at the beginning of this paper is: Are there African
concepts of morality? The Yoruba thought evidence indicates the answer is affirmative, but it
needs to be narrowed down. The question is not whether Africans possess moral concepts; they
obviously do, but whether these concepts are philosophical, customary, or superstitious.

The Yoruba ethical system is truly philosophically advanced. It deals with the basic
questions of moral ontology (how moral norms are grounded), moral epistemology (how we
know what is right and what is not), moral psychology (what character and what moral
motivation are), and normative ethics (what standards of evaluation actions and persons are). It
provides unique stances on questions that should be addressed rather than overlooked.

Yoruba ethics has a theocentric basis, which is philosophically controversial but not
philosophically illegitimate. Numerous Western philosophers, such as Plato and Aristotle, Kant
and Kierkegaard, have based morality on theological or metaphysical commitments. The
Yoruba tradition should be given equal attention as a philosophical stance and not marginalized
in anthropology or comparative religion.

In this paper, the critical analysis has identified tensions and problems in the Yoruba
framework: the connection between the divine command and independent moral standards, the
moral error of a community, and moral luck and responsibility. These are not lethal
counterarguments but fruitful conflicts that beg more philosophical elaboration.

Finally, African moral ideas, enshrined in the Yoruba notions of lwa, Omoluwabi, and
Ifa aya, are valid philosophical tools for ethical contemplation. They also present other possible
answers to the timeless ethical issues and should be included in the cross-cultural philosophical
discussion. The issue is not whether Africa possesses a moral philosophy, but whether Western

philosophy has been open to acknowledging it as such.
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Kaurara na npod. a-p Jlanuena CorupoBa 00001IaBa 1 pa3BuBa COJHMIHUS U OIHT B
OCMUCIISIHE Ha OpPraHW3allMOHHATAa €THKAa W JUTMTAIHOTO OO0IIyBaHe. TeKCThT ce OCHOBaBa
BBPXY NPOCKTH, Pa3BUBaHU Mpe3 MOCICIHUTE TPH ICCETHIICTHs, HAMEPHIIN OTPAKCHUE B
MHOJKECTBO CaMOCTOSITE]IHU M B CHhaBTOPCTBO IyOJMKAaIMK (BXK. JIUTEpaTypara B Kpas Ha
TEKCTa).

OO6nacTTa Ha H3CIIEJOBATEIICKU UHTEPEC Ca MpUIOdCHUMe emuxku B KOHTEKCTa Ha
MOBCEMECTHA TUTUTANU3aIWsL. [Ipomenume 6 0OuHOCmume u Kiouo8ume emuieck NOHAmusl
3a msX ca aHAIM3MPAHU B ITbPBATa 4YacT B TOJICTO HA OPraHNU3alMOHHA eTHKA. Emukama Ha
2pudicama € OCMUCJIeHa B TMEePCIEKTUBATa HA PA3NUKH MEXIY TPHKOBHOCT - 3aTPMXKEHOCT -
oOrpmkBaHe, KakTO M CIPaBEVIMBOCT - TPEAAHOCT - TICUXOJOTHYECKH JIOTOBOD.
CaMOCTOSTETHO € M3CIEBAHO D0gepueno KaTo MOpaJIeH pecypc U IEHHOCT. EMoyuoHanHuam
mpyo - eIVH MO-PSAIKO U3MOJI3BaH KOHCTPYKT - € Pa3KpUT B aCleKTUTE Ha MEHWKMBHTA Ha
E€MOIIMUTe, MOpATHHUTE MIETH (a HE caMO TMOJI3M) U YHPAaBIEHUETO HAa BIIEUYATICHUSATA.
PaszButuero Ha moparnomo 6vobpadiceHue € W3THKHATO KAaTO BB3MOXKHOCT 3a CIpaBSHE C

HETaTUBU OT €MOLIMOHAIIHO ,,TPyACHE .
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Yosewkomo cvyyacmue 6 opeanuzayuama uly NOBeAeHCKaTa eTHKa (oKycupa
BHUMAHUETO HU KbM emuka Ha cnooeisanemo M MeTtadopaTa 4uyBaeMOCT B MHOTO3HAYHUTE U
cMucid. JIOMUHUpAHETO Ha IUTHTATHOTO BBB BCHUYKH (OPMH HA KOHTAKT HACOYBA KHM
ocoOeHara KyJITypa Ha CTapTHIIUTE U ,,[IOKOJICHUETO Z°, KOMTO ca pa3riieaHu MOAPOOHO.
,,Cool* kynmypama ch3laBa HOB €TajJOH M HIOAHCH HA MOPAIHOTO JIMJIEPCTBO 3a BCAKA
opranuzamusi. XUOPUIHUTE HUIACHTUYHOCTU OQOPMIT OPraHU3alUOHHUTE KYIATYypU -
MetadopaTta obrauna Kyamypa, M3ClelBaHa TYK, € BB3MOXHOCT 3a KOHIICNITyaJu3UpaHe.
KyntypHara mpoMsiHa € ChIBTCTBAHA OT €TUYHH PHUCKOBE, W3CIICBAHM 4YpE3 PA3IHMUHU
KOHCTPYKTH. [7acvm 6 opeaHuzayusma € MHOTOIUIacTOBa Metadopa, pasKkpuTa TyK B
KOMYHUKAITMOHEH W €TWYEeH IIaH. ABTOpKara ce mo3oBaBa Ha Apwuctoren: ,YoBemkaTa
OOIITHOCT C€ MPOCTHpa I0TaM, JIOKBAECTO CTUTra 4oBemkusaT riac”. [lo-crmenuamHo T €
npoOaemMaTru3upaia BPb3KUTE TJIaC - CyOEKTUBHOCT, IPOMsIHA - JIUACPCTBO, 3a Ja pa3Kpue
MOpAIHUs TIIAC, MHOTOTJIACUETO M MIOCTUTAHETO Ha MEKIyKYJITYpHA €KAITHOCT.

B mnocnennara wact ,,Kpockynmyphama Oenoséa emuka 6 oueumanHama epa -
Kknacuyecku nowsamus u Hosu paxypcu*“ JI. CotupoBa TpbIBa OT 0000IICHUS B U3CIICIBAHUS 32
WHTEPKYITYPHUTE KOMYHUKALMU. Ts aKIEHTUPA BbPXY PENALMATA MOPATHA HEYMPATHOCH -
Mopanen 2epousvbM, KaTo BTOPOTO MOHATHE € OJM3KO 10 MOpalHa MO3UIUS WIH MOpajeH
eKCTpeMu3bM. TyK TEKCTHT HaBJIM3a B 30HU HA PEAIIHO MPEIU3BUKATEIICTBO - J1a C€ OCMHUCIIU
BIIUSIHUETO HA KYJITYpPHUS KOHTEKCT (,,BUCOK* - ,,HUCHK') M Ha BPEMEBUTE MEPCIECKTUBU BHPXY
BUPTYaJTHOTO 0OlIyBaHe aHec. Pesynrarure ca mpeacTaBeHH upe3 CTPYKTypHpaHE Ha J1Ba
MeHTanHu Mozena (c. 131). ABropkara ce HacouBa KbM 3abpaBeHa M3CJeI0BATENICKA 30HA -
emuka Ha 60UHAmMAa W KOHTEKCTYaJIHO CBBbP3aHUTE C HEs T[OHATUS HeYMmpalHOCH,
Heympanumem, Opy2ocm, MOPAIHA USKIOUUMENHOC, USKTIOY8AHe, MOPALeH Pelamusu3bm U
ap. B eruko-¢unocodcka mepcriekTMBa OOEKT Ha BHUMaHUE ca W3MEpPeHHsl Ha
MEXIYKYJTYPHUTE PAa3jId4usi, TPOSBEHU 4UYpe3 EeMIATus, CHUMMATHs, KyJITypHa
YYBCTBUTEIHOCT M BB3IPUEMUYUBOCT KbM Jpyrocrra. ToBa ca KJIIOYOBU MOHSTHUS, KOUTO
0003Ha4YaBaT aBTOPCKOTO MHTEPIPETATUBHO MPOCTPAHCTRO.

OcHoBaTenHO € TOCOYEHO (YETBBPTA KOPHUIA HA KHUTaTa), Y€ T4 € ,,3a KPOCKYJITypHaTa
JIEJIOBA €TUKA M KYJTYpPHHUTE pa3iuyusl B CBAT HA M3TOIIUTENIHA JUTUTAIHA KOMyHUKalus. B
TO3U CMHCBHI MOPAIHOTO BIJIEXKJIaHE M KpUTHYeckaTra peduieKcHs MoraT Ja ca TMOJIe3HU 3a

BCEKH"‘. (I)I/IJIOCO(I)CKOTO OCMUCIIIHC HAa MOPAJIHHUTC MPECAU3BUKATCIICTBA B TCXHO-KYJITYPCH
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KOHTCKCT HC € CAHOKPATCH aKT, a TPYACH U 6J13,I‘OI[3,T€H IObT 3a YCBBBPIICHCTBAHC Ha

MepCOHAJIHATA U OpPraHU3aIllMOHHATAa HU €TUYECKa KYITypa.
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